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The aim of the article is to introduce to the Slovak philosophical
public one of the important figures of contemporary French phi-
losophy, specialist in Kant, Hegel, German idealism and contem-
porary hermeneutics combined with dialectical thinking. It is
a comparison with H. Jonas in the spirit of A. Stanguennec’s “reflex-
ive dialectic of the self”, taking into account his interpreter G.-D.
Ndong Esson. Reflective dialectic, inspired by Kant, Fichte, Hegel
and after them Heidegger, Cassirer and others, is the movement of
self-reflection through ideas of reason such as the Idea of freedom,
practical Idea and cosmological Idea on the one hand and theolog-
ical Idea on the other. It proceeds regressively towards a renewed
“materialist dialectic of nature”, based on the reflexivity of the el-
ementary matter of contemporary atomic and subatomic physics,
and progressing towards theology. The comparison rests on two
levels: “Ecological humanism in Jonas and reflexive dialectics in
Stanguennec” and “Ethics of environmental responsibility from
a dialectical and theological point of view and reflexive theology
in Stanguennec”. Stanguennec’s reflexive dialectic is an attempt at
a practical philosophy, grounding whole philosophy with its dis-
ciplines, concepts, distinctions, levels of reasoning, that would be
applicable elsewhere

Keywords: Contemporary French philosophy - Post-Marxism -
Phenomenology - Ecology - A. Stanguennec - H. Jonas

Uvod

Ciel ¢lanku je skor informacny nez badatelsky - to vSak nevylucuje aj istt
kritiku - a to priblizit slovenskému filozofickému publiku jednu z vy-
znamnych postav stucasnej francuzskej filozofie, aj ked’ sa Citatelia FILO-
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ZOFIE s jej menom uZ mohli stretnit. Pripometime, Ze ide o emeritného
profesora na Univerzite v Nantes a Specialistu na Kanta, Hegla a nemecky
idealizmus ako aj na sticasnt hermeneutiku kombinovanu s dialektickym
myslenim, nehovoriac o jeho estetike. P6vodne chcel byt maliarom a ama-
térsky nim aj ostal. V r. 2004 predsedal 30. kongresu ZdruZenia frankofon-
nych filozofickych spolo¢nosti (ASPLF), ktory sa konal v Nantes a na kto-
rom mal pisatel tychto riadkov moZnost sa s nim stretnut aj osobne.

Dalej, ide o porovnanie s inym, u nas znamej$im nemeckym filozo-
fom, Ziakom Husserla, Heideggera a Bultmanna, Hansom Jonasom (1903-
1993). Porovnanie sa u nas vobec malo vyuZiva ako metdda hlbSej analy-
tickej prezentacie diela jedného ¢i viacerych autorov. Treba priznat, Ze ani
toto porovnanie nie je pdvodne nase, ale sa odohrava v rovine aktualnej
ekologicko-filozofickej problematiky.

Autorom samotného porovnania, ktoré nema byt striktne koreSpon-
denc¢nym a eSte menej vyCerpavajicim, je Germain-Djéry Ndong Essono
(Ndong Essono 2016) z afrického Gabunu, absolvent Univerzity v Nantes,
ktory sa zaobera dejinami sucasnej filozofie, menovite Jonasom a Sartrom
na jednej strane a na druhej strane postmodernym dekonstruktivizmom.
V danom pripade, ako priznava, ho k Jonasovi priviedla ,reflexivna dialek-
tika seba“ A. Stanguenneca. Co teda chapat’ pod tymto vyrazom? A v akej
podobe sa tu objavuje slovo dialektika, ktora patrila u nas este za nasho
Zivota medzi najviac sklofiované slova a ktord, zda sa, upadla do zabud-
nutia, spolu s rovnako frekventovanym marxizmom? Neraz sa vSak ozvali
aj hlasy, ktoré upozornovali, Ze s vanickou by sa nemalo vyliat' aj dieta,
ktorym je prave dialektika, a ta je podla nich nadalej cenna.

K pojmu reflexivnej dialektiky

Vychodiskom Stanguennecovej dialektiky vSak nebude t4 Marxova, ale
Heglova, kedZe jeho ambiciou je prispiet k syntéze hegelovskej dialekti-
ky a kantovskej reflexie. Dialektika je podla neho konstitutivnou esenciou
reflexie a ich skibenie je zadkladom systematického pristupu, ktorého sa
dnesni pocetni filozofi vzdavaji, zuZujic pojem zmyslu na ,pojem zmyslu
pripisatelnému nejakej podmienke logickej a lebo epistemologickej prav-
dy“ a zakazujuic si uvazovanie o kulttre ako celku, lebo moéZe obsahovat
nejakud ,nefaktovu transcendenciu“ (Stanguennec 2006, 9-10). To je pri-
pad Fregeho, Wittgensteina, jednym slovom, neopozitivizmu a nasledne
analytickej filozofie, a to napriek jej snahdm obsadit’ aj ontologické pole.
Ako alternativa sa ukazuje linia, ktoru stale predstavuju Kant, Fichte
a Hegel, a po nich Heidegger, Cassirer, E. Weil ¢i D. Henrich, alebo este
P. Ricceur, ktori obhajuju Specificnost’ reflektujiiceho zmyslu oproti
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determinujucemu, reprezentujicemu zmyslu predmetov a reflektujuce;j
Spekulativnej sémantiky oproti sémantike predmetov. Na tdto liniu nad-
vazuje aj Stanguennec so svojou , dialektikou reflexie” ¢i ,reflexivnou dia-
lektikou®, v ktorej chce spojit filozofickt antropolégiu a ontoldgiu.

Konkrétne, ide o pohyb sebareflexie (auto-réflexion) v kantovskom
zmysle, teda idei rozumu ako principov ludskej skisenosti, ktorymi su
Idea slobody, prakticka Idea a kozmologicka Idea na jednej strane a teolo-
gicka Idea na druhej strane. V kozmologickej Idei sa reflektuje Idea slobo-
dy spolu s prirodnymi vedami a v teoldgii Idei sa zas reflektuje prakticka
Idea ako idea ,slobodného kozmu®, ktora sama zavrsuje svoju kone¢nu
sebareflexiu v nekonecnej reflexii (Stanguennec 2006, 11). ,Taka seba-re-
flexia sa koncipuje ako dialektika nejakého Seba (Soi), nejakého seba-by-
tia (étre-soi) alebo nejakej reflexivnej seity, ktora sa v kazdom stcne kon-
Stituuje, najskor pohybom zdvojenej negacie kazdého z ideovych obsahov,
v ktorych sa chéape, potom ,prekonanim‘ kazdej ideality v idealite, ktora
podmienuje jej zmysel: taka je vSseobecna forma toho, comu hovorime filo-
zoficky seizmus* (Stanguennec 2006, 12). Poslednym horizontom sebare-
flexie je, podla Stanguenneca, ,teologické“ absolutno.

Tato dialektika ma svoju logiku, ktora je teo-logicka a ktora sa ponuika
ako logika pravdy-totality (Boha ako syntetickej totalizacie konec¢na a ne-
konecna z hladiska konecnosti, Boha v ¢loveku) a nie analytickej-prav-
dy-jednoty (Boha ako Jedno v sebe samom)“ (Stanguennec 2006, 12).
Stanguennec si takto zvolil praktickd, aplikovanud rovinu svojho uvazova-
nia. Ak transcendencia, tak horizontalna, nie vertikalna. Lebo, podla neho
,<1dea ducha, prakticka Idea, vychodisko dialektiky reflexie nepredpokla-
da - [..] - logické absolitne vedenie, konecné-nekonecné, teo-logickej
Idey“ Ak nepredpokladd, znamena to, Ze aj vylucuje? Mozno filozofiu, kto-
ra chceme vylozit systémovo, zuzit len na praktické poznanie Idey a na
praktické smerovanie k nej?

Stanguennec pokracuje teda tym, Ze jeho ,reflexivna dialektika... po-
stupuje regresivne od ducha k prirode, iba potom k svojmu teo-logickému
zakladu... , na ktorom je ,zaloZend’, znova progresivne, [...] , korelativna
existencia (ek-sistencia) prirody a Boha, avSak bez toho, aby konecny
duch z nej mohol byt odvodeny, kedZe duch je, [...] , ndhodily, partiku-
larny a ,pozemsky’ vysledok v indefinitne nekone¢nom svete nahodnych
dialektickych dejin prirody, [...]“ (Stanguennec 2006, 14). Tato ,materia-
listicka dialektika prirody“, ktort Hegel odmietal, je mozna vdaka ,re-
flexivite elementarnej hmoty sucasnej atdmovej a subatémovej fyziky*
Nepripomina to teilhardizmus? A ostatné poznatky sucasnych prirodnych
vied? S Hegelom, ale aj proti nemu!
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Treba sa rozhodnut, v praktickej rovine, medzi , partikularistickym na-
silim“ a ,seba-reflektujicim rozumom®; v teoretickej rovine, medzi univer-
zalnou totalitou sveta s jeho prirodnou a kultirnou nevyhnutnostou a se-
bapochopenim zaloZenym na kontingentnom rozhodnuti subjektu. Ostava
predsa len rad bytia-Jedného (étre-Un) ako konecny teologicky zmysel
reflexie, ktory sa rozhodnutim deli na transcendentné nekonecno osebe
a na skonecnené a kontingentné nekonecno mimo seba. ,Toto origindrne
rozhodnutie-rozdelenie nekonecna zaklada [...] v Byti neredukovatelny
dualizmus, ktorym je insistencia nekonecného Jedného vecne zdvoje-
na svojou konec¢nou kozmologickou existenciou, existenciou (ex-sisten-
ce), od ktorej sa tak sam oslobodzuje v skutoc¢nej ex-sistencii svojej in-
sistencie v sebe samom, vnutri jedného a toho istého ve¢ne kreativneho
aktu“ (Stanguennec 2006, 15). Dialekticka logika ako druh filozofickej
logiky ma potom za ulohu rekonstituovat raison d‘étre ,racionélnej ne-
vyhnutnosti sebamyslenia nekone¢ného myslenia“ na ktorej spoc¢iva ono
rozhodnutie-rozdelenie.

Tato dialektika seba-reflexie ma tak byt ,pokusom o metafyzicki
a kritickd ontolégiu“ v kantovskom ponimani, obsahujtic Idey miia, sveta
a Boha. Kriticka preto, lebo ,je pravda, Ze ,dialektika’, ktora spaja a uspo-
raduva tieto tri metafyzické urcenia je ,reflexivna‘ kriticky. Neusiluje [...]
o Ziadne dokonale adekvatne urcenie absolitna pokladaného za existen-
ciu v ,objektivnom’ mdéde [...] sihlasne s Kantom kritizovanym dogmatic-
kym modelom umového metafyzického poznania: chapat nekonec¢no pod-
la vzoru jestvujuceho, Casopriestorového predmetu [...] a transponovat
dokazy jeho existencie tym, Ze budeme iluzdérne objektivovat teologicku
Ideu“ (Stanguennec 2006, 16). Miesto takého dogmatického pristupu,
Kant bude postupovat vedecky dékaznym sposobom.

Skuto¢né nekonecno ako Jedno nemdze byt pojmom reprezentativne-
ho chépania, ale Ideou Spekulativneho rozumu v zmysle exteriority prevy-
Sujucej konecnu reflexiu, ideou ,exteriority nekonecnej transcendentnej
interiority v sebe, ktora ex-sistuje len v akte, ktorym sa nuti ex-sistovat
konecne, ako prirodzeny prejav a v korelacii s tymto aktom* (Stanguennec
2006, 16) Jedno nemdze teda byt bytim pre nds, ale ,insistuje” ve¢ne
osebe mimo nés. Ani vedenie o efektivnej realite nekone¢na nespada
do dogmatického metafyzického vedenia, ale ide o ,,samo-chapanie seba
konec¢ného vedenia cez nekonecné Seba a v iiom* (Stanguennec 2006, 17).
Ostava tak neprekrocitelna hranica medzi ,vedenim seba, ¢o ma nekonec-
no v nas a nekonecné a originarne vedenie seba, ktoré dialektika mieni
poloZit' nielen ako moZny zmysel, ale ako jestvujici nevyhnutny zmysel
konec¢na (Ibid.). Ako si potom dialektika méZe robit naroky na pravdu?
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Nepdjde ani o pravdu v zmysle nekonec¢nej vnutornej intuicie ani o ko-
reSpondencnt definiciu pravdy, ale o pravdu ,sprostredkovania ¢i prav-
du-totalitu: o jej schopnost' dialektickej analyzy a syntézy vyznamov ci
determindcif reflexie“ (Ibid.) O pravdu v ramci interpretativneho, a nie
reprezentativneho ¢i objektivneho myslenia. , Kategériami®, metodickymi
Jinterpretantmi” tejto interpretativnej filozofie ¢i ,dialektickej herme-
neutiky“, z ktorych sme uZ niektoré spomenuli, st: ,reflexia, rovnakost
(mémeté), seita, seizmus, absolitno, nekonecno, dialektika, analyza, syn-
téza, ex-sistencia, negacia negacie, pravda etc.“ (Stanguennec 2006, 19).
Autor potom rozliSuje tri druhy pravdy.

Prvym je pravda v zmysle ,samoreflektovaného ,celku‘ bez protire-
Cenia“ (Hegel). Jej je blizka pravda podla Heideggera ako ,odkrytosti“
(a-1étheia). V oboch pripadoch sa pojem reprezentativnej pravdy ako ob-
jektivnej adekvatnosti poklada za prekonany.

Tretim druhom zo Stanguenencovej dielne je pravda ako ,hermeneu-
ticka totalita sprostredkovani v performativnom stlade s myslenim a se-
bavypovedou. Tento pojem pravdy vytvoreny reflexivnou dialektikou sa
odliSuje tak od vnutornej intuicie ako aj od vonkajsej adekvatnosti [...].
Dialekticka reflexia, ktorej vSeobecna ,seistickd’ Strukttira konstitutivna
seba-bytia je zaroven interiorizaciou exteriority (prva negacia) a negaciou
seba tejto negacie [...], konStruuje tak pochopenie zmyslu - ... - a odteraz
si mo6Ze narokovat na istd pravdu a na pravdu tohto zmyslu, ktora je ista
[...]- Tato pravdu moZeme pomenovat ako ,reflexivna identita‘ ... eSte vSak
ako identita totalizacie, ktoru reflexivna dialektika konstruuje medzi vy-
znamami takto znova reflexivne premyslenymi a prevzatymi do pohybu
jedného a toho istého ,substancidlneho’ Seba, ktoré sa tu odraza v duchu,
v prirode a v Bohu (Stanguennec 2006, 20). Tato totalita vyznamov by
bola jedinym kritériom pravdy v zmysle reflexivnej dialektiky ako aj mie-
rou pre porovnavajuce hodnotenie kazdej inej filozofickej interpretacie,
v danom pripade tej Jonasovej.

Vychodiskom Stanguennecovej filozofickej interpretacie nebude te-
oretickd fenomenoldgia, ale prakticka filozofia, zaloZena na praktickom
kogite (cogito) a regulovana praktickou Ideou. Praktické kogito je najskor
»,vedenim“ ako syntéza myslenia a intuicie, jednym slovom intelektudlnej
intuicie, ktora je ,bezprostrednym vedenim“ na rozdiel od ,videnia“ vy-
medzitelného ¢i predstavitelného predmetu. Toto vedenie je ,samocin-
nostou” alebo ,samovykonom* myslenia eSte pred reflexivnym a diskur-
zivnym kartezianskym ,myslim, teda som®“ V nadvaznosti na Fichteho,
mysliet znamena konat, pricom toto prvé vedenie je vedenie sebou (par
soi) a teda slobodné. Ide tu o prvy modus ,absolttneho filozofického ve-
denia nejakého l'udského seba a prvu prileZitost dialektiky nejakého seba,
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ktoré sa v r6znych moédoch, analogickych a logickych, spozna v kazdom su-
cne, odovodiiujic pojem ,ontologického seizmu’ vo v§eobecnej ontologii”
(Stanguennec 2006, 26). Ako vSak prejst od tejto predreflexivnej, negativ-
nej roviny, k pozitivnemu aktu?

Odpoved’ je jednoducha: dialekticky, podla zdkona negacie negicie
rozvinutim oného absoldtneho vedenia slobody do réznych partikularit
ako priroda, spolo¢nost, kultira atd. MéZe sa tak udiat' v rovine rozumu,
ale aj nasilia, ked’ do hry vstipi druhy. S tym suvisi aj dvojaka identita:
spominand (individuovana) rovnakost ako v pripade prislusnosti k neja-
kej skupine, rodine a pod. na jednej strane. Na druhej strane je to identita
seity, univerzalna identita, ktoru si konsStituujem ja sdm v ramci ontologic-
kej identity, pricom obidve tieto identity sa vylucuji, avSiak méZem privile-
govat raz jednu, inokedy druhd. Navratom k rovnakému, poc¢nic sebou,
sa podla filozofa z Nantes konStituuje ipseita, ,byt sdm sebou®, s ktorou je
rovnakost' v dialektickom vztahu.

Sloboda sa objektivizuje v nejakom ,produkte”, ktorym je ,zakon“
prikazujuci reSpektovat’ pravo druhych, ich slobodu v interakcii s mojou
slobodou. Podla Stanguenneca by moralny reSpekt bol len ,momentom
odvodenym od samoreflexie metafyzického zakladu pravnej slobody [...].
,Pravne vedomie’ druhych predchadza v poradi dévodov metafyzického
zakladu ,pravnemu vedomiu‘ seba (Stanguennec 2006, 33). Ide, na rozdiel
od Kanta, o hypoteticky a nie kategoricky imperativ, kedZe alternativa ro-
zum alebo nasilie je hypotetickd. ,Moment ,moralnosti‘ alebo vnutornej
vble mobilizovanej reSpektovanim zakona, teda nie je dany bezprostred-
ne. Stanguennec tu sleduje liniu, ktord prechadza cez Hegela k E. Weilovi,
ktory tito hypoteti¢nost, etického' imperativu este prehibil svojou decizi-
onistickou analyzou, ktorad potvrdzuje ,tito neredukovatelnd nahodilost
zakladu praktickej Idey. Najskor samopoloZena neurcitost' seba, potom
samourcenie tohto seba, nakoniec samolegislacia st tu sukcesivnymi dia-
lektickymi momentmi“ (Stanguennec 2006, 34).

Z pravneho sa vedomie stava ,pravno-moralnym® V tomto vztahu je
pravo univerzalne vo svojej zvlastnosti ako zakon rodinného, hospodar-
skeho ¢i politického prava s etikou seba ako zakladom. To, €o tieto inStitu-
ciondlne sféry spdja, je kultdra, tato ,,druha priroda“ A kazda z tychto sfér
ma svoju vlastnu pravnu dialektiku.

Z konfrontacie Hegela a Marxa, o sa tyka (dialektického) vztahu Prace
a Kapitalu, dospeje Stanguennec k moZnosti samoprekonania socialne-
ho konfliktu, ¢o nepripistaju marxisti ani neomarxisti, a to prechodom
od logiky ,recipro¢nej exkluzie’ k logike, reciprocného obmedzenia‘ par-
tikularnych zaujmov pod vladou vymahacich pravno-politickych zako-
nov*“ (Stanguennec 2006, 39) v mene univerzalnej hodnoty, ktorou je
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koexistencia partikuldrnych slobod. Tieto slobody a univerzalna sloboda
maju identicky obsah za predpokladu, Ze tie prvé budu ,pracovat na sebe“
a z jednoduchych socialnych subjektov sa stanud ,obcania“. A na prekona-
nie konfliktogénnej inStrumentdalnej socidlno-ekonomickej racionality je
tak potrebny $tat so svojou vysSsou racionalitou.

Podla Stanguenneca prvou podmienkou pre vznik takejto racionality
je republikanske zriadenie, kde st vSetky triedy zastipené zdkonodarny-
mi zhromazdeniami. Za zakladatela republikdnskeho principu sa poklada
J.-]. Rousseau, ktory ho vSak koncipoval pre $taty menSie ako Francuizsko.
Druhou podmienkou je to, aby politicka racionalita Gplne neovladla ob-
¢lansku spoloc¢nost. ,Tato podmienka dopliiujuca republikdnsku pod-
mienku je liberdlna vo vlastnom zmysle: objektivizacia prava politickymi
zakonmi je regulacia vztahov medzi partikularnymi zaujmami, av$ak nie
bezmedznd reglementdacia tychto v ich ,nekonec¢nej diferenciacii‘ (Hegel)“
(Stanguennec 2006, 39). Napr. inStiticie v oblasti ekonomickej, $kolskej,
sexudlnej atd. by sa mali riadit nie ,zdkonmi‘, ale ,podzakonmi®.

V tomto zmysle by socidlno-pravna dialektika mala byt doplnenad etic-
ko-moralnym motivom, ktorym ,je motiv etiky ducha ako metafyzicky
nenasilného ,seba“ Inak povedané, treba pravo Statu, teda pravny Stat
vtiahnut' do (seistickej) etiky seba a politicku filozofiu doplnit’' 0 moral-
nu filozofiu. Pritom sa treba vyvarovat dvoch tuskali, ,vojny bohov*, za-
chovanim principu neutrality na jednej strane a ,vojny statkov‘, odkazom
na koncepciu spravodlivosti ]. Rawlsa, na druhej strane. Stanguennecovo
republikanstvo chce byt ,reflektujicim“ po vzore Kantovej ,reflektuju-
cej sudnosti“ Jeho reflexivna dialektika sa obohacuje tieZ o gadamerov-
sko-ricceurovskd hermeneutiku histori¢nosti, ktora sa objavuje vo vzta-
hu ku kultire. AvSak gadamerovsky pojem ,ucinnych dejin“ pohybujuici
sa v interpretativnej rovine, eSte ostava vclenit do ,histori¢nosti prakti-
ky kolektivneho Seba skrz kazdé sebapochopenie ako metodicky nastroj
etickej, konajucej produkcie cloveka ¢lovekom [...]“ v duchu sartrovskej
dialektiky reflexie (Stanguennec 2006, 49).

Spominand kozmologicka Idea a Statne ndsilie spojené s rizikom presa-
denia sa prava silnejSieho, vedu ku kozmopolitickej Idei mierového uspo-
riadania vztahov medzi ndrodmi a Statmi. Po prehlade réznych koncepcif
tohto usporiadania, po¢niic Kantom a R. Aronom konc¢iac, Stanguennec
konStatuje, Ze globalizacia by sa mala riadit ,kozmopolitnym pravom"“
a vyustit do svetového, medzindrodného a multinacionalneho $tatu ako
eticko-politického $tatu sveta, sveta orientovaného, teda kozmu v ,celku
bytia“
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«

Z tohto celku sa vydeluje ,celok reality®, ,horizont zmyslu“ prirodnych
vied na jednej strane a dialekticky prakticky rozum zas urcuje realitu ob-
jektivizovanu vedami o kultire na druhej strane, pricom sa v nadvaznosti
na Husserla svet stava ,univerzalnou pédou” Je to svet ako ,predracio-
nalna a predpredikativna arché“ a zaroven je to ,racionalny telos®, stale
podla Husserla (Stanguennec 2016, 64), na rozdiel od Heideggera s jeho
pojmom Uzkosti uvddzajicej do pochybnosti rozum i zmysel. Aj o poznani
prirody moZno uvaZovat z ,epistemologického, teda metodologického hla-
diska na jednej strane a na druhej strane z ,teleologického hladiska“ ako
subjekt, ktory je ,pre seba“ a mieni poznanie ako finalitu.

Prirodné totality samotné st dvojakého druhu: mechanistické, ovla-
dané vonkajSimi vztahmi a organické, kde vladnu interné vztahy, s ktory-
mi sa stretneme uz u Aristotela, vratane pojmu organického celku, holon
(Stanguennec 2016, 73). Prirodny telos, po¢nic reflexivnou dialektikou
v rovine atébmu a organizmu, pokracuje a zavrsuje sa v telos-e duchov-
nom, ktory ohlasuje ,prospektivny svetovy stat", ktory by zarucil miero-
vé spoluzitie narodnych Statov. Stanguennec tu vidi pribuznost' s etickou
orientaciou H. Jonasa zaloZenou na prirodnom sicne v tom zmysle, Ze
,prirodny telos je istd ,norma’, to, ¢o ma byt ,’Princip zodpovednosti ,|[...]
voci budiicim generaciam, ktory by oZivoval taky Stat, by bol napokon len
znovuprevzatim zodpovednosti za Zivot voci sebe samému uprostred l'ud-
ského ducha“ (Stanguennec 2016, 81).

Ekologicky humanizmus u Jonasa a reflexivna dialektika
u Stanguenneca

Bude tak potrebnd nova filozofia prirody zohladiiujtca eticky rozmer oko-
litého sveta, eko-filozofia. Takou eko-filozofiou je, ako vieme, environmen-
talna etika H. Jonasa antropocentristickej orientacie. Existovat pre lud-
skud bytost podla Jonasa znamena Zit nielen v prirodnom prostredji, ale aj
s pocitom zodpovednosti za existenciu celého l'udstva. Dékazom ludskosti
v prirode boli preiiho uz, napr. jaskynné mal'by.

Naznacenu pribuznost medzi reflexivnou dialektikou a environmen-
talnou etikou, pribuznost, ku ktorej sa priznava A. Stanguennec, mozno
konkretizovat’ uz jeho vychodiskom v ,praktickom kogite, ako uz vieme.
»Totiz, slobodny a zodpovedny ¢lovek environmentalnej etiky H. Jonasa sa
tiez konstituuje v skiisenosti a usudzovani, ktoré sa vztahuji na jeho vlast-
né vnutorné mienenie a na jeho spravanie v reZime zvnitornenej vonkaj-
Skovosti“ (Ndong Essono 2016, 37-38). Mozno tak konstatovat, Ze kon-
cepciu ¢loveka objavujuceho ,seba“, ako odliSného od (individualneho)
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,ja“, uZ vypracoval Jonas. Predtym neZ je ¢lovek ,osobou pre seba“ je ,pre
druhého® ktory mu vnucuje svoju kulttru.

Smerovanie reflexivnej dialektiky k ,,metafyzickej fenomenolégii®, kto-
ra bola aj Husserlovou ambiciou, znamena dalSie pribliZenie sa k Jonasovi,
pre ktorého ma kazda etika metafyzicky predpoklad, ktory je v zaklade
toho, ¢o ma byt. Byt pre cloveka je povinnost, kategoricky imperativ.
Jonasa zaujme u Husserla najma absolutna pozicia reflektujiceho ega ako
korelatu sktsenosti prirodzeného sveta, v ktorom moZno vnimat nielen
fenomény, ale aj hodnoty a ucely. Tieto hodnoty a dcely sa mézu udrzat
a rozvinut len v ludstve, ktoré pretrva, o predpoklad3, Ze ¢lovek na seba
prevzme jeho ,ontologickd zodpovednost“ Podobne Stanguennec vidi
perspektivu fenomenolégie v nauke o ,prejave nekonecna v konecne”.

Vo vztahu k Jonasovi ,je to prave konStitutivna cesta bytia seba cez tie
tri etapy, praktické seba, kozmologicky svet a teologicki nekonecnost,
ktoré by mohli, zda sa, byt tieZ dialekticky a transcendentalne v zakla-
de takého myslenia ako je to Jonasovo“ (Ndong Essono 2016, 45). Uely
a hodnoty naznacujd moznost uvazZovat o prirode teleologicky a pritom
bez subjektu, odkazujic na prirodzenu finalitu u Aristotela. Od finality
(telos) treba odliSovat scopos, vysledok jej evolicie. Ak je priroda tym,
¢im je, a potom bytim pre Cloveka, tak protirecivo vyznieva primat for-
my nad obsahom, ktory by mal byt tematizovany v ramci tejto praktic-
kej fenomenolégie predovsetkym. Toto konStatovanie by sa vztahovalo aj
na gabunského interpretatora Stanguenneca: ,[...] z hladiska formalnych,
metodologickych a logickych ludskych poziadaviek [..] reflexie, antro-
pologicka prvotnost zmyslu v uvaZovani o prirode je len formalna alebo
metodickd, nemateridlna alebo neobsahova. Materialny obsah toho, o ¢om
takto ¢lovek usudzuje, disponuje Specifickou vnatornou finalitou a auto-
noémiou svojich materialnych foriem, autonémiou ,neskopickou®, ale ,te-
lickou®, zmysluplnou a orientovanou“ (Ndong Essono 2016, 60). Ak je teda
teleologicka reflexia odliSna od epistemologickej a este nedialektickej, ako
je moZné o nich pojednavat na tom istom mieste?

Je to moZné, ako uz bolo naznacené, tym, Ze vedecky duch je nielen
»pre seba“, ale aj ,sebou” v tom zmysle, Ze sdm vytvara podmienky pre
autonémne vedenie. Poznavany predmet, ktory je z epistemologického
hladiska oddeleny od poznavajiceho subjektu, ,je, na jednej strane ,pre
iné”: je vonkajskovostou pre subjekt odliSny od neho samého; na druhej
strane je tento predmet ,skrz iné’, uréovany vonkajsimi zdkonmi, nejakym
,mimo‘ (Stanguennec 2016, 68; Ndong Essono 2016, 60). Stanguennec tak
chce ,dialektizovat” vedu cez dialektiku poznania, ktora je Sirsie ako veda
a ktora tak méZe poskytnit vedam hladanu transdisciplinarnu platformu.
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Necudo, Ze ho zaujalo Jonasovo ,metabiologi¢no“ ako ontologicky zaklad
jeho enviroetiky.

V nadvaznosti na onen pojem organického a Struktirovaného celku
moZno hovorit' o redlnych vztahoch medzi entitami, rovinami ¢i doména-
mi pokladanymi za Cisto odlisné, ba antagonistické a napokon medzi Zivou
a nezivou prirodou v ramci jedného prirodného celku. Prave dialekticka
Strukturacia umoZziiuje ,prekonat’ vyluénu alternativu medzi predmetom
ako cisto vonkajSou fyzikalnou vecou voci sebe samej a vo¢i ndm samym
a subjektom ako vedomim seba, ¢isto vnutornym sebe samému vo svojom
signifikujiicom vztahu k vonkaj$kovosti. Struktira je tu myslitelna ako isté
Seba, kvazi-subjekt alebo ako prirodny arci-subjekt” (Stanguennec 2016,
74).

O podobné prekondavanie dualizmov a paralelizmov usiloval uZ Jonas
so svojou tézou psychofyzickej jednoty Zivota a principom kontinuity me-
dzi flérou, faunou a ¢lovekom, ktory je bytim jednotiaceho zmyslu: ,, v hluc¢-
nom rozhorceni, ktoré sa zdvihlo proti siahaniu na doéstojnost ¢loveka
ucenim o jeho Zivo¢iSnom poévode, uniklo, Ze na zdklade tohto principu
prave totalita Zivého sveta dostala nieCo z ddstojnosti ¢loveka. Ak je ¢lovek
pripodobiiovany k Zivo¢ichom, na rade su Zivoc¢ichovia, ktori sa pripodob-
nuju ¢loveku a teda, postupne, sa stdvaji nositel'mi tejto interiority, ktorej
si ¢lovek, najpokrocilejsi z ich riSe, je vedomy vo svojom vnutri“ (Jonas
2000, 33-34; cit. podla Ndong Essono 2016, 90). Ak Jonas akceptuje evo-
liciu pre jej monisticky raz, nie je evolucionistom bez vyhrad: prekaza mu
Darwinov mechanisticky vyklad transforméacie druhov. Podobnej orienta-
cie, ku ktorej sa pridruzuje technologicka orientacia, je aj sticasna biol6-
gia, ignorujuca filozoficku bioldgiu, ktora by brala do ivahy aj smerovanie
k duchovnu.

Jonasov pojem evoltcie pripomina tieZ ten Bergsonov s jeho slobodnym
a autonémnym vyvojom, prekonavanim hmotnych prekazok, nezvratnym
smerovanim k vy$$im Grovniam v stlade s neskér sformulovanym antro-
pickym principom, ku ktorému sa hlasi aj Stanguennec. Co vsak, podla
Jonasa, nartisa evoltciu a interakciu s prostredim, je narast moci ¢loveka
vdaka technologickému pokroku, ktorého bol, spolu s Heideggerom, vel-
kym kritikom. ,Lebo sloboda Zivej bytosti, jej moc transformovat na svoj
uzitok vonkajs$i material pre svoju vnutorni premenu seba, ma za pro-
tivdhu ustavi¢ni hrozbu upadnutia do nebytia. Negacia Iného, ktory ho
popiera, je riadiacim procesom kazdého Zivota a prave v tomto mysle [...]
je dialektika skuto¢ne pritomnda v jonasovskej ontoldgii Zivého“ (Ndong
Essono 2016, 96).
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Tato sloboda, za predpokladu, Ze medzi Zivotom a I'udskou existenciou
je kontinuita, ma svoj zaklad uz v elementarnej ,autokracii‘, ktora ovlada
bunkovy metabolizmus, tak ako Ziva bytost ovlada svoje okolie. V tomto
sa Jonas a Stanguennec zhoduju, pricom posledny pdjde este dalej v zd6-
razniovani tejto kontinuity, kedZe podla neho ,tato prirodna arché je uz
myslitelna ako imanentna atému v jednoduchsej podobe, ¢o Jonas ne-
predpokladd, on, podla ktorého je cudzia slnkam, planétam a atému [...]*
(Stanguennec 2013, 59; cit. podla Ndong Essono 2016, 97-98).

Ludska sloboda tiez predpoklada autonémiu, ktora je autonémiou roz-
hodnutia: ,"'osobné‘ seba tu voli svoje pravidla nezavisle od druhu a od kul-
turnej kolektivity, v Uplnej pociatocnej neurcitosti. O dejinach prirody
moZno takto premyslat rovnako ako o dejinadch autonémie” (Stanguennec
2016, 102). Kultdrny svet je vychodiskom praktickej Idei a rimcom, v kto-
rom ,o0soba rozhoduje o sebe tym, Ze si berie slovo, na zadklade diskurzov,
v radikélnej individuacii (Stanguennec 2016, 102)“ V tejto stvislosti sa
vynara Jonas so svojou dialektikou Zivého a svojim pojmom slobody ako
zodpovednosti, ktora je v zaklade rozhodnutia.

Praktické kogito, kogito v SirSom zmysle podla Husserla, orientuje
Descartov pojem slobodnej vole skor na vol'bu tcelu ako na rozhodnutie.
Kazda vykonana volba reaktivuje v nés to, ¢o ,mame byt Byt je trvala
vol'ba seba samého. Sloboda je najskér negativna ako ,nezavislost* vole
a pozitivnou sa stane ako sloboda ,samolegislativy“, ked je schopna sama
si dat’ svoj zakon, ¢im sa stava sucastou reflexivnej dialektiky.

Reflexivna dialektika etiky v konfrontacii s Jonasovou etikou zodpo-
vednosti sa neobmedzuje len na nejaky vypocet povinnosti a pravidiel, ale
na nieco, €o je ,navyse‘, na pozitivnu nadpracu, ,vertikdlny“ rozmer etiky
spojeny s odvahou, obetavostou a vynaliezavostou, ktoré, hoci prekracu-
ju povinnost, tejto neprotirecia. Environmentalna etika ma nemalo prile-
Zitosti pre takéto akty, lebo sa ako ,obrana, starostlivost, zdchrana“ tyka
najma Zivota. Tieto Ciny sa javia pozorovatelovi ako vynimoc¢né, zatial' ¢o
aktér ich poklada za ,zavazok, ,povinnost® V Jonasovej etike zodpoved-
nosti spadaju do politiky, pricom politika a moralka ostavaju odliSné. Ich
skibenie a hodnotenie v$ak vyZaduje prechod na int, vy$$iu rovinu porov-
nania, ktorou je ich teologicky rozmer.

Etika environmentalnej zodpovednosti z dialektického

a teologického hladiska a reflexivna teolégia u Stanguenneca

Tento teologicky rozmer je u oboch autorov uvedeny teleologickym uvaZzo-
vanim o prirode, v ktorej sa objavi subjektivita na jednej strane, a uvazo-
vanim o ,principe Zivot‘, z ktorého povstane moralna povinnost na druhej
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strane. Jonasov zdroj hodnot sa nachddza mimo subjektu a bez subjektu
bude aj jeho pojem subjektivity (Jonas 1997, 117). V tomto sa odklonf aj
od Aristotela, ktory vyjde z prirodnej ticelovosti. Od hodnét odliSuje tce-
ly, ktoré odpovedaji na otazku ,na €o?“ a s ,hodnotovo prazdne”. Patri
medzi ne, napr. aj dobro, ktoré je zaloZené v byti a ktoré nie je predme-
tom hodnotového uvazovania. Hodnotové sudy sa tak redukujui na tcely,
ktoré predchadzaju existencii veci ¢i uZ prirodnych alebo umelych. Jonas
to ilustruje na prikladoch na prvy pohlad vel'mi odliSnych, ako st kladivo,
chddza a travenie.

Podstatou kladiva je tcel, ktory patri k jeho pojmu, av§ak samotny po-
jem patri jeho zhotovitelovi. V tomto zmysle kladivo ¢i hodiny ,nemaja
vobec svoj ucel, ale ho ,m&’ len ich vyrobca a uZivatel“ (Jonas 1997, 91).
Plati to pre vSetky ndastroje ako faktor emancipacie ¢loveka voci prirode.
V tomto zmysle sa kladivo neodliSuje od sidu ako institucie, vytvorenej
tieZ za istym ucelom, ktory je vSak na rozdiel od nastroja vnitorny a vy-
Zaduje udrziavanie ¢lovekom, pri¢com méze upadnut aj do samoucelnosti.

Kym neZivé nastroje st umelé, taka chodza je prirodzena a je riadena
volou. ,Ideme, aby sme dosli niekam. Toto ,aby‘ oznacuje ucel. Clovek ide
pomocou svojich noh; tie [..] su prostriedkom. Prostriedok je dany pri-
rodou a je Zivy [...] Nejdd nohy, ale chodec pomocou néh; nedivaju sa oci,
ale clovek, ktory sa diva, vidi o¢ami; a toto ,aby‘ poukazuje mimo tcel tiez
na kontrolu zo strany subjektu, ktort nazyvame vélou“ (Jonas 1997, 97).
Tato sa v pripade zmyslovych organov prejavuje omnoho menej. Nastroje
tu splyvajui s orgdnmi, spomedzi ktorych je ruka najdokonalej$im néastro-
jom, ,nastrojom nastrojov*“.

Kym pouZivanie organov je spojené s volou, ,traviace tustrojenstvo”
funguje mimovolne a bez rozhodovania. MoZno tu vSak hovorit aj o teleo-
16gii, ako v pripade nastrojov a vyroby strojov? Tézu, podla ktorej by ucel
v organizme bol len zdanlivy, uZ mozno vyvratit tym, Ze teleoldgia pripiso-
vana stroju je nejakym spdsobom odvodend od povodnej l'udskej tvorivos-
ti. Okrem vole sa proces travenia vymyka aj determindcii subjektom, takze
ucelové pri¢iny nemozno obmedzit len na bytosti nadané subjektom, ¢i
vedomé stavy. ,Preto ma, uzatvara Jonas, zmysel hovorit o imanentnom,
aj ked’ naprosto nevedomom a mimovolnom ucele travenia a jeho ststa-
vy organov v celku Zivého tela a o Zivote ako samoucelu prave tohto tela;
[..] M& zmysel [...] hovorit o “praci‘ v prirode a hovorit, Ze ,ona‘ svojimi
zloZitymi cestami pracuje na nie¢om, alebo, Ze ,to’ v nej na tom pracuje
mnohymi ré6znymi sposobmi [...] : ,icel’ sa tym rozsiril na vSetko vedomie,
Iudské rovnako ako u zvierat, do fyzického sveta ako jeho pdvodne vlast-
ného principu; a moéZe nechat’ otvorenym ako hlboko siaha jeho vlada nad
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Zivotom smerom dole, k elementarnym formam bytia. Pripravenost niest
tato vladu musi byt bytiu prirody ako takému pripisand k dobru“ (Jonas
1997, 97).

Finalita sa tak vztahuje na celt prirodu, ¢im sa otvara dalSia moZnost
dialégu s reflexivnou dialektikou. Clovek sice neprestava byt zdrojom
zmyslu kozmického poriadku, avsak len do tej miery, do akej je jeho or-
ganizmus vyslednicou evoltcie s jej ndhodilostami a nepredvidanostou.
Jonas uvazoval o dualistickom pristupe k subjekivite, ktord sa objavila
v priebehu evoltce, avSak napokon sa priklonil k monistickej teérii: , Bytie
alebo priroda je jedno a sved¢i o sebe v tom, ¢o nechava vzist zo seba.
Co je bytie, musi byt odvodené z jeho svedectva a prirodzene z toho, ¢o
vypoveda najviac, z toho najzjavnejsieho, nie najskrytejsieho, toho najvy-
vinutejSieho, nie najmenej vyvinutého, z toho najplnsieho, nie z toho naj-
prazdnejsSieho - teda z toho, ¢o je ndm pristupné ako ,najvyssie‘ (Jonas
1997,113).

Stanguennec pochopil, Ze tento ,metabiologicky rozmer ,Jonasovej
filozofie nebol negaciou jej prirodného zdkladu, majiceho svoju formu
a obsah, normalnost’ aj patolégiu, hodnotu i fakticitu. Tento proces dialek-
tizacie ide ruka v ruke so samo-Strukturdciami mikrofyzikalnymi i kozmo-
logickymi, v ktorych sa konstituuje to, €o je sebou, ako uz bolo naznacené
vysSie. Tato Stanguennecova ,fundamentalna ontol6gia seba“ sa tu streta-
va s Jonasovym odmietnutim vylu¢ne antropocentristickej environmen-
talnej etiky.

V konfrontécii bytia a nebytia, Zivota a smrti, Jonas hovori rozhodné
,ano“ Zivotu, posilnené aktivnym ,nie“ nebytiu. ,Poprenym nebytim sa
bytie stava pozitivnou snahou, to znamenj, trvalou vol'bou seba samého.
Zivot ako taky, vo vlastnom bytostnom ohrozeni nebytim, je vyrazom tejto
volby“ (Jonas 1997, 130). Je teda u Jonasa pritomna dialektika, a to dia-
lektika Zivota a bytia. Zodpovednost' je totiZ odpovedou na to, o ma byt,
,mat-byt“ (devoir-étre), a po com ma nasledovat ,mat konat“ (devoir d"a-
gir). To predpoklada horizont moZnych ucelov, teda slobodu pre ich usku-
to¢nenie podla istych pravidiel.

V tejto suvislosti Jonas, po vzore Hegela, a proti Kantovi, prehodno-
ti jeho kategoricky imperativ ,moéZzes, lebo mas“ na ,mas, pretoze konas,
lebo méZes“. Znamena to, Ze ,tvoja nesmierna schopnost sa uz uplatiiu-
je“ (Jonas 1997, 190). Povinnost je tak imanentna moci zndsobenej dnes
technovedou a technokraciou. S tym su spojené rozne podoby zodpoved-
nosti: moralna, pravna, politicka, ob¢ianska, ktoré Stanguennec vztahuje
v duchu globalizmu na cely vesmir v snahe prepojit jonasovsku etiku zalo-
Zenu na slobodnom rozhodovani s hodnotami prirody.
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Ostava tak este definovat vztah Stanguennecovho seizmu k tejto koz-
molégii, odkazujic na dalSieho znalca jeho diela podla ktorého ,nejde
o zemetrasenie, aj ked’ ex post Stanguennec uvaZuje o nom ako o ‘pod-
mienke obnovy foriem Zivota‘ a obraze filozofického seizmu v tom, Ze na-
znacuje, Ze to seba mdze spdsobit rozklad ,hodnét konecnej a stuhnutej
kéry dogmatizmov Zeme ™ (Billouet 2012, 92; cit. podla Ndong Essono
2016, 119-120). Seizmus a la Stanguennec je ,dialektickd interpretacia
pritomnosti sebe nejakého seba, reflexivneho aktu az dovnutra samého
realna: ¢asticového, atbmového, molekularneho, bunkového, Zivoc¢isSneho,
Iudského. Tu je spojivo medzi seizmom a kozmologickou ideou: ontolégia
reflexivneho seba sa rozsiruje na vesmir v reflektujiicom stde, poc¢inaji-
com ludskym partikularnom idicom po mundanne univerzalno, v oc¢aka-
vani posledného rozsirenia seba, idiceho od sveta k Bohu“ (Ndong Essono
2016, 120-121).

V ramci tohto pohybu je identita seba zaloZenda na osobnej slobode roz-
hodovania tieZ reflexivne konstituovana v priestore a v kontexte komu-
nitnych ¢innosti v nejakom okoli, vydstujic ako uz bolo povedané vyssie
do pravnej a politickej sféry.

Ponechajlc stranou tito rovinu porovnania oboch autorov, na ktorej je
Jonasova politicka filozofia zaloZena na rodi¢ovskej paradigme, interpre-
tovana z hladiska dialektiky ekoobc¢ianskej praktiky, ostava porovnat ich
spolo¢né hladanie posledného zdkladu prirody a sveta v rovine teoldgie,
pravda s tou vyhradou, Ze Stanguennec vylucuje jonasovské ,interaktivne
existencidlne spolocenstvo” cloveka s Bohom (Stanguennec 216, 210-11).
K Bohu dospel na zaklade reflexivneho uznania stvoritela ako ,poslednej
re-akcie na origindrnu akciu jeho (s)tvorenia“ ¢o vSak nemoZno zamie-
nat’ s nejakym dékazom jeho existencie. Podla Jonasa, etika bez teolégie
a metafyziky by bola slaba. V kone¢nom désledku sa tieto postoje u oboch
autorov ukazu ako nuansované.

Stvoritel dal l'udstvu planétu Zem k dispozicii, avSak je na rozumovom
zivocichovi, aby bol jej ,,dobrym spravcom®, o ¢o usiloval aj Jonas zasta-
vajuc tézu o vnutornom tvorivom rozmere hmoty, po¢nuc tzv. ,big ban-
gom", ¢o pripomina tak Bergsonov tvorivy vyvoj ako aj Teilhardov zakon
,komplexnosti-vedomia®“. Etika, ktord vyzadujud tento vyvoj ako aj zodpo-
vednost, je etika budicnosti a najma ,etika zasvetného naplnenia“ (Jonas
1997, 37), zaloZena na krestanskom postoji a Style Zivota a doplnena o ra-
ciondlnu metafyziku aj proti Kantotvi, nie vS8ak proti kantovstvu v podani
E. Weila alebo A. Stanguenneca. Podla tohto posledného to, ¢o je ,podstat-
ne kantovské v reflexivnej dialekike, to je hladana filozoficka ,midrost ™
(Ndong Essono 2016, 163). Mudrc vie ,vSetko", ale zarovenl pozna limity
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svojho vedenia, ktoré, aj ked nemdZe uchopit’ absolitno, méze sa k nemu
pribliZit analogicky a symbolicky. To je aj zmysel kantovskej idey, ktorou
sa inSpiroval aj Husserl pri rieSeni problému uchopenia jednoty zazitkové-
ho toku alebo adekvatnej danosti veci.

Podobne je to ,dialektické poznanie“ ako ,reflexivne poznanie o sebe
a sebou®, ktoré umoZnuje analogicky pribliZit sa k univerzalnemu pojmu
Boha, ¢o neznamen4, Ze by sme mu mali pripisat aj antropomorfné ¢rty ako
vola, afekcia ¢i laska a pod., s vynimkou ,alterity jeho nekonecnosti®, , Cirej
spirituality” a ,nekonec¢nej sebainteligencie” (Ndong Essono 2016, 166).
K tomu sa pridava nekonecna tvoriva energia prirody a prirodné zakony.
Iny sposob pristupu k Bohu by sa rovnal ateizmu, ktory by popieral boZiu
transcendenciu a Boha by pokladal za vytvor ¢loveka. Podobne odmietal
Jonas nejaké nadprirodzené zasahy do Cisto l'udskych zaleZitosti, tvrdiac
dokonca, Ze Boh sa stiahol, aby mohol byt svet (Jonas 1994, 14, cit. podla
Ndong Essono 2016, 168), ¢im sa jeho teoldgia stava druhom deizmu, kde
Clovek dostava plni moznost byt zodpovedny. A pokial Jonas pripusta, Ze
Boh je zaroven dotknuty tym, Co sa deje vo svete, podla Stanguenneca, to,
ako uz vieme, boZia transcendencia vylucuje. Obaja sa v§ak zhoduju v pri-
nose naboZenstiev, ¢o sa tyka zakladov enviroetiky.

Stanguennec, navySe poklada za potrebné doplnit’ svoj logicko-dialek-
ticky symbolizmus o symbolizmus naboZensky a poeticky v ramci reno-
vovanej onto-teologie ako kritickej inStancie nezavislej od kazdej teologie
ako aj metafyziky. A tak ako literarna fikcia méZe byt aj pravdiv4, moZno
Vaihingerom a jeho filozofiou als ob.

Az v zavere Ndong Essonovej prace vychadzajucej z celej trilégie
Reflexivnej dialektiky sa dozvedame, ¢o je vlastne za onym pojmom toho
seba, inak povedané, ¢o pre naSho autora znamena v kone¢nom byt sebou.
Odpoved by nebola analyticka, ale synteticka: seba odkazuje na ,konkrét-
nu syntézu nejakého seba - slobodného ,ja’, ¢irej interiority k sebe samé-
mu, [...] - a nejakého empirického ja, ekologicky a kultiirne podmienené-
ho“ (Ndong Essono 2016, 176). Inymi slovami, syntéza jednotlivého (ja)
a anonymného vSeobecného (seba), kde jednotlivec ako osoba nachadza
svoje miesto pre sebarealizaciu a posobenie vo svete, pravda, nie bez by-
tostného ,sebanepokoja“ (,inquiétude du soi“) spocivajiho v I'udskej afek-
tivite. U Jonasa zas uskutocnenie etiky zodpovednosti ohrozuje ,nepredvi-
datelna povaha slobody*
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Zaverom, z povodného zameru oboznamit slovenské filozofické publikum
so Stanguennecovou ,reflexivnou dialektikou“ vo svetle jeho rovnomen-
nej prace, sa stala prezentacia, i ked vel'mi strucnj, jeho filozofie v SirSom
kontinentalnom kontexte a najma v konfrontacii s H. Jonasom, prevzatej
od jedného z jeho ziakov. Toto porovnanie sme pouzili najma kvoli ob-
jektivnejsej informacii o autorovi a jeho diele, a nie s cielom odpovedat
na otazku, ktory z porovnavanych autorov je pravdivejsi. Takato bilanciu
ponechavame na Citatela.

Povedzme len tol'ko, Ze u samého autora porovnania prevladla snaha
Citat a hodnotit Jonasa o¢ami Stanguenneca. Predovsetkym, oboch porov-
navanych autorov spaja koketovanie s marxizmom ¢i s postmarxizmom,
ktoré by sa dnes nemali prijimat’ nekriticky. To isté plati o ich nietzsche-
ovstve. Napisat, ze Nietzscheho ,'nadclovek’ je buduci skuto¢ny clovek®,
spada skor do ideologie ako do utdpie. Nejestvuje len environmentalna
etika, ale aj stale zamlc¢iavana etika filozofie, s ktorou by tieto ideolégie
mali problém.

Konkrétne, André Stanguennec je iste originalny a plodny filozof, kto-
rého dielo si naslo svoje miesto a a stretlo sa s vel'kym ohlasom. Ocakaval
sa vSak vyklad predpokladov a presnejSieho vymedzenia jeho reflexivnej
dialektiky, terminov, miesta dialektického vztahu a esSte viac onej dia-
lektickej logiky. Po Engelsovi hladaniu dialektiky v prirode museli prist
na pomoc aj atdbmovi a subatéomovi fyzici, menovite Heisenberg, s jeho
principom neurcitosti, pricom v tomto pripade ide skor o dialektiku kom-
plementarity (G. Gurvitch) ako o dialektiku ako taku, nehovoriac o zasad-
nom rozdiele medzi prirodnymi a spoloc¢enskymi vedami, ktoré st dialek-
tické par excellence. Pritom tu nejde o potrebu nejakej formalizacie, ale
o systémovy pristup k filozofickej problematike.

Kladie sa tak otazka ¢i mozno zalozit na reflexivnej dialektike, ktora
chce byt praktickou filozofiou, celu filozofiu, s jej disciplinami, pojmami,
distinkciami, rovinami uvazovania atd’, ktora by bola pouzitelna aj inde.
Vybudovat' ontol6giu konecnosti pomocou Spekulacie, teda akysi (proti-
recCivy) Spekulativny materializmus? Tak sa pred oCami Citatela strieda-
ji na jednom mieste problematiky etické pravne, logické, kozmologické
(niekedy zamienané s globalistickymi), teologické... Autor by sa iste branil
obzalobe z eklekticizmu, ktory sa vztahuje aj na jeho referencie, avsak taz-
ko sa zbavit' tohto dojmu, a to napriek tomu, Ze jeho prace maju logicka
skladbu.

Stanguennec sa hlasi otvorene aj k Husserlovi ako k jednému zo svojich
predchodcov, a to najma pre jeho filozoficku logiku, Zivotny svet ako aj
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teleologicky pristup, stantc sa tieZ jednym z jeho interpretatorov. V tej-
to suvislosti by sme mohli jeho reflexivnu dialektiku a v menSej miere
aj Jonasovu filozofiu Zivota pokladat za prispevky do fenomenologickej
noematiky.
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The paper briefly outlines the issue of the importance of intuitions
in contemporary analytical philosophy, the most common ways of
understanding intuitions in the philosophical discourse, focusing
rather on their epistemological role and abstracting from the in-
vestigations of the philosophy of psychology and the philosophy of
mind. The aim of the paper is to compare the specific understand-
ing of intuition as advocated by the representatives of intuitionism,
with contemporary views on intuition presented in philosophy.
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Uvod

Zaujem o skimanie ulohy a povahy intuicii vo filozofickom kontexte
prechddza obdobiami, v ktorych su intuicie vytlacané z filozofického
diskurzu a ich kognitivna hodnota je povazovana za priklad filozofické-
ho mytu, a rovnako ¢asmi, v ktorych sa tematika intuicii prekvapivo do-
stava aj do oblasti filozofie, ktoré su spaté s velkou snahou o exaktnost.
Rozdielne nazory nielen na povahu intuicie, ale aj jej hodnotu pre filozo-
fické skimania prirodzene nachadzame aj v sucasnej analyticke;j filozofii.
U Weinberga mézeme néjst tvrdenie, Ze , prax odvolavania sa na intuitivne
sudy (je) [...] dlho Standardom v analytickej filozofii (Weinberg et al. 2012,
256). Bealer povazuje intuicie za ,beznu sucast potvrdzujtcich procedur*
(Bealer 1998, 205) a dokonca u Pusta ¢itame: ,Sucasna analyticka filozofia
je zaloZena na intuiciach. Intuicie slizia ako zakladna evidencia v analyze
poznania, potvrdzovania presvedceni, spravneho a nespravneho konania,
vysvetlenia, raciondlneho konania, intencionality, vedomia a mnoZstva
inych vlastnosti filozofickych zaujmov* (Pust 2001, 227). Rovnako ,[z]da
sa, Ze intuicia je nevyhnutna na zd6vodnenie epistemologickych tvrdeni“
(Pust 2001, 251). Naopak sa vsak moézeme stretnit s odmietanim intuicii
vo filozofickych kontextoch, napr. u Goldmana, Cappelena, ¢i Willliamsona,
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ktori povazuju intuicie vo filozofickych diskusiach za nepodstatné, za filo-
zoficky prizrak, ¢i dokonca za virus poSkodzujuici analytickd epistemol6-
giu a metodoloégiu (Cappelen 2012, 50).

Otazka, ¢o je intuicia je problematicka aj mimo filozofie, pricom beZny,
¢i psychologicky pristup k intuicidm sa od filozofického do vel'kej miery
odliSuje. Prispevok sa v prvej ¢asti zameria na stru¢né predstavenie filo-
zofického uchopenia intuicii a ich vyznamu pre filozofické teérie, v nasle-
dujucej analyzuje intuicie vo filozofii matematiky v podobe intuicionizmu.
V zavere porovna intiucionistické chdpanie matematiky s intuiciami vo fi-
lozofickom zmysle a vyvodi dosledky:.

Nacrt chapania intuicii vo filozofii

Podla Davida Lewisa medzi intuiciami a filozofickymi teériami nie st vel-
ké rozdiely: ,NaSe ,intuicie’ su len nazory; nase filozofické teérie rovnako.
Niektoré su obycajné, niektoré su sofistikované; niektoré su konkrétne,
niektoré vSeobecné; niektoré su hlboko zakorenené, niektoré menej. Ale
su to vSetko nazory...“ (Lewis 1983, x). Takyto blizky vztah medzi filozo-
fickou tedriou a intuiciou je vSak vo filozofickej literatire predsa len vyni-
mocény. Castejsie sa intuicie stotoziiuj, ¢ aspoii pripodobiiujii k nejakému
typu presvedcenia, pripadne preferencii, dispozicii k danému presvedce-
niu. Pomerne pocetnt skupinu tvoria filozofi priklanajuici sa k nazoru, zZe
intuicia je typ propozi¢ného postoja, typ svojho vlastného, Specifického
druhu, ktory réznorodo charakterizuji ako taky, v ktorom sa propozicia
zda pravdiva (Bealer 1998), prezentuje sa subjektu ako pravdiva (Bengson
2015), ¢i tlaci subjekt k presvedceniu, Ze je propozicia pravdiva (Koksvik
2011). To, za aky typ entity intuicie budeme povazovat a akd povahu im
prisidime, bude mat nevyhnutné dosledky pre ich relevanciu v ramci fi-
lozofie. Vznika otazka, ¢i intuicie, chdpané ako isté presvedcenia, ¢i pro-
pozi¢né postoje m6Zu a maju plnit nejakt dlohu vo filozofickych teériach.
Ako vychodisko uvazovania v tomto prispevku budeme povazovat intuicie
za: ,mentalne stavy, v ktorych sa niekomu zdaju niektoré propozicie prav-
divé, nie na zaklade inferencie, ale vylucne na zaklade jeho pochopenia da-
nej propozicie” (Russell, 2017), pricom spdsob tohto pochopenia budeme
chapat v stlade napr. s Bealerom (1998) a BonJourom (1998) ako a priori
zdovodnené.

Ak sa priklonime k ndzoru, Ze intuicie st isté typy propozi¢nych posto-
jov, alebo v SirSom zmysle mentalnych stavov, existuju viaceré argumenty,
podla ktorych intuicie poskytuju evidenciu pre propozicie, ktoré su su-
Castou daného propozi¢ného postoja. Prva linia uvazovania, s ktorou sa
moZeme v literatire stretnuit je akési zavedenie intuicie druhého radu,
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ktora zvysi evidencn silu intuicie prvého radu. Ako priklad posluzi situ-
acia, ked' niekto ide v aute popri poli, kde sa nachadza nieco biele. Tvrdi
sa, ze je intuitivne zrejmé, Ze intuicia, Ze dana osoba nevie, Ze sa na poli
pasu ovce, je dokazom, Ze to nevie. Intuicia tu poskytuje evidenciu na rov-
nakej baze ako napr. nase zmysly, ked' vidime ovcu, a povazujeme za evi-
dentné, Ze vidime ovcu. Najvacsim problémom tychto argumentov je ich
kruhovost. Iny typ argumentu je zaloZeny na osvojeni si, zvladnuti pojmu,
pricom rata s tym, Ze intuitivne tsudky, ktoré dany pojem obsahuji budu
spolahlivé, a teda vacsina z nich bude pravdiva. Pokial niekto rozumie poj-
mu farba napr. jeho intuitivne hodnotenia, ¢i je nieCo farebné, alebo nie
budt v mnohych pripadoch spravne. Tento typ argumentacie casto naraza
na problém spolahlivosti. Aj ak vie osoba spolahlivo aplikovat dany pojem
na jednotlivé predmety, nemusi to eSte dosvedcovat pravdivost danej in-
tuicie. Treti typ pocita so zdovodnenim prinosu intuicii pre poznanie zalo-
Zenom na akoby externom zdroji evidencie. Prirovnava sa to k spoliehaniu
sa na pat zmyslov, ktoré potvrdia spolahlivost Siesteho, pricom pri obdob-
nej situdcii sa ¢lovek rovno necha riadit’ Siestym zmyslom (napriklad lo-
kalizaciou pri ozvene). Pokial sa ¢loveku viackrat intuicia P potvrdila ako
pravdiva, vedie ho to k nazoru, Ze P je pravdivé. Poslednym sp&sobom je
hladanie idealnych podmienok, za ktorych racionalne intuicie poskytuju
evidenciu. Bon Jour napr. tvrdi, Ze nase tvrdenia, zaloZzené na intuiciach
nevyzaduju nijaké metatvrdenia, ktoré by ich zdévodnovali, ak su teda
splnené niektoré podmienky. Tieto podmienky mozu byt napr. Ze subjekt
svojej intuicii venuje primeranud pozornost, jasne rozumie obsahu intui-
cie, aspon priblizne rozumie pojmu logickej a metafyzickej nevyhnutnosti,
subjekt nie je ani dogmaticky, ani nijako zaujaty pokial ide o intuiciu. Ak
su podmienky splnené moZeme hovorit o tom, Ze intuicia ma vel'’kd Sancu
byt pravdiva.

Intuicie, a to vo viacerych zmysloch slova, sa dostali aj do formalnych
vied. Ani jeden zo spomenutych spdsobov ako zd6vodnit pravdivost nie-
ktorych nasich intuicii vSak nema formalizovany dokaz. Napriek tomu sa
s intuiciami stretdvame a pracuje sa s nimi aj vo formalnych vedach ako su
logika ¢i matematika a jeden zo smerov ma od intuicii aj odvodeny nazowv.

Intuicionizmus

Pred prvou sv. vojnou publikoval Brouwer sériu ¢clankov o zakladoch mate-
matiky, v ktorych obhajoval prave myslienku mentalnosti matematickych
konstrukcii. Ked'Ze podporoval Kantovu tézu o aritmetike ako Cistej forme
temporalnej intuicie, smer, ktory sa v matematike vplyvom jeho myslienok
formoval, dostal nazov intuicionizmus. Intuicionisti nechapu logiku ako

21



Lenka Kocinova

zaklad svojej matematiky, ale ako jej ¢ast. ,Matematické konstrukcie by
mali byt mysli tak bezprostredné a ich vysledok tak jasny, Ze nepotrebuju
ziadne zaklady“ (Heyting 1971, s. 6). ,Toto je pripad pre kaZzdu logickd
teorému: je to matematicka teoréma najvyssej vSeobecnosti; ¢o hovori, Ze
logika je Castou matematiky, a nemdéze v Ziadnom zmysle sluZzit ako jej
zaklad“ (Heyting 1971, s. 6). Logika a matematika s v takomto ponimanf
intimne spéaté, je to matematika, ktora si u intuicionistov vynutila ind axio-
matizaciu logiky. Kvéli tomu, Ze matematika pracuje s nekone¢nymi mno-
Zinami a klasicka logika bola vytvoren4, a je podla intuicionistov vhodna
pre konec¢né mnoziny, opustaju klasicku logiku, ktora je vSak stale vhodna
a platnd pre kone¢né mnoZziny, a formuluju logiku, ktora viac zodpoveda
matematike a jej potrebe nekonecna. Vytvaraju int axiomatizaciu, ktora
neakceptuje jeden zo zakladnych logickych zakonov, zdkon vylicenia tre-
tieho, formulovany uZ Aristotelom, ktory hovori, Ze kazdy vyrok je bud’
pravdivy, alebo nepravdivy, teda mdZe mat’ jednu z dvoch hodnot: prav-
du, alebo nepravdu a jeho odmietnutie tak vlastne znamena odmietnutie
dvojhodnotovosti logiky, pricom napr. tento krok by sme mohli povaZovat
za nieco, ¢o ide vyslovene proti nasim intuiciam.

Heyting, holandsky logik, ktory ako prvy axiomatizoval intuicionistic-
ku logiku, ako jeden z dévodov vyZadujucich si ind ako klasickd dvojhod-
notovu sémantiku uvadza nasledujice: ,0 nazore, Ze na opis niektorych
druhov objektov moZe byt vhodnejsia ina logika ako zvycajnd, sa obcas
diskutuje. Ale bol to Brouwer, kto prvy objavil objekt, ktory skuto¢ne vy-
Zaduje inu formu logiky, konkrétne mentalne matematické konstrukcie
(Brouwer 1908). Dévodom je, Ze sa matematika od samého zaciatku zao-
berala nekone¢nom, zatial' ¢o beZna logika bola vytvorena pre tivahy o ko-
necnych zoskupeniach” (Heyting 1971, s. 1). Intuicionisti nepochybuju
o platnosti zdkona vylicenia tretieho pokial ide o kone¢né sibory, neplati
vSak pre stibory nekonec¢né. Téza o existencii istého typu matematickych
objektov, mentalnych matematickych konStrukcii, ale napr. aj vSeobecne
akceptované tvrdenie o nekone¢nom rade prirodzenych cisel tak mali
za nasledok reviziu logiky. Aj ked’ Heyting ustvztaznil intuicionisticku lo-
giku len s matematikou, hovoriac: ,Nasa logika sa tyka iba matematickych
vyrokov; otazka, ¢i st pripustné iné aplikacie mimo matematiky nas tu ne-
zaujima.” (Heyting 1971, s. 101), odmietnutie dvojhodnotovej sémantiky
malo dalekosiahlejSie dosledky.

PrinajmenSom treba zodpovedat otdzku, na zaklade ¢oho moZeme
hovorit o pravdivosti, ¢i nepravdivosti matematickych, ale pri aplikaciach
nielen matematickych, tvrdeni. Heyting nesthlasi s ndzorom, Ze matema-
tika ma v nejakom zmysle vztah k ve¢nym pravddm, pretoZe ak sa takyto
predpoklad prijme, objavi sa aj chaos metafyzickych problémov. UZ podla
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Brouwera je matematika stucast l'udského myslenia, druh rozumovej ¢in-
nosti, nie systém vyrokov a pravidiel. Clovek teda v mysleni vytvara a na-
raba s myslienkovymi konstrukciami a svet intuicionistickej matematiky
je tvoreny matematickymi racionalnymi konstrukciami. Racionalne kon-
Strukcie sd jedingm predmetom matematiky a existencia matematickych
predmetov je podmienend konStruovatelnostou. Na tvrdenie predmetu
s istymi vlastnostami, musi byt moZzné skonstruovat ho pripustnymi ma-
tematickymi metédami konStrukcie. Aj z tohto dévodu matematicki intu-
icionisti odmietajd beZznu koncepciu pravdy, ako neaplikovatelnd na ma-
tematiku a na otazku, ¢o je vyznamom vety, odpovedaju, Ze vyznam vety
je dany nie podmienkami, za ktorych je pravdiva (fregeovsky pristup), ale
podmienkami, za ktorych je veta dokazatelnd, teda podmienkami dékazu.
Pokial' sme nevykonali zodpovedajicu konstrukciu, nevieme ni¢ o prav-
divostnej hodnote vyroku. ,Matematicki realisti predpokladaju, Ze hypo-
teticka teoréma je pred dokazanim bud’ pravdiv, alebo nepravdiva, ale
nie oboje. Pre intuicionistického matematika, zatial nedokdzana teoréma
nemdze byt samozrejme oboje - pravdiva aj nepravdiva, avSak nateraz ne-
moZeme jednoducho predpokladat, Ze je pravdiva, ¢i nepravdiva, pretoZze
jej pravdivostna hodnota je dosial nezndma; nie je pravdiva, pokial nie je
znama ako pravdivad” (Blais 2002. s. 326).

Intuicionisti sa o presnu interpretaciu svojej logiky nesnaZili, podla
nich moZno iba poukazat' na zdkladné intuicie, a tie sa nedajui formulo-
vat jednoznacne. , Tak ako vyznam slova nemo6Ze byt nikdy stanoveny tak
presne, aby vylucil kazdi moZnost chybného porozumenia, nemézeme si
byt nikdy matematicky isti, Ze formalny systém vyjadruje spravne nase
matematické myslienky“ (Heyting 1971, s. 4). Brouwerovo odvolavanie sa
na intuitivnejSiu matematiku, ktora nezavisi na jazykovych schémach, ale
namiesto toho je ukotvena v konstruktivnom rozhodovani sa mysliaceho
subjektu, viedla k teorémam, ktoré trochu paradoxne takmer nikto, vrata-
ne Brouwerovych nasledovnikov, nepovazoval za intuitivne alebo dokonca
pravdivé. Otazkou teda zostava, Co takéto chapanie intuicii prindsa do fi-
lozofického myslenia.

Zaver

Problematika relevantnosti intuicii pre filozofické myslenie je kontroverz-
nou témou, ktora historicky vyvolavala mnozstvo polemik, pricom viaceré
z nich pretrvavaju dodnes. Zatial' ¢o prinos intuicii sa niektorym filozo-
fom zda byt nespochybnitelny, ini podobné myslienky povazuju pomaly
za urdzku filozofie. Situaciu komplikuje nejasnost toho, ¢o intuicia ako
také je. Napriek tejto nejasnosti sa konkrétne vo filozofii matematiky, ktora
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je predmetom zaujmu tohto prispevku, viackrat stretdvame s vyuZzivanim
intuicii. Prispevok sa vS§ak nezameral na pribeh a filozofické stuvislosti te6-
rie mnoZin, kde ,intuitivne” pouZivanie pojmu mnoZina mézZeme vysle-
dovat’ ako produktivne a veduice k exaktnejSiemu vymedzeniu mnoZiny,
ale na Brouwera a jeho Ziakov, ktory sa pokusili intuiciami zdévodnit' ind
axiomatizaciu matematiky. Problematika intuicii opatovne oZiva na poli
experimentalnej filozofie a do uZ prebiehajicej diskusie vnasa nové mo-
menty, ktoré si zrejme vynutia aj reviziu niektorych pévodnych postojov.
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The article examines Rousseau’s theory of the general will as a cer-
tain model of participatory politics aimed at the active involvement
of citizens in the collective formation of the public sphere. The
study points out that the normative basis of this political theory
is Rousseau’s reflexive concept of individual freedom as self-de-
termination, and its own goal is then to formulate the necessary
social conditions needed for the successful fulfillment of individual
freedom. From the perspective of this relationship, the purpose of
the article is to point out the inherent assumptions, limitations and
criticism of the researched theory.
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Francuzsky filozof |. ]. Rousseau, klasik moderného politického myslenia
patri k vplyvnym myslitelom, ktori hodnotu individudlnej slobody clove-
ka postavili do centra svojho normativneho uvazovania o spravodlivom
usporiadani spolocnosti. Aj ked’ jeho ucenie je Casto interpretované ako
holistické, hodnotovo a teleologicky zamerané na dobro spoloc¢nosti ako
celku, jeho normativna politicka teéria sa v skutocnosti snazi sformulo-
vat nutné spolocenské podmienky potrebné pre tispesné uplatnenie a na-
plnenie slobody jednotlivca. Rousseau je zaroven autorom originalneho
ponatia individualnej slobody ako autonémie jednotlivca (odtialto potom
aj sklon k uvedenej interpretacii, ktora prehliada jeho vlastné chapanie
individualnej slobody). Patri k poprednym priekopnikom takého cha-
pania individualnej slobody, ktoré Axel Honneth vo svojej rekonstrukcii
filozofického vyvoja tejto idey oznacil za tzv. reflexivny pojem slobody,
kde ,slobodné je také individuum, ktorému sa podari vztiahnut' sa k sebe
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samému tym spdsobom, Ze svoje konanie podriaduje iba vlastnym zame-
rom"“ (Honneth 2018, 54-55). Vo vSeobecnosti plati, Ze pokial tento osobi-
ty pojem slobody postavime ako normativny zaklad pre politicki teériu,
tak potom z jeho vlastného obsahu vyplyva aj zakladné urcenie politiky.
V takom pripade politika programovo smeruje k aktivnemu zapojeniu ob-
canov do kolektivneho utvarania spolocnej vole, vyjadrujicej a presadzu-
jucej sa v politicky disponovatelnych spolo¢enskych inStitaciach. Takyto
pojem politiky moZno vSeobecne nazvat participativnou politikou, ktorej
vlastnym normativnym zdkladom je reflexivna predstava individualnej
slobody ako l'udskej autonémie. Vychadzajuc z tejto perspektivy, zamerom
tohto ¢lanku je bliZSie preskimat Rousseauovu teériu vSeobecnej vole ako
urc¢itého modelu participativnej politiky a poukézat’ pritom na jej vlastné
predpoklady a limity.

Rousseauova politicka filozofia je cennd uz svojim metodologickym
pristupom, jeho poZiadavkou ,Studovat spolo¢nost podlaludi a l'udi podla
spolocnosti; ti, ktori chcd uvazovat oddelene o politike a 0 moralke, nikdy
nebudud rozumiet’ ani jednej z nich“ (Rousseau 2002, 290). Medzi teore-
tikmi spolo¢enskej zmluvy, klasickymi (Hobbes, Locke, Kant) i tymi mo-
dernymi (Rawls, Nozick), prestavuje Rousseauove ucenie z tohto hladiska
svetlll vynimku. Svoju metodologicku poZiadavku, hlavne jej prvu Cast,
uplatnil Rousseau predovsetkym vo svojej Rozprave o pévode nerovnosti,
kde prostrednictvom svojej podmanivej socidlnej kritiky formuluje aj pre-
svedcenie o povahe ¢loveka ako moralnej bytosti. Tu nachadza aj slobodu
ako substancialne uréenie l'udskej prirodzenosti, Co mu potom pri norma-
tivnom uvazovani o vztahu politiky a moralky umoziiuje tvrdit, Ze ,vzdat
sa svojej slobody znamena vzdat’ sa svojho ludského postavenia®, preto-
Ze ,je to nezlucitelné s l'udskou prirodzenostou, ved ked’ niekoho tplne
zbavime slobody vole, zbavime tym jeho ¢iny kazdej moralky“ (Rousseau
2010, s. 32). Svoj pojem slobody ¢loveka formuloval Rousseau na ré6znych
miestach rozne, zdéraznujtc pritom jeho rézne stranky, vlastny obsah poj-
mu vSak ostava totoZny a konzistentny. Negativne ho moZno vyjadrit ako
nezavislost, clovek je slobodny pokial nie je zavisly od véle inych ludji, ale
iba od seba samého, a pozitivne vyjadrenie tohto pojmu spociva v auto-
noémii ¢loveka ako vlastného sebaurcenia. To je dévod, preco ,clovek sa
nemdze dat ani predat, bez toho aby sa vzdal svojej kvality ¢loveka ako
Cloveka“ (Sobotka 2015, 32). Honneth teda pravom oznacuje Rousseaua
za ,intelektualneho priekopnika“ reflexivneho chapania individualnej slo-
body, ktorého jadro predstavuje poZziadavka, ,,aby sa odliSovalo autoné6mne
a heterondmne konanie, kde ,konanie sa nepovazuje za slobodné uz vte-
dy, ked’ ¢lovek kona vo vonkajSom svete bez toho, Ze by narazal na nejaky
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odpor, ale azZ v okamihu, ked’ sa zdmer nieco vykonat oprie o vlastna vélu“
(Honneth 2018, 55). Ako zaklad pre svoju normativnu teériu formuluje
Rousseau svoj reflexivny pojem individualnej slobody ako ,moralnu slo-
bodu, ktora jedina robi ¢loveka skutocnym panom seba samého, pretoze
popud vychadzajtci iba zo Ziadostivosti je otroctvom a poslichanie zako-
na, ¢o sme si sami predpisali, je slobodou” (Rousseau 2010, 43). Politicky
zakon u Rousseaua teda nie je iba obmedzenim slobody jednotlivca, ako
v pripade jeho ideovych predchodcov Hobbesa a Locka, ktori vychadzali
z tzv. negativneho chapania slobody (sloboda ako nepritomnost odporu),
ale aj nutnou podmienkou a vyjadrenim slobody.

Z uvedeného chapania slobody cloveka vystava potom aj zakladny
problém a tloha, pred ktorou stoji Rousseauova normativna politicka teo-
ria: ,treba najst taka formu zdruzenia, ktora celou spolo¢nou silou brani
a ochranuje osobu a majetok kazdého zdruzeného clena, a kde sa kazdy
zjednocuje so vsetkymi, pricom poslicha iba seba samého a ostava slo-
bodny ako predtym* (Rousseau 2010, 37). Vlastnym zmyslom politiky je
tak vytvorenie a rozvijanie spolocenskych podmienok potrebnych pre za-
istenie a rozvoj slobody spolocenského jednotlivca, zijiceho uz nie v pod-
mienkach prirodzeného stavu, ale v prostredi spolo¢nosti. Ako upozoriuje
aj Sobotka, Rousseauova vyssie uvedena formulacia, aby jednotlivec ,ostal
slobodny ako predtym* je vSak nepresna a zavadzajlca, pretoze ,jedinec
nebol ,predtym; t,j. v prirodzenom stave, slobodny, bol iba autonémny*
(Sobotka 2015, 34). V povodnom prirodzenom stave je sloboda pritomna
v ludskej prirodzenosti iba ako potencia, hoci Rousseauov animalny ¢lo-
vek nie je zavisly vo svojom konani od inych ludi, predsa ostava urceny
vonkaj$imi i vnutornymi prirodnymi podmienkami. Riadi sa iba svojou
ziadostivostou, nie zakonom, t. j. sloboda ma tu iba podobu jednoduche;j
svojvole. V dejinne vytvorenej spolocnosti a v historickom procese zospo-
loCenstenia ¢lovek postupne straca dokonca aj tito svoju prirodzenu ,au-
tondmiu’, pretoze je nuteny Coraz viac svoju volu negovat a podriadovat
sa cudzej voli, vyjadrenej v spolocenskych instittciach, ktoré ju coraz viac
zotrocuju. Na toto odkazuje aj Rousseauova slavna myslienka, ze ,¢lovek
sa narodil slobodny, no vSade je v okovach®, ako aj jej menej citovany dove-
tok, ze ,kto sa poklada za pana ostatnych, neprestava byt vacsim otrokom
ako oni“ (Rousseau 2010, 27). Spolocenska vola zavazujica vsetkych cle-
nov spolocnosti sa v historickom vyvoji stdva postupne absoltitne odcu-
dzenou volou, vladnucou prostrednictvom spolocenskych instittcii akoby
o sebe. ,Pan“ nevystepuje ako slobodna osoba, ale iba ako personifikacia
spolocenskej institucie. Aby mohol ¢lovek naplno rozvinut svoju slobo-
du, musi nielen dospiet k sebauvedomeniu ako bytosti pre seba, ale musi
byt schopny vytvorit aj také spoloCenské prostredie pre svoju existenciu,
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ktoré by ho nezotrocovalo, ale umoZnilo mu byt slobodnym, v ktorom by
zakon ako vyjadrenie spolocenskej vole nebol vyrazom odcudzenej vole,
ale tej vlastne;j.

Rousseau v mene prirodzenej slobody nevola po navrate do prirodze-
ného stavu, ako je to niekedy interpretované, ale vola po nastoleni takej
spolocnosti, ktord by individudlne sebaurcenie zosuladila s nutnostou
spolocenského bytia, a z toho vyplyvajicej nutnosti spolo¢enskej normati-
vity. , Teéria prirodzeného stavu je pre Rousseaua v prvom rade kritickym
kritériom k postideniu daného spolocenského stavu a podnetom pre mo-
dernt spolo¢nost k sebareflexii, je kritikou modernej civilizacie [...] kri-
ticka konfrontacia spoloc¢enskej stucasnosti s rekonstrukciou prirodného
stavu umoziiuje Rousseauovi vymedzit' rozsah vSetkého toho, o je v I'ud-
skom Zivote umelé, nadobudnuté a teda to, ¢o moZno podrobit konStruk-
tivnej kritike a ¢o mozZno zmenit“ (Turc¢an 2012, 176). Nevola po navrate
do ,divoSského“ stavu vzdjomnej izolacie individui, pretoZe si je velmi
dobre vedomy, Ze ,na prirodnom stupni ma ¢lovek slobodu a rovnost, ale
iba v moZnosti o sebe; na stupni odcudzenia slobodu a rovnost’ straca, ale
stava sa preto bytostou uvedomelou, sebavedomou, bytostou pre seba,
ktora sa distancuje od prirody, aby neskor v obc¢ianskom stave povinnos-
ti a poslusnosti zdkona dosiahla kladné a naplnené rovnosti a slobody*”
(Patocka 1963, 63).

Vychadzajlic z uvedeného poznania, rieSenie nastoleného problému
spolocenského zachovania individualnej slobody (ktorej pévod Rousseau
nachadza v nespolocenskej prirodzenosti ¢loveka, na ktord sa aj opako-
vane odvolava) moéze spocivat, podla Rousseaua, v uzavreti spolocenskej
zmluvy s nasledovnou formulaciou, ,kaZdy z nds dava svoju osobu a celu
svoju silu dohromady pod najvyssie riadenie vSeobecnej vole; a kazdé-
ho ¢lena kolektivne prijimame ako neoddelitelnt ¢ast' celku” (Rousseau
2010, 38). Prostrednictvom tejto spolocenskej zmluvy vznika $tat ako ko-
lektivna osoba, ktord ma svoju vlastnu existenciu, Zivot a vol'u. Rousseau
tuto volu kolektivu samého nazyva vSeobecnou vélou. Podobne ako na-
miesto jednotlivych osdb, ktoré uzavreli zmluvu vznika nadradeny celok,
vSeobecna véla reprezentuje nadindividudlny vSeobecny zdujem, ktory
nepredstavuje iba jednoduchy matematicky sucet individualnych voli, ale
stelestiuje prechod od ,ja“ k ,my*, od osamoteného individua k politickej
pospolitosti. Ano, ,kaZzd4 poZiadavka kladena na jednotlivca sa tak moze
nazerat a spoznavat ako vyraz véle celku” (Belas 1998, 302). Avsak ta-
kého celku, ktorého integralnou, neoddelitelnou a rovnocennou sticastou
je kazdy jeden jednotlivec. Ludia sa aktom zmluvy zdruzuju do spolocen-
stva, ktoré ma podobu ,,moralneho a kolektivneho telesa“ a obsahom spo-
loCenskej zmluvy je Gplné podriadenie sa kazdého ¢lena, so vSetkymi jeho
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pravami celému spolocenstvu. Zmluva teda spociva v odcudzeni (aliéna-
tion) vSetkych v prospech spolo¢nosti, v prostredi ktorej kazdy nachadza
znovu sam seba ako ¢lena a neoddelitel'n sti¢ast’ celku. Skutoc¢nost, Ze ide
pritom o kvalitativne odliSnd formu zdruZenia oproti tej, ktord nachadza
v Rozprave o nerovnostiach, sa Rousseau snazi zdéraznit aj odliSnou ter-
minolégiou - communauté, teda spolocenstvo, oproti société a état social,
t.j. spolo¢nost a spoloCensky stav.

Prvotna zmluva, ktort l'udia uzavreli v p6vodnom prirodzenom stave
(Rozprava o nerovnostiach), nebola spolocenskou v pravom zmysle, ale
iba sttkromnou zmluvou medzi dvomi pravnymi osobami, pretoZe obidve
jej zmluvné strany - vladca i I'ud - si zachovali svoju vzajomnu samostat-
nost, t. j. ich vole ostavajui po uzavreti zmluvy sikromnymi, oddelenymi,
proti sebe stojacimi, a preto aj vzdjomne sa odcudzujicimi. Vladca ostava
»iba sikromnou osobou; jeho zadujem, ktory je oddeleny od zaujmu ostat-
nych, je stale iba sikromnym zaujmom“ (Rousseau 2010, 36). TotoZnost'
ich vole je iba na pociatku v akte uzavretia zmluvy, po tomto momente sa
zakonite zacina prejavovat oddelenost zaujmu, postupne sa zvacSuje, az
nakoniec dsti do stavu absolitneho odcudzenia. Preto je podla Rousseaua
potrebné vzdy zostupit k prvej zmluve a prave tento zdsadny nedostatok
musi nova spolocenska zmluva prekonat. Nova zmluva uz nie je zmluvou
medzi dvomi stranami, ale je to zmluva celého I'udu so sebou samym, kde
,kazdy jednotlivec uzatvara zmluvu takpovediac sdm so sebou” (Rousseau
2010, 39). V pojme vSeobecnej vdle, ktory predstavuje kltic¢ovy norma-
tivny princip jeho politickej tedrie, je obsiahnuta tato totoZnost subjek-
tu a objektu spolo¢enskej moci, ktord Rouseau opakovane a na réznych
miestach zdoraziuje a dava do popredia. Napriklad pre Rousseaua ne-
moZe byt pozitivny zakon Statu nespravodlivy, nie vSak preto, Zeby spra-
vodlivost' chapal ako imanentny atribut zakona, ale preto, Ze ,nikto nie je
nespravodlivy k sebe samému“ (Rousseau 2010, 61). V tomto zmysle treba
chapat’ aj Rousseauove tvrdenie, Ze ,,volu nezovSeobeciiuje pocet hlasov,
ale skor spolo¢ny zaujem, ktory zjednocuje, pretoZe v tejto inStitdcii sa
kazdy nevyhnutne podrobuje podmienkam, aké vnucuje inym“ (Rousseau
2010, 56). VSeobecna vola vSak nevyjadruje individudlnu volu obcana
alebo obcanov, ale je vyrazom suverenity l'udu, ktory vznika slobodnym
zdruZenim a predstavuje exkluzivny princip zdkonodarstva spolo¢nosti.
Zakon je vyrazom vSeobecnej vole a obCan v pozicii podaného slobodne
prima a podrobuje sa zdkonom, ktoré v pozicii suverénna sam vytvara.
Participacia na politickom rozhodovani nie je spolocenskou vysadou, ale
obcianskou povinnostou. VSeobecna véla ako taka ,ma dve funkcie: vy-
jadruje spolo¢ny zaujem clenov spolocenstva a vyjadruje stihlas druhych
s mojim statusom clena spolocenstva“ (Sobotka 2015, 17). Jednotlivci,
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ktori sa vymykaju jej posobeniu stracaji plnohodnotné postavenie v spo-
lo¢nosti, ,su to cudzinci medzi obéanmi“ (Rousseau 2010, 132).
Rozpoznanie vSeobecnej vole v praxi sa deje prostrednictvom demo-
kratického hlasovania, pre jej vyjadrenie nie je potrebny jednomyselny
suhlas, ten je potrebny iba pri uzavreti spolocenskej zmluvy. Pre vyjadre-
nie konkrétneho obsahu vSeobecnej vole staci jednoducha vacsina hlasov
obcanov. | ked’ Rousseau rozlisuje medzi ,volou vSetkych” a vSeobecnou
volou, t. j. medzi sthrnom individualnych véli a vyjadrenim spolo¢ného
zaujmu, zastava nazor, Ze vacSinové demokratické hlasovanie je najvhod-
nejSim spdésobom pre spolocenské vyjadrenie vSeobecnej vole, ,vacsi-
na ma vsetky charakteristické ¢rty vSeobecnej vole®, preto ,hlas vacsiny
vzdy zavazuje vSetkych ostatnych” (Rousseau 2010, 133). VSeobecnd vola
sa stotoZiiuje s vélou vacsiny, pretoZe ta vyjadruje to, ¢o je vSetkym in-
dividualnym vélam spolocné, na ¢om su schopni jednotlivci sa zhodnut.
Podla Rousseaua byt v mensine sved¢i o tom, Ze sa jednotlivec myli v tom,
¢o poZaduje vSeobecna vola. Désledné a poctivé prijatie demokratického
principu, Ze Tud tvori suverénnu moc znamena pre Rousseaua zaroveill aj
prijatie principu, Ze tento ,mdZe byt reprezentovany iba samym sebou’,
pretoZe ako spravne poznamenava, ,moc sa mdZe prenasat, no nie vola“
(Rousseau 2010, 49). Rousseauova teoria vSeobecnej vble ako suverenity
pripusta iba priamu demokraciu, pretoZe odmieta princip, na ktorom sa
zaklada kazdy zastupitelsky rezim, Ze vola zvoleného zhromazdenia od-
raza volu voli¢ov. ,Suverenitu nemozno reprezentovat, a to z toho istého
dovodu, z ktorého ju nemoZno odovzdat®, preto ani voleni poslanci nemo-
Zu reprezentovat volu obcanov a ,kazdy zakon, ktory 'ud osobne nerati-
fikoval, je neplatny, nie je to vobec zakon", takyto I'ud si sice mo6Ze mysliet,
»Ze je slobodny; velmi sa myli, slobodny je iba pocas volieb parlamentu,
len Co su zvoleni, je v otrockom postaveni, nie je ni¢cim (Rousseau 2010,
119). Rousseauova teodria je tak vaznou obzalobou nielen absolutistickej
monarchie, ale rovnako i parlamentnej demokracie. V pripade zastupi-
telskej demokracie si ob¢ania prejavia svoju volu iba v chvili, ked' volia
svojich zastupcov. V skutoc¢nosti vSak samotny I'ud nevladne, ma iba moz-
nost’ vyberu z obmedzenej ponuky tych, ktorf sa o vladnutie uchadzaju.
Suverenita je vSak trvalo a nedelitelne zakotvena v I'ude ako celku, preto
v oblasti zdkonodarstva sa musi uplatiiovat priama demokracia. Rousseau
akoby predvidal hlavné nedostatky kazdého zastupitel'ského systému, ako
su slaba zodpovednost’ zastupcov pred svojimi voli¢mi poc¢as vykonu ich
mandatu a ich neodvolatelnost. V takychto podmienkach sa politické in-
Stiticie obanom odcudzuju a zZiju akoby svojim vlastnym Zivotom, neza-
vislym od Zivota a véle svojich ob¢anov. Takato izolovanost alebo dokonca
uzavretost do seba Statnych instittcii a prava moéZe v ob¢anoch vzbudzovat
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opravnené pocity neddvery. Predpoklad aktivnej ucasti vsetkych ob¢anov
na ustanoveni organov $tatnej moci prostrednictvom vSeobecnej véle je
bezprostrednym vyjadrenim principu zvrchovanosti a suverenity ludu.
Iba v takomto modeli m6Zu obcania tymto institiicidm déverovat pretoZe
su ustanovené z ich vole a konStituované z nadradeného a zvrchovaného
postavenia vSeobecnej vole. Rousseauova poZiadavka priamej demokracie
sa moZe javit ako idealistickd, avSak jeho predstava kolektivnej suverenity
obcanov sa stala trvalou sticastou moderného chipania demokracie, ,lud
ako metafyzicky nadradeny pojem sa v postmoderne ,rozplynul‘ a spolu
s nim aj vS§eobecna vola, avsak princip zvrchovanosti I'udu tu stale nadalej
existuje vo forme faktickych mechanizmov fungovania a konstiticie Stat-
nej moci“ (Priban 1997, 74). O zmysle a funkénosti tychto mechanizmov
vo vztahu k suverenite I'udu by sa dalo ispesSne polemizovat, skuto¢nos-
tou vSak ostava, Ze prinajmenSom v ideologickej rovine tato slizi ako idea
legitimujica Statnu moc.

Rousseauova normativna tedria vSeobecnej vodle, zda sa, stoji na via-
cerych implicitnych predpokladoch. Jednym z takychto predpokladov,
fundamentalnym pre jej uplatnenie, je presvedcenie, Ze okrem vlastného
individualneho zaujmu, t. . sikromnej vole, ma kazdy ¢lovek kolektivny za-
ujem na blahu celej spoloc¢nosti. Podla Rousseaua ,trvalou vélou vsetkych
Clenov Statu je vSeobecna vola: vdaka nej st obcania slobodni“ (Rousseau
2010, 133). VSimnime si pouzitu formulaciu ,je" a nie ,ma byt“. Aby vobec
mohla byt prijatd spolocenska zmluva, ktorti navrhuje Rousseau musia
koexistovat oba zaujmy, individualny a vSeobecny, v kazdom subjekte. Ak
sa vSak pozrieme na jeho koncepciu ¢loveka a I'udskej prirodzenosti sfor-
mulovanu v Rozprave o nerovnostiach, nenajdeme tu u ¢loveka nic také, ¢o
by sa podobalo spolo¢nému zaujmu. Ani v pévodnej prirodzenosti, ani na
Ziadnom stupni spoloc¢enského vyvoja takyto zaujem alebo tizbu ¢lovek
nema. Prirodzena sebaldska je lahostajna voci ostatnym a spoloCensky
nadobudnutd samolibost' je otvorene protichodna zaujmu inych. Pojem
spolo¢ného zaujmu je pritom tak kontroverzny a problémovy princip pre
kaZdy normativny systém, ktory sa chce oii opriet, Ze ho nemoZno v radmci
nejakej tedrie jednoducho proklamovat ako dany, ale je nutné ho ¢o naj-
lepSie teoreticky zd6vodnit. Napriklad Hobbes, aby prekonal permanent-
ny rozpor medzi sikromnym a spolo¢nym zaujmom pristupuje napokon
k vytvoreniu umelej osoby Leviathana, ktora je nositelom vylu¢ne iba spo-
lo¢ného zaujmu, pricom jednotlivcom ponechava v plnej miere sledovanie
svojich individualnych zaujmov. Protichodnost sikromného a spolo¢ného
zaujmu uZ tu nemoze pdsobit protikladne, pretoZe sa nestretavaji v rov-
nakom subjekte, kazdy ma svojho osobitého nositela.
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Odkial teda ¢erpa Rousseau presvedcenie, Ze jednotlivci budd mat' za-
ujem uzavriet zmluvu aku predklada, podielat sa na utvarani vSeobecnej
voble a riadit sa lou? Ak odmyslime skutoc¢nost, Ze sdm Rousseau je v tom-
to smere pomerne skepticky, odpoved' znie: v rozumnosti ¢loveka. Ako
ukazuje Patocka, Rousseau ,je prvy, kto vidi ¢loveka ako vytvor seba sa-
mého, a to nie ako mechanicky vytvor instinktu sebazachovy, ako je tomu
u Hobbesa, ale vytvor seba ako mravnej bytosti, taky je zmysel jeho mys-
lienky, Ze Clovek sice nie je od prirody tvor spolocensky, ale svojou vy$Sou
moralnou povahou sa moéZe realizovat v spolo¢nosti, v Zivote podla zako-
na a pre zakon, pravo a spravodlivost* (Pato¢ka 1963, 62). Clovek podla
Rousseau mo6Ze a ma byt rozumnym vytvorom seba samého, t. j. sloboda
ako sebaurcenie predpoklada rozumné urcenie. VSeobecna vola teda nie
je iba vyjadrenim spolo¢ného zaujmu, t. j. spolo¢nej vole, ale aj rozumnej
voble. Vola ¢loveka nie je samo o sebe eSte slobodnd, pokial’ vychadza iba
zo samotnej Ziadostivosti, pokial je nerozumnd. Podla Stahela Rousseau
»dava do suvislosti poznanie nutnosti, volu a slobodu®, kde ,poznanie nut-
nosti, prirodnych procesov, ale aj svojich potrieb a schopnosti je [...] pred-
pokladom l'udskej slobody a nezavislosti. Slobodny je totiZ ten, kto méa pod
kontrolou svoje vaSne a tizby, svoju volu a je nezavisly od inych I'udi - cito-
vo i materidlne“ (Stahel 2015, 125-126 ). V skutocnosti ,je pozoruhodné,
Ze Rousseau pri budovani svojej teérie Statu a prava rozhodne popiera pri-
mat citu” (Belas 1998, 302). Cit, ktory Rousseau vyzdvihoval a staval proti
rozumu v Rozprave o nerovnostiach, nas nemoZe priviest k rozpoznaniu
vSeobecnej vole a uz vébec nie k podriadeniu sa jej, na to je potrebna nasa
schopnost rozumového poznania; ,pokial ide o budicnost, o to, ¢o by ¢lo-
vek mal robit alebo, o ¢o by sa mal usilovat, poskytuje jediny ndvod rozum.
Rozum nahradza prirodzenost™ (Strauss 2018, 90). Vychodiskom a zakla-
dom tohto rozumového poznania je uvedomenie si, Ze ,Zivot uZ nie je iba
darom prirody, ale aj podmienenym darom S$tatu“ (Rousseau 2010, 58).
Poznanie, Ze nielen svoj Zivot, ale i svoju slobodu méze ¢lovek uskutociio-
vat iba v prostredi spolo¢nosti. Rousseauova tedria vSeobecnej vole pred-
poklada rozumnych l'udi, ktorf bud’ rozumovou tivahou, alebo historickou
skdsenostou dospievaju k poznatku, Ze vylu¢né sledovanie individualnych
zaujmov ma neblahy dopad nielen na spoloc¢nost, ale v kone¢nom désledku
aj na samotného jednotlivca, na jeho individualnu slobodu. V tomto bode
je Rousseauova koncepcia bezvyhradne zajedno s Hobbesovou. Zatial' ¢o
historicka zmluva bola vyrazom prirodzenej tizby, nova zmluva ,ma svoj
princip v rozvaznej mysli ¢loveka, nie v prirode, a umoziuje vznik produk-
tu l'udského umenia, nie diela, ktoré pochadza z prirody“ (Maritain 1998,
185). Rousseauov suverén a Hobbesov Leviathan majd rovnaky princip
fungovania, obidvaja reguluju spolo¢nost z pozicie spolo¢ného zaujmu,
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avSak sa diametralne rozchadzaji v sposobe, ako tento ciel dosahuju.
Leviathan svojou absoltitnou nezavislostou na subjektoch svojej norma-
tivnej regulacie a Rousseauov suverén tym, Ze subjekt a objekt sa zlucuje
do jednej entity, do suverénneho l'udu. Suverenita I'udu je vSak iba zak-
ladnou a nevyhnutnou podmienkou, nie v§ak dostacujtcou, ,Rousseau si
uvedomuje, Ze uprednostiiovanie verejného zaujmu pred sikromnym nie
je samozrejmostou, naopak je to postoj, ¢i priamo cnost, ktorej sa treba
naucit, ktord je mozné docielit iba systematickou vychovou* (Stahel 2013,
151). VSeobecna vola ako rozumna véla predpoklada a vyZaduje vychovu
k obcianstvu.

Rousseauova tedria vSeobecnej vole a koncepcie suverenity ludu je
Casto interpretovand a kritizovana ako smerujlica k totalitnej spoloc-
nosti a nadvlade spolo¢nosti nad jednotlivcom potierajica v kone¢nom
dosledku individualnu slobodu, na ktord sa sama odvolava. Mnohi vidia
v Rousseauovi ,najnebezpecnejSieho nepriatela individualnej slobody,
pretoze tvrdil, Ze ked’ sa odovzdam vSetkym, neddvam sa nikomu“ (Berlin
1993, 62). Problematické sa javi predovsSetkym jeho stotoZnenie slobo-
dy so suverenitou. Poukazuje sa tu na to, Ze napriek vyssie uvedenému
rozdielnemu spdsobu v Rousseauovom a Hobbesovom pristupe k poli-
tickému presadeniu spolo¢ného zaujmu, nie je medzi nimi Ziaden pod-
statny rozdiel z hladiska vysledku a dopadu na jednotlivca, pretoZe obi-
dvaja projektuju totalny Stat, kde ,formalny rozdiel medzi tym, Ze obcan
Hobbesovho Statu je iba objektom vlady, zatial' ¢o u Rousseaua je zaroven
jej subjektom v praxi nehra rolu. Aj v druhom pripade existuje scudze-
nie vSetkych prirodzenych prav bez vyhrady a nikto nemoZe pre seba nic¢
ziadat™ (Komarkova 1990, 106). Dozaista, uplatnenie principu vSeobecnej
vole znamenang, Ze jednotlivec nemoZe pre seba Ziadat' nic sttkromne, t.
j- vylu€ne iba pre seba, svoje naroky musi prave naopak zovseobecnit, to
ale neznamen3, Ze nemoéZe nic pre seba Ziadat, méZe pre seba zZiadat iba
to, ¢o je ochotny priznat zaroven v rovnakej miere aj ostatnym ¢lenom
spoloc¢enstva. PoloZzme si otazku, odkial berie Rousseau svoju neochvejnui
istotu, Ze vSeobecnd vola je nielen formalne spravodliva, ¢o je dané dosled-
ne rovnopravnym postavenim obcanov voci nej, ale aj obsahovo spravna
adobra, Ze sanemo6Ze sama mylit? Podla Straussa ,,odpoved’ znie: je dobr3,
pretoZe je rozumna a je rozumna, pretoZe je vSeobecnd; vznika prostred-
nictvom zovSeobecnenia individualnej vole, vole, ktora ako taka dobra nie
je“ (Strauss 2018, 90). ZovSeobecnenie je teda zakladnou podmienkou ro-
zumnosti, o ktorud sa opiera vSeobecna vola. Rozumnost’ v§eobecnej vole
a jej uplatilovanie neznamena popretie tej individualnej, iba jej rovné zo-
suladenie s ostatnymi individudlnymi vélami, aby mohla nutne posobit
ako spolocensk3, nie iba sikromna.
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Podla kritikov vSeobecna voéla ,je vola vlastnd pojmu spolo¢ného Ja,
splodeného obetou, ktort kazdy priniesol tym, Ze obetoval seba a vsSet-
ky svoje prava na oltar spolo¢nosti“ (Martitain 1998, 186). Tato ,obeta“
vSak nie je samotcelnd a uz vébec jej zmyslom nie je negacia jednotlivca
v prospech spoloc¢nosti. Podla Rousseaua sa jednotlivci napokon ni¢oho
nezriekaju, ,naopak, ich postavenie sa ti¢inkom zmluvy skutoc¢ne zlepsi,
ni¢oho sa nezriekli, iba neisty a krehky sposob bytia vyhodne vymenili
za lepsi a istejsi, prirodzenu nezavislost za slobodu“ (Rousseau 2010, 57).
Problém je v tom, Ze nezavislost, ktora v prirodzenom stave vyjadrovala
slobodu ¢loveka, je v spolocenskom prostredi fakticky neudrZatelnd, pre-
to nemdZe byt ani podmienkou slobody ¢loveka. Tam bola iba dosledkom
prirodzenej sebalasky, ,v prirodzenom stave, kym Zije clovek v relativnej
izolacii a reflektuje iba vlastnu existenciu, je sebalaska vonkaj$im vyrazom
vnimania singularity vlastného bytia a vyrazom svojej moralnej autoné-
mie, v zmysle, Ze vlastné konanie posudzuje vyluc¢ne z pozicie svojho mo-
ralneho hodnotenia“ (Turc¢an 2012, 179). V spolocnosti je uz tato indivi-
dualna autondémia vecne neudrzatelnd. Naopak, sloboda sa musi uplatnit
v spoloc¢enskom vztahu, ktory je dokonca pre fiu konstitutivny v rovnakej
miere, v akej je existencia ¢loveka spolocensky podmienena. Preto ,slobo-
da nemoZe byt realizovana inak neZ vo vztahu k ostatnym, sloboda nie-
lenZe nevylucuje zavislost na inych, ona ju nutne predpoklada“ (Sobotka
2015, 34). Sloboda vSak nepredpoklada zavislost' od inych sikromnych
voli, ale iba zavislost od vSeobecnej vole, ktord uznava jednotlivca ako
vzajomne rovnu sdicast spolocCenstva, t. j. zavislost od vzajomného uzna-
nia ¢lenov ako seberovnych; ,sloboda sa teda realizuje vo vSeobecnej voli,
pretoZe len vSeobecnd vola je vyrazom vzajomnej Ustretovosti, Ze som to-
tiZ pre inych tym, ¢im st oni“ (Sobotka 2015, 34).

Velmi ostra kritiku voci Rousseauovej tedrie suverenity odvodenej
z vole vzniesla aj Hannah Arendtova. Pripusta, Ze v intencidch tradi¢nej
filozofie moZno iba tazko pochopit, ako méZe sloboda koexistovat s nesu-
verenitou, avsak je nerozumné popierat slobodu ¢loveka iba kvéli tomu,
Ze tento nie je suverénny, rovnako ako je nebezpecné domnievat sa, Ze
clovek moze byt slobodny, len ak je suverénny. Rousseauove stotoZnenie
slobody so suverenitou preto povaZuje dokonca za ,najzhubnejsi a najne-
bezpecnejsi dosledok filozofickej identifikacie slobody a slobodnej vole”
(Arendtova 1994, 88 - 89). Tym zhubnym dosledkom je predovsetkym
smerovanie takéhoto chapania slobody k totalitnej spolo¢nosti, veducej
napokon k popretiu l'udskej slobody. Opodstatnent obavu a kritiku vyvo-
lava predovsetkym Rousseauove tvrdenie, Ze spoloCenska zmluva obsahu-
je ,nevysloveny zavazok" ,ktokolvek odmietne poslichat vSeobecnt voluy,
bude dontteny k tomu celym telesom®, ¢o v kone¢nom ddsledku znamen3,
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Ze pripadny jednotlivec, ,bude donudteny byt slobodny“ (Rousseau 2010,
41). Z povahy vSeobecnej vole ale vyplyva, Ze takyto pripad odmietnutia
znameng, Ze dany jednotlivec (alebo skupina) stavia svoj individualny za-
ujem nad spolo¢ny zaujem, svoj sikromny nad vSeobecny, Ze Ziada pre
seba to, o ostatnym ale nechce priznat. PrinajmenSom, nie v rovnakej
miere alebo v rovnakej podobe. Odpor voci vSeobecnej véli moZe byt ve-
deny iba z pozicie sikromnej vole, ktora si ale pritom narokuje pre seba
spolocenskll platnost a uznanie. Uznanie svojej nadradenosti voci tej
vSeobecnej. Je teda jednotlivec podriadujuici sa vSeobecnej voli neslobod-
ny, straca tym svoju individudlnu slobodu? Odpoved’ na poloZenu otazku
zavisi predovsetkym od toho, ako chapeme tito slobodu. Pokial vychadza-
me z tzv. negativneho pojmu slobody a individualnou slobodou chapeme
narok, ¢i pravo jednotlivca presadzovat svoju sikromnu volu bez vonkaj-
Sieho odporu, bez ohladu na urcenie alebo zameranie tejto vole, tak ano, je
to vypukly prejav neslobody. Avsak tplne opacne sa to bude javit, pokial
budeme vychadzat z tzv. reflexivneho pojmu slobody ako sebaurcenia,
vlastny aj Rousseaovmu chapaniu. Podliehanim vSeobecnej vdle sa jed-
notlivec urcuje ako spolocenska bytost, ako ¢len urcitej spolo¢nosti, ktora
mu svojou existenciou slobodu umoziiuje realizovat. VSeobecnd vola nie je
iba vyrazom spoloc¢nej vdle, ale zarovet i tej rozumnej. V tomto zmysle je
potrebné potom interpretovat aj jeho tvrdenie o dontteni k slobode, kto-
ré z pohladu negativneho vymedzenia slobody je nezmyslené a absurdné.
Z pohladu slobody ako sebaurcenia ide o to, aby jednotlivec nepodliehal
svojmu faloSnému zaujmu, ale tomu rozumnému, aby jeho véla bola ro-
zumng, t. j. aby bola v silade s jeho vlastnym zaujmom. Aj v tomto spociva
poZiadavka rozliSovania medzi autonémnym a heteronémnym urcenim.
MozZno iba teda sthlasit’' s ndzorom, Ze vo svojom uceni Rousseau ,pod-
poroval samozrejme totalitarizmus slobodnej spolo¢nosti, ¢o moZno naj-
jasnejSim jazykom vSak odmietal akykolvek moZny totalitarizmus vlady*
(Strauss 2018, 58).

Rousseau politicka tedria vSeobecnej vole, napriek vyhradam a Kkriti-
ke, ostdva mimoriadne cennym inSpirativnym zdrojom pre sticasné nor-
mativne diskusie o politickom usporiadani spolo¢nosti. Obzvlast pre tie
filozofické pristupy, ktoré sa ako normativneho uréenia politiky dovola-
vaju hodnoty individualnej slobody. Dékazom toho je aj vplyvna teéria
spravodlivosti Johna Rawlsa, ktory inSpirdciu pre svoju metédu zavoja
nevedomosti nachadza prave v Rousseauovej koncepcii vSeobecnej vole.
Medzi nimi vSak ostava zasadny rozdiel. Zatial' ¢o Rousseau chépe insti-
tut vSeobecnej vole ako aktivne a exkluzivne fungujice zakonodarstvo,
Rawls pouZiva metédu vSeobecnej vole ako urcity ustavodarny mecha-
nizmus, ktory ma iba jednorazovo urcit zakladné principy spravodlivého
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usporiadania spoloc¢nosti., av§ak v ramci takto ustanoveného zakladného
usporiadania, ponechava uz priestor pre volné pdsobenie sikromnej vole,
vyjadrené vlastnou terminoldgiou, priestor pre individualne koncepcie
dobrého Zivota. Suverenita l'udu, o ktort sa opiera vSeobecna vola, je tu
teda inStituciondlne obmedzena a ohrani¢end. Naproti tomu Rousseau
uplatiiuje myslienku suverenity l'udu a vSeobecnej vole dosledne v pre-
svedceni, Ze ,lud je vidy opravneny menit svoje zakony, aj tie najlepSie”
(Rousseau 2010, 77). Neustala potreba klast inStitucionalne obmedzenia
demokratickej suverenite, nielen v normativnej teérii, ale aj v politickej
praxi, poukazuje na nasu obavu a hlbokd nedéveru voci nej. Désledna ale-
bo radikalne demokracia, a tym aj Rousseauova tedria vSeobecnej vole,
akoby stdle esSte len ¢akala na svoje uplatnenie.
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The paper examines the Council of Europe’s system of rights pro-
tection regarding family life and its underlying philosophical mo-
dus operandi. The system recently attracted a lot of criticism. When
it comes to its progressive family model, visceral attacks come from
the political right and conservative circle, while at the same time,
system faces criticism from the political left, mainly due to the lack
of emphasis on the social and economic rights. The aim of the paper
is to examine alleged disbalance between civil and political rights
on the one hand, and social and economic rights on the other, when
it comes to the family life.

Keywords: Social and economic rights - Family - Human rights -
Council of Europe

Introduction

The Council of Europe system of rights protection is facing criticism from
various political and philosophical grounds. It has a rather progressive
view and definition of family, providing some formal protection to vari-
able family life and diverse family constellations, that puts the system di-
rectly in the conservative line of fire. Yet, due to the lack of emphasis on
the social and economic rights, system has not got many friends among
the political left either. Criticism, therefore, comes from all sides. The
Council of Europe system of rights protection thus often finds itself be-
tween rock and hard place. The aim of the paper is to examine alleged
disbalance between civil and political rights on the one hand, and social
and economic rights on the other. The paper shall look at merits of some
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of these charges. It is divided into two parts. The first part seeks to outline
the historical development and political context that shaped the focus of
the legal system from the beginning. A brief analysis of the substance and
implementation of the main relevant legal instruments for the protection
of rights is situated in the second part, that also provides the core evi-
dence to back up final conclusions.

The Birth of Council of Europe System of Rights Protection

When the horrors of the Second World War ended with pictures of the Nazi
death camps on public display, one of the most important political and
thus also legal questions of the time was certainly the one of prevention.
How could a disaster like that be effectively prevented in future (Greer
2006)? Was the danger simply over with militarily defeated Germany and
politically discredited Nazism? No, it was obvious to many diplomats and
statesmen at the time, that alongside atrocities perpetrated by Germans,
mass deportations, and murders were carried out by the victorious Soviet
allies, and particularly disturbing, although officially denied, was the fact
that Soviets were still committing crimes on the massive scale in Soviet
Gulags and elsewhere (Davis 2006). New threats to fundamental human
rights, as observed at the time by western liberal democracies, and to then
standard political freedoms reappeared very soon after the War in other
forms of totalitarianism (Rainey 2014). It was obvious that the past in-
ternational legal and constitutional arrangements were not effective in
neutralizing ambitions of authoritarian political movements opposing
the core ideals and philosophical principles common to Western liberal
democracies.

The Cold War, nonetheless, debilitated the process of achieving great-
er unity worldwide, making a significant progress in legal terms unlike-
ly. Even the Universal Declaration of Human Rights (UDHR), regarded as
undisputed historic triumph today, was not, in fact, celebrated likewise
at the time of its proclamation. An observer from the International Law
Association, at the meeting of ECOSOC, stated openly that the best way to
celebrate UDHR is to forget about it (Beats 2010). The declaration’s aspi-
rational character and lack of enforcement have simply led too many to re-
gard it as practically worthless (Greer 2006). In 1949, the political climate
in western states was, therefore, dominated by the fear that Europe was
in danger to be overrun by the communists and, also by the possibility of
the rise of another Hitler (Beats 2010). Various European movements, fu-
elled by the fear of totalitarianism, and communism arose throughout the
European democracies, building a new political discourse on the notion
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of human rights, often inspired by the language of UDHR, although the
initial moves to create a European Convention pre-dated the adoption
of UDHR (Moravcsik 2013). The International Committee of Movements
for European unity then paved the way for the Council of Europe (CoE),
established on the 5th of May 1949 (Rainey 2014). CoE was founded in
Strasbourg by ten West European liberal democracies as one of the Cold
War initiatives to promote common identity and values (Greer 2006). Its
primary aim was according to Art. 1(a) of Statue of the Council of Europe:
‘to achieve a greater unity between its Members for the purpose of safe-
guarding and realizing the ideals and principles which are their common
heritage and facilitating their economic and social progress’ (Art. 1(a) of
the Statue). The main principles of the CoE, are established in Art. 3 of the
Statue, and include, pluralist democracy, respect for the human rights and
rule of law (Shaw 2014).

The conditions for the admission of a state to the CoE are laid down in
the same article. The state must be a genuine democracy that respects the
rule of law, human rights and collaborates effectively with the Council in
these domains. In practice, that involves becoming a party to the European
Convention on Human Rights (ECHR) (Moravcsik 2013). The primary rea-
son for a sudden increase in the number of member states in the 1990s
was the collapse of communism in the Soviet Empire and its European
satellites. Admission process provided the Council with some, although
sometimes limited, influence over prospective members. Despite import-
ant shortcomings with regards to human rights and effective absence of
the rule of law, even Russian Federation was admitted by the Council’s
Parliamentary Assembly in 1996. The decision was strongly criticized at
the time (Moravcsik 2013). The CoE struggled to fix the problem of poor
human rights record of some of the member states. It has moved beyond
agreeing or noting commitments made at the time of application and ap-
proval to consideration of how these have been honored once the state
gains the membership (Shaw 2014). The office of the high Commissioner
for Human Rights who may issue opinions, make recommendations, and
undertake visits was established (Greer 2006). However, after 26 years
of membership, and mostly due to the act of aggression against Ukraine,
the Committee of Ministers on the 16th of March 2022 decided, that in
the context of the procedure launched under Article 8 of the Statute of the
CoE, the Russian Federation ceases to be a member of the CoE. After the
long list of human rights violations, including systematic non-compliance
with the family life protection, possible war crimes and serious human
rights violations that Russian Federation troops have possibly committed
in Ukraine were just too much to bear for the CoE.
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The main legal instruments of rights protection within CoE system

The Convention for the Protection of Human Rights and Fundamental
Freedoms was signed on 4 Nov. 1950 and entered into force in Sep. 1953
(Shaw 2014). The convention is generally known as the European
Convention on Human Rights. With activated European Court of Human
Rights and functioning individual petition system, the ECHR is now the
principal accomplishment of the CoE (Greer 2006). Yet, the convention
was proposed, and recognized by many in the early days, as no more
than necessary protection against tyranny guaranteeing only the bed
rock democratic standards. There was an open skepticism about the idea
of ECHR becoming some sort of comprehensive European Bill of rights
(Beats 2010). Its substantial content reflects only the main concerns of
the western liberal democracies discussed above. The ECHR is, therefore,
substantially not very different from the International Covenant on Civil
and Political Rights (ICCPR), and sixteen subsequent protocols that add-
ed further rights or instigated some procedural reforms are almost all
essentially in this line (Shaw 2014). The convention focuses on the pro-
tection of civil and political rights with rather limited exceptions to this
principle, particularly Art. 1 of the First Protocol which protects property
rights and Art. 2 of the same Protocol, which guarantees the right to edu-
cation (Rainey 2014). Yet, from the perspective of 1950, ECHR was largely
perceived as practically almost irrelevant formal inter-State pact against
totalitarianism, setting out European democratic values, without the com-
pulsory Court, without the compulsory right of individual petition and
with the international system of control unlikely to be ever invoked other
than in extreme cases (Beats 2010). Inter-State complaints were largely a
dead letter and for the first 30 years, ECHR had limited, occasional impact
on individual victims of human rights violations. ECHR was, therefore,
practically overlooked by lawyers and politicians alike. Yet, from the mid-
1980s things began to change dramatically, with the individual applica-
tions on a steady rise. The system was, in fact, severely overloaded by late
1990s (Greer 2006).

When the convention came into force, only 3 out of 10 states opted for
the right of individual petition, by the 1960s only 3 out of 13 withheld it,
and by 1990 all 22 states had accepted it (Greer 2006). Yet, this sudden
awaking brought along new controversies. Despite steadily grooving juris-
prudence provoking judicial activism charges, member states continued
to maintain their acceptances of the optional clauses, presumably, due to
the fact, that jurisprudence simply reflected and developed further the
common European values (Beats 2010). ECHR now provides an efficient
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judicial process for adjudication of complains by individuals or member
states, although, there is little that the CoE can practically do with a state
persistently in violation, being short of suspending or expelling it from the
CoE (Greer 2006). The violation of the family life protection agenda was
not enough to expel Russian Federation, for example. Still, it can be safely
concluded, that ECHR is the most robust system of human rights protec-
tion at CoE disposal, and it focuses almost exclusively on the political and
civil rights.

However, CoE system of rights protection surely cannot be reduced to
ECHR alone. Apart from the ECHR, over 200 treaties, focusing on a wide
range of issues including human rights, have been signed under the um-
brella of the CoE (Greer 2006). The European Social Charter (ESC) is par-
ticularly important as the notion that ‘there is rather too much focus on the
protection of civil and political rights’, seems more likely to suggest that
some other important rights are omitted or marginalized, than simply de-
nouncing existing protection as too intensive or focused. Complementary
to civil and political rights, social and cultural rights are commonly recog-
nized, as for example, within the UDHR (Steiner, Alston 1996). Although
it is often philosophically contested, these rights and their realization de-
pend more upon the economic resources of the state, than the civil and
political rights. It was, therefore, particularly difficult to find a meaningful
compromise and reach an effective agreement due to wide social and eco-
nomic differences between the member states. The negotiation process
of the ESC took seven years (Shaw 2014). Charter was open for signature
in 1961, and the Revised ESC opened for signature in 1996 (Cullen 2009).
The 1961 version of ESC protects nineteen social rights:

“The right to work, the right to just conditions of work, the right to
safe and healthy working conditions, the right to a fair remuneration, the
right to organise, the right to bargain collectively, the right of children and
young persons to protection, the right of employed women to protection,
the right to vocational guidance, the right to vocational training, the right
to protection of health, the right to social security, the right to social and
medical assistance, the right to benefit from social welfare services, the
right of physically or mentally disabled persons to vocational training, re-
habilitation and social resettlement, the right of the family to social, legal
and economic protection, the right of mothers and children to social and
economic protection, the right to engage in a gainful occupation in the ter-
ritory of other contracting parties the right to migrant worker assistance”
(Cullen 2009).

The revised ESC gathered the rights contained in the 1961 instrument
and four more rights were added by the Additional Protocol, signed in
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1988, that came into force in 1999. These rights are further guaranteeing
equal opportunities in employment without discrimination based on sex,
information, and consultations of workers within the undertaking, partic-
ipation in the determination and improvement of working conditions, and
social protection of elderly persons (Shaw 2014). However, ESC always
lived in the shadow of the high-profile ECHR and there is no agreement
among scholars on its value. Some see it as another sleeping beauty with a
potential to wake up, whereas others consider the ESC to be no more than
a signpost of European social policies (Clauwaert, 2016). Nevertheless,
considerable progress, in terms of the protection and recognition of these
rights has been made and can hardly be denied.

In 2009, 39 of member states were parties to one or both Charters,
with 27 ratifications of the ESC, and 25 ratifications of the Revised ESC
(1996) (Cullen 2009). As of March 2016, 43 member states have rati-
fied the Charter of which 34 are bound by the 1996 Charter and 9 by the
1961 Charter. Only 4 states within the CoE system have not yet ratified
ESC: Liechtenstein, Monaco, San Marino and Switzerland (Clauwaert,
2016). The Charter comprises long-term objectives and the resulting list
of rights: labor rights and trade union rights, the protection of specific
groups such as children, women, disabled persons and migrant workers,
social security rights and protection of the family (Shaw 2014). The exist-
ing social and economic disparities between the European states made
a substantial variability in the range of obligations potentially undertak-
en by states practically necessary. Instead of taking on all the obligations
automatically, state parties indicate which provisions they accept (Cullen
2009). The charter operates on the system where only 10 out of the 45
paragraphs need to be accepted upon ratification, providing the 5 oblig-
atory paragraphs were among them (Shaw 2014). This system is set out
in Art. 20 ESC and Art. A of the Revised ESC, requiring states to accept
only a certain minimum of obligations. State parties are then obliged to
report on their actual advancement in implementing the accepted provi-
sions every two years for core provisions and every four years for oth-
er provisions (Cullen 2009). These have been, since 2007, divided into 4
thematic groups: employment, training, and equal opportunities; health,
social security, and social protection; labor rights; children, families, and
migrants (Shaw 2014).

Under the ESC, as amended by the Turin Protocol 1991 and revised in
1996, the European Committee of Social Rights (ECSR) has the exclusive
quasi-judicial competence to assess from a legal standpoint the compli-
ance of national law and practice with the obligations arising from the
Charter and its conclusions are published (Clauwaert, 2016). ‘Although
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the ESC is not subject to judicial enforcement, the ECSR subjects periodic
state reports to fairly rigorous scrutiny, with explicit paragraph-by-para-
graph judgments of conformity or non-conformity’ (Donelly 2014). If a
state found in violation of the ESC by ECSR does not implement a decision,
then the Committee of Ministers addresses a recommendation to the state
(Shaw 2014).

The Protocol creating a system of collective complaints under the ESC,
that came into force in 1998, provided the ECSR with the capability to
hear collective complaints (Cullen 2009). Selected NGOs, employers, and
worker’s organizations have been since then authorized to file complaints
and their representatives are further involved in the following procedures
(Donelly 2014). However, ECSR still makes an authoritative decision on
both admissibility and merits (Shaw 2014). Nevertheless, when it issues
a summary report on the conclusions forwarded to the Governmental
Committee (GC), composed of a representative of states with the right to
vote, joined by the representatives of the social partners, trade unions and
NGOs who may discuss any issue, even if these partners cannot vote. The
GC, representatives of states, then decide whether they will recommend
to the Committee of Minsters, to issue the only available endorsement,
the recommendation (Clauwaert, 2016). The role of the Governmental
Committee and the Committee of Ministers in deciding authoritatively
whether the cases of non-compliance identified by the ECSR should be the
subject of a recommendation is highly politicized and subject to much crit-
icism (Cullen 2009). This process can be reasonably described as missed
opportunity to scrutinize the identified violations in Europe, and it is far
from perfect (Clauwaert, 2016). Nevertheless, neither the substance of the
ESC nor the implementation process should be overlooked or denounced.
The substance goes well beyond the ICESCR with the entrenched rights
and principles and review processes are still considerably more rigorous
than those under ICESCR or ICCPR (Donelly 2014). It is an essential and
important mechanism for maintaining a durable commitment to social
and economic justice in Europe, even though its profile remains low and
its impact weak (De Burca 2005). The protection of social and economic
aspects of the family life through such instrument is certainly not perfect,
yet the mechanism is not entirely meaningless either.

Conclusions

The CoE system of rights protection was born out of the fear of totalitari-
anism and communism. Political and civil rights were clearly paramount
in the early days and they still are. There is no doubt that the most effective
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instrument within the CoE system of rights protection, ECHR, is focused
almost exclusively on the political and civil rights while social and eco-
nomic rights are largely absent. However, the whole CoE system of rights
protection cannot be reduced to the ECHR alone. There are other mecha-
nisms such as the high Commissioner for Human Rights office and many
separate treaties relevant to the protection of human rights. The ESC is an
important part of the CoE human rights protection system, focusing exclu-
sively on social and economic rights. Unfortunately, ESC is not able to scru-
tinize all the alleged violations, there is no judicial enforcement and pro-
cedures are politicized. This mechanism cannot provide comprehensive
protection to the right of the family to social and economic protection. CoE
cannot directly cause any radical policy change in this regard. The profile
of ESC, therefore, remains low, and its impact is portrayed as rather weak
in comparison to the ECHR. The charter, however, provides substantively
more demanding list of rights and noticeably deeper review process than
ICESCR. It is correct to conclude, that the CoE system of rights protection
protects the culturally progressive interpretation of the family life through
the individual complain mechanism of ECHR, while the actual protection
of social and economic rights is lagging behind. Despite many reaffirma-
tions of the indivisibility, interdependence and interrelatedness of all hu-
man rights, political and civil rights remain politically privileged. There is
little doubt that this state of the matters affects the real protection of all
family models, regardless of the progressive definitions.
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The article discusses some of the trends in the decline of art and
science in capitalist society. The author focuses on these trends in
the historical context, from the imitation of ancient models through
the individualism of romanticism, realism, formalist experimenta-
tion, subjectivism, pessimism and the hopelessness of modernity,
to the current exhaustion of ,high culture”. It explores the course of
natural sciences from the dismantling of the Ancient-Medieval idea
of the world and the emergence of modern experimental methods
up to the stagnation in the evolution of natural sciences and their
limited development since the 1960s. The author believes that the
culmination of conceptual and content degeneration of bourgeois
art and science came as a result of their post-World War II geo-
graphical shift from European centres to the United States.
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Introduction

In the early stages of its mode of production in the 15th and 16th centu-
ries, the bourgeoisie began to build a technology-based civilization with a
pseudo-ancient culture that negated the ,Gothic“ world of the Middle Ages
with its cathedrals, legends, chants and mysteries. In doing so, it subscri-
bed to the heritage of the Greco-Roman world with Antiquity becoming
its inspiration source, while shielding itself with its legacy, which it be-
gan to transform. The bourgeoisie deserves credit for restoring many in-
stitutions of the ancient world (theatre, museum, grammar school, lycée,
academy) in their new forms, which, in the 19* century, became part of
the life of society not only in the European continent. On the other hand
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(with the exception of the brief Jacobin dictatorship in France in the late
18th century), it never rejected the Church or Christianity, which, being in
opposition to Ancient civilisation, played a crucial part in shaping the me-
dieval world. Religion remained the main bourgeois ideology because it
sanctified and justified capitalist relations of production, as had also been
the case during feudalism.

In art, the bourgeoisie deliberately turned to Antiquity. By copying an-
cient models, it broke up with the past artistic development. In contrast
to Byzantium, adopting ancient art models in Western Europe was a rev-
olutionary event, which allowed it to get ahead of the rest of the world.
Even Baroque, Romanticism or Neo-Romanticism could not eliminate the
influence of Antiquity mediated by the Renaissance. The bourgeoisie, with
its sense of historicism, kept being obsessed with both the form and the
content of ancient culture in fine arts, literature and especially in theatre
far into the 19th century. Nor did its influence disappear in the 20th cen-
tury, when it was largely resurrected by fascism.

Similarly, of all the heirs of Hellenistic natural sciences, only Western
Europe was able to contribute to scientific progress. While it is true that
the Islamic world, especially in the 8th-13th centuries, experienced an
unprecedented development in many areas of science, which, in many
respects, still serve as the building blocks of our current knowledge, the
lands of Islam sterilized science by the existing doctrine of two truths
(higher spiritual and lower intellectual), its advancement being curbed
and overruled by religious teachings.? In Western European Christianity,
the dispute between the two truths continued until under the impact of
economic change (the collapse of feudalism and the rise of capitalist rela-
tions of production), the entire Greek concept of the world was destroyed
and replaced by another?® Thus, the heritage of Antiquity in Europe did
not pass to medieval scholasticists but rather to new scientists, who came
up with their own way of reconciling faith and reason. They enriched
science, now regarded as natural philosophy, with a new system based
on experiment and mathematics. It drew on the mechanics derived from

1 In economy, Western Europe was unable to outrun the other countries until the
end of the 18th century, when it introduced the steam engine into industrial
production.

2 The Islamic world lost its intellectual momentum in the 16th century. India
turned into a battleground due to the wars between the waves of Islamic inva-
ders, and also as a result of Hinduism, formalised into a rigid system of castes,
which provided stability at the expense of any possibility of progress. China, in
its turn, maintained a system of government that prevented it from combining
theoretical learning with practical applications.

3 John Desmond Bernal, Science in history (London: Watts & Co., 1954), 227.
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Aristotle, and as such was an expression of the European antithesis, albe-
it to a large extent not really original, because the main concept of mod-
ern science - heliocentrism - had already been formulated by the ancient
Greeks (Aristarchos). In Bernal’s words, the new science was directly bor-
rowed from classical civilisations; by adopting and revising their methods,
people of the new era could rebut their predecessors’ views and surpass
their achievements.* The European advances in science were largely in-
fluenced by the Italian Renaissance (paradoxically enough, in Italy it-
self, this influence only became apparent in the early 17th century), by
the bourgeois revolution in the Netherlands, England, and ultimately in
France. Aristotelianism became outdated in astronomy and physics as ear-
ly as the 17th century, while in biology, it was abandoned only as late as in
the 19th century. In some ways, science is still struggling with the conse-
quences of the legacy of Antiquity.

Western Europe remained the hub of development in art and science
for centuries. Its age-old dominance also in capitalist economy and pol-
itics ended with the defeat of fascism. Following World War II, the bulk
of activity in art and science was shifted to the United States, which
spent huge sums of money to support them. This ended the dominance
of Western Europe. The U. S. financial oligarchy received a major incen-
tive through the success of the nuclear weapons development project; the
pace of progress in science and research was further accelerated as a re-
sult of the Soviet Union’s achievements in the field of missile technology
(the so-called Sputnik crisis in the USA).

The transfer of “high art” to the United States prompted the devel-
opment of art trade, often for speculative purposes, while artists turned
into the most highly valued commodity. However, the typical features of
the conceptual and artistic decline of bourgeois art, which culminated in
the United States after 1950, had been apparent since the first half of the
20th century. The ideology of imperialism, together with individualistic
ethics, distorted the essence of art, its content and forms.

While by the mid-20th century, we could still trace some development
in science and art in the bourgeois world of Western Europe, these went
on decline after the nerve centre of the global capitalism had moved to the
USA. Today, the bourgeoisie cannot boast any basic research that would
lead to revolutionary discoveries in pure science. Success in research is
mostly manifest in applied science, leading to reforms only in the tech-
nological applications of science. Applied science in technology and in-
dustry, but also in medicine, chemistry and physics, has undermined pure

*  Ibid., 260.
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science. Since the early 1960s, the importance of fine arts has gradually
faded as well. Music, ballet, literature and theatre live from the past. The
great bourgeois art is exhausted. All that has remained is an empty vessel.

Art

Not East-European nations alone are known for emulating, attempting
to catch up or even outdo foreign - in their case Western - models. Not
they alone typically struggle with ,,coping with the past“ Feudal and cap-
italist Western Europe, too, emulated, attempted to catch up with, and
even outdo the ancient Greco-Roman world. It had to deal with the her-
itage of Antiquity. The Carolingian Renaissance mimicked ancient edu-
cation, Carolingian art intentionally used specimens of ancient fine arts
as templates. The Ottonian Renaissance imitated Roman models, and
the Ottonian art followed on from the artistic tradition of the Roman
Empire. The Italian Renaissance, which spread throughout Europe, delib-
erately turned to the ancient cultural heritage. While the Carolingian and
Ottonian Renaissance served the needs of the state apparatus of the feu-
dal state, supported imperial ideology and was utilised as an instrument
of feudal expansion, the European Renaissance as an epoch of cultural
and conceptual development, entailed by the disintegration of feudalism
and the rise of capitalism, served the needs of the emerging bourgeoisie.
In these renaissances, the West broke even with antiquity intentionally
and purposefully with more or less emphasis. This process did not end
with the Renaissance; it continued even after its demise during Baroque,
Classicism, Neoclassicism and Neo-Humanism, through the 19th and
20th centuries, and it continues to this day. The cult of ancient artistic and
real-life ideals was most salient in Italy, France and Germany. Marx ad-
dressed this subject in his work Fundamentals of the Critique of Political
Economy, saying that, unable to explain and appreciate the significance of
(its own) capitalist production and wealth, the bourgeoisie escaped into
Antiquity.®

Byzantium, Western Europe and the Arab Empire all drew on the lega-
cy of Antiquity. However, only Western Europe was able to utilise and de-
velop it in such a way that allowed it to overtake the rest of the world. The
thriving Western European science, fine arts, literature, theatre and phi-
losophy were all defined by this legacy. Without it, they would be unthink-
able. Only music evolved independently, even though the groundwork for

5 Karl Marx, Zaklady kritiky politickej ekonémie (The Fundamentals of the Cri-
tique of Political Economy). In Karl Marx and Friedrich Engels, Vybrané spisy
v piatich zvizkoch. Zvazok 2 (Selected writings in five volumes. Volume 2), (Bra-
tislava: Pravda, 1977), 404.

51



Peter Dinus$

the proper development of European music culture and theory, too, was
laid by ancient Greek music.® Eventually, Western Europe surpassed clas-
sical antiquity in technology and in science, determining the technocratic
nature of Western civilization. On the other hand, it never surpassed antig-
uity in culture (with the exception of music), which has remained an unat-
tainable ideal for Western Europe. Just as the visual art of the Renaissance
imitated ancient art, the literary humanism of the Renaissance, which
prepared the ground for the development of Western European literature,
imitated the ancient literary content and form.

In the late 16th century, during the economic and political rise of the
revolutionary bourgeoisie, there was a period oflate but powerful flourish-
ing of the English Renaissance in poetry and especially in drama.” During
the late Renaissance, the theatre experienced a boom never to be matched
again in the British Isles.® Shakespeare's greatness lay in his ability to
almost equal the artistic value of ancient drama. In the new conditions,
he was able to best interpret its artistic principles and methods. The late
English Renaissance was brought to a close by the epic of Milton, an ardent
advocate of the bourgeois revolution. Yet, the general tone of the 17th cen-
tury literature was no longer set by England but by absolutist France. The
literary source for its classicist work was again Antiquity. Classicism saw
in it an unsurpassed benchmark of perfection. The humanism of Moliere's
work was close to the Renaissance worldview. With its democratism and

¢ The Renaissance gave rise to the creation of the genre of opera, inspired by the
ancient drama. The genre was created in an effort to restore the Greek tragedy
in its entirety. This effort remained the leading motive for the reform of the
opera in the works of Gluck and Wagner. Italy has maintained its leading posi-
tion in the world of opera since its very inception. The Italian opera reached its
peak in Rossini‘s works. After a period of decline, Verdi restored it back to its
greatness.

7 In the same period, the Spanish Renaissance flourished, especially in drama
and prose. The most prominent author of the Spanish Renaissance literature,
Cervantes, died in the same year as Shakespeare (1616), but the decadent Ba-
roque found its way only into Cervantes‘ work. Since the Renaissance in Spain
did not reflect the onset of capitalist social relations to the same extent as in
England, towards the end of the 17th century, Spanish literature fell into a deep
sleep, from which it did not awake until the 20th century.

8 In 1642, under the influence of the Puritans, theatres in England were closed.
The restoration of the monarchy (1660) brought about the establishment of
the classicist drama. Yet, by the end of the 18th century, the development of
theatre was hampered by a censorship law, by which the victorious British
bourgeoisie defended itself against criticism by the Enlightenment thinkers
and the influence of the French Revolution. A new boom came only with the
penetration of deeper social-critical or truly socialist ideas, especially into
Shaw's work.
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realism, it went beyond the confines of court classicism. On the other hand,
it did not counter the rigidity of classicism and its aesthetics by offering a
new path of literary development. This new avenue was only opened by
Pre-Romanticism (sentimentalism). It was an expression of the desire for
new life relations liberated from feudalism and absolutism, and also of the
rise of bourgeois culture in 18th century England; hence its subjectivism,
emotionality, the search for a new poetics in nature, folklore and antiquity
in opposition to classicism. Pre-Romanticism reached a literary peak in
German classics (Goethe, Schiller). By striving for a harmonious, creative
individual inspired by the ancient ideal, it merged with Neo-Humanism
and its Greek and Shakespearean cult.

Pre-Romanticism paved the way for long-standing and thriving
Romanticism in 19th and 20th century art. To a large extent, it was a rebel-
lion against Antiquity. Ancient ideas were supplanted with national spec-
ificity, folk art, nature, and medieval mysticism. Romanticism resurrected
and vindicated Gothic. The idea of the harmonious perfection of Antiquity
melted away with the consolidation of bourgeois social relations. The
feudal estate system, with its relative stability, gave way to free capitalist
competition. A romantic hero faced the contradictions of capitalism by es-
caping into fantasy, the idealized past, distant lands or, on the contrary, by
attempting to transform the world by rebellion against social conventions,
by refusing to obey the law. The sense of rebellion, revolt, resistance to
the official world, pursuit of creative independence from tradition, would
become the defining motive for the development of literary, visual and
musical art, which would survive the 19th century. Romanticism inau-
gurated a new relationship between man and life, society and the world,
which would evolve in various artistic currents until the mid-20th century:.
Objectivism was suppressed with subjectivism, materialism with idealism,
rationalism with irrationalism. In art, it unleashed the power of artistic
imagination, forging its way into the early, high and late Romanticism as
well as into Neo-Romanticism as a reaction to Naturalism late in the cen-
tury. What is more, without the influence and inspiration of Romanticism,
symbolism, impressionism, decadence or the modernist avant-garde of
the first half of the 20th century would be unthinkable.” Romanticism-
based art was subjectivist and individualistic, directly responding to the

9 Inaddition to fine art, music best demonstrates the vital force of Romanticism.

Romanticism persisted not only throughout the 19th century; music bore
its signs until the 1950s. This was largely due to Neo-Romanticism, associa-
ted with the establishment of national music schools. In the history of mu-
sic, Romanticism was only countered by Italian Verism (introduced by Bizet's
Carmen), Neo-Classicism (preceded by Brahms's symphonic work following
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new socio-economic realities of the capitalist social order. On the other
hand, a romantic return to the past imbued the official art of the bourgeois
19th century with its academicism and eclectic new-style historicism."’
Painting and sculpture broke this spell by Impressionism, while architec-
ture remained in the impasse of historicism until the early 20th century.
Civilizational progress on the one hand and prevailing historicism on the
other were one of the major contradictions of the 19th-century bourgeois
rule.

The victory of Romanticism brought about a break with realism in
art, a temporary defeat of the principles of creative realistic representa-
tion of the world, which have always existed in artistic creations (ancient
Greek tragedy, Shakespeare's and Moliére's plays, Rembrandt’s paintings,
English realistic 18th- century prose and other artistic expressions). In
the 19th century, the idealistic domination of Romanticism in France,
England and Russia was opposed by a new, socially and critically orient-
ed Realism, which originated and developed amid the contradictions of
bourgeois society. It expressed the orientation of literature and fine arts
towards objectivity, towards non-idealized, methodical observation and
depiction of reality. The best aspects of Realism, which, in the 19th cen-
tury, actively sought true knowledge and true reflection of reality, evolved
through revealing the alienating effects of repulsive capitalist conditions.
Bourgeois society is at odds with the true interests and needs of man -
this truth was first revealed by critical realism in its homeland, France, in
the facts and contexts of its novels and short stories. Hence, it remained
impotent in castigating and portraying forces that would reveal the pros-
pects of resolving the class contradictions of capitalism. Balzac, the great-
est of the greatest critical realists, sought support in the monarchy and
in Catholicism. This incompetence, later associated with the influence of
positivism, triggered a crisis of French critical realism, which led from
Flaubert to Zola's ,scientific“ novel - a naturalistic concept of literature
as an impartial mirror, a perception of man as mainly a biological being,
causing the retreat of realism from the forefront of French literature to
its fringes. Since then, realism in French literature has never regained the
status it had in the 19th century.

The struggle between romantic and realistic currents in 19th-centu-
ry art, which broke out mainly in France, England, Russia and partly in
Germany, was sparked by the social setting in these countries as a result of

Beethoven), expressionism with its dodecaphony, and the works of socialist
COMpOSeErs.

In the buildings of theatres and museums, the bourgeoisie worshiped antiqui-
ty, in the buildings of town halls and churches, it bowed to the Middle Ages.
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the bourgeois-democratic revolutions in France and Germany and bour-
geois-liberal reformism in England. Following the defeat of the revolution
of 1848-49, the idealistic concept of ,art for art’s sake®, the reactionary
cult of ,,pure art” of the Parnassianists and Symbolists prevailed in French
poetry. The path to pure art, Parnassianism, to the Cursed Poets, to Neo-
Romanticism and Decadence was foreshadowed by the romantic demands
of the freedom of art and of the author’s subject. The symbolists‘ aversion
towards post-1848 society led them to a futile protest and escape into
individualism, idealism and aestheticism.!* In the theatre, the romantic
revolt was replaced by reconciliation with bourgeois relations. In prose,
critical realists remained mere chroniclers and critics of bourgeois soci-
ety.’? They did not set any positive social ideal before humanity, or find
any positive prospects, and failed to see the way out in the revolutionary
struggle.’® Rather than resolving this crisis by turning towards Naturalism
late in the 19th century, critical realism gave way to sophisticated deca-
dence and complex individualist psychologisation,'* while literary impres-
sionism was marked by extreme individualism and subjectivism*®.

Unlike the romantic currents in other countries, German literary ro-
mance did not create a type of revolutionary hero. In addition to discov-
ering the values of folk poetry, it was dominated by reactionary views
on the need to escape into the realm of art, Catholic mysticism and the
Middle Ages. The progressive revolutionary-democratic literature of

11 The objectivist poetry of Rimbaud, a participant in the Paris Commune, found

it difficult to free itself from the curse.

Under the influence of positivism, critical realists of the latter half of the
19th century sought to objectively portray social processes, human relation-
ships and characters through sensory verification and proof of experience. Yet,
the writer became only an impartial observer and narrator of facts.

Unlike the greatest representatives of literary realism, outspoken critics of the
repulsive reality of the life of the French bourgeoisie from the ranks of visual
artists actively participated in the Paris Commune (Courbet, Daumiere, Dalou).
The Belgian sculptor Meunier combined his work with joining the life and stru-
ggle of the French proletariat.

The historical limitations of critical realism could only be overcome by authors
who dedicated their work to the struggle of the working class early in the
20th century.

Impressionism in the fine arts, which sought to capture immediate sensory
impressions under the influence of positivism (especially visual and auditory
experiences), limited art to the area of an individual’s sense of moodiness. The
resistance to rigid academicism and closed studio painting of the 19th centu-
ry, the introduction of art into the stream of life and sunny countryside, was
undoubtedly significant, sound and sensible in Impressionism. However, the
features of subjectivism and aesthetism caused it to depart from progressive
realistic positions and tied it with the decline of bourgeois culture.
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Young Germany was hampered by the defeat of the bourgeois-democrat-
ic revolution. After 1849, the depression and resignation of the German
bourgeoisie manifested itself in a new retreat from reality (into nature,
art, the author's inner world or into the past). The bourgeois drama of the
latter half of the 19th century bore the stamp of the defeat of revolution
and reconciliation with reaction. Thematically, national and social prob-
lems were no longer a priority, being replaced by historical-philosophi-
cal and aesthetic theories. Most of Wagner's musical dramas were com-
posed in this spirit (with the exception of the opera The Master-Singers of
Nuremberg). With its irrationalism, voluntarism and nationalism, German
Neo-Romanticism actually paved the way for fascism, while Realism of the
latter half of the 19th century fell out of favour in Germany, only to reap-
pear in the German-language Swiss literature. Germany itself was domi-
nated by the writings defending the existing order of the ,Second German
Empire“. German realist literature mostly prevailed in the 20th century.
English Romanticism, filled with the revolutionary pathos, found its
expression in the works of its best representatives, while the poetry of
Chartism expressed the revolutionary ferment of the proletarian move-
ment in the most advanced capitalist country. Despite the later influence
of idealistic, romanticist poets, the leading role in English literature was
assumed by critical realists, who - unlike in France - retained their sig-
nificance even during modernism and individual psychological analysis of
the 20th century. In their protest against the ruling bourgeois society, its
institutions and views, critical realists (particularly Dickens influenced by
Chartism) were joined by Neo-Romantic artists and art critics - represen-
tatives of the ,aesthetic movement“ led by Ruskin and the first class-con-
scious socialists. The idealist Neo-Romanticism of the English school arose
as a result of sharp criticism of capitalism from the positions of Carlyle's
reactionary Romanticism, which, in the pre-1848 period, proclaimed the
need to return from capitalism to idealized feudal social conditions.!® With
his critique of capitalism, Ruskin, too, was rather close to ,feudal social-
ism.“ Despite this reactionary focus, English Neo-Romanticism gave birth
to one of the most class-conscious revolutionary socialists - Morris. He
overcame utopian views on art as the main tool of peaceful transforma-
tion of society, seeing that the antagonism of classes occasioned by the
capitalist system was a natural and inevitable instrument of its destruc-
tion. In his work and political activity, he formulated the revolutionary
principles of breaking up the bourgeois system of exploitation and social

16 Carlyle’s reactionary, idealistic notions of ,feudal socialism“ were criticized by

Engels in the German-French Yearbooks (1844).
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oppression through the concerted discontent of the masses. However, he
mostly remained a ,socialist of emotion“ (Engels), bringing to the socialist
movement a passionate belief in the human capacity for comradeship and
the creation of beauty; he was not one of the political opportunists, rep-
resented in the English workers‘ movement by the Fabian society, with its
political liberalism and positivist sociology.

The West is prone to believe that, due to their backwardness and barba-
rism, East European countries are incapable of progress and independent
creation, only of blind imitation and adoption. True, the Eastern European
nations, which lay behind the Roman Limes and which were later the tar-
get of attacks by the Avars, Mongols and Turks, did not have the historical
opportunity to draw on the heritage of the ancient world to the same ex-
tent as did Western European nations. Their culture was mostly repre-
sented in literature, which only rarely reached a high artistic level. Usually,
a brief period of flourishing was followed by a longer period of decline or
stagnation, the outworn literary trends held on tenaciously, and the new
ones set in with a significant time lag. In a number of East European coun-
tries, Romanticism remained a lively form of literary expression until the
last quarter of the 19th century, when it was briefly replaced by Critical
Realism, to be supplanted by literary modernism in the early 20th century,
which was supposed to help East Europeans to catch up with the West in
art and culture - all this as a belated reflection of the advanced Western
European literature, whose development began in the Renaissance.

The economic and thus also political and cultural lag of Eastern Europe
resulted from an uneven development of capitalism. By the mid-19th cen-
tury, major West European countries had completed the industrial revo-
lution, while the bourgeoisie rose to power as a result of bourgeois-dem-
ocratic revolutions, creating the capitalist system and sparking the
revolutionary working class movement. In East European countries, social
and historical conditions were different, with feudalism still in existence
up until the mid-19th century. The transition to capitalism did not take
place until the second quarter of the century. As the proletariat was only
being constituted as a social class, peasantry was the main force of the lib-
eration movement levelled against the feudal-monarchist establishments.

The harsh social and economic conditions in East European countries,
the frequent intertwining of capitalist exploitation with feudal exploita-
tion and national oppression, the disparities between different classes
and social strata - landowners, peasants, bourgeoisie and the proletar-
iat - all this affected the ideational life of their nations, determining the
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course of their cultural development and of social and political thought.!”
National freedom fighters fought against the strong remnants of feudalism
and foreign domination, against monarchist oppression, political conser-
vatism, idealism and religious obscurantism, against the feudal ecclesi-
astical reaction. In opposition to the latter, two antagonistic conceptions
crystallized in Eastern Europe in the first half of the 19th century: bour-
geois-liberal (represented by the pathetic epigones of German idealism)
and revolutionary-democratic.

Revolutionary-democratic ideology and its corresponding materialist
philosophy, associated with the liberation movement of the peasantry and
other working strata against feudalism, evolved in East European coun-
tries until about the 1870s. Over the following years, it was replaced by
Marxism.!® Both revolutionary democracy and Marxism stood in opposi-
tion to bourgeois idealism.' In East European thought, theoretical prob-
lems developed in the most unique way in the realm of aesthetics, not by
coincidence especially in literature. The realistic aesthetics of the revolu-
tionary democrats was associated with the literary depiction of the world,
only secondarily with the fine arts (particularly with painting) and nation-
al music (especially opera). Revolutionary Democrats and later Marxists
reworked materialist aesthetics to justify realistic trends in literature and
fine arts, fighting against the idealistic theory of ,pure art®, theoretical-
ly explicating the principles of conceptuality or ideoism, and popularity
or the ability to reach masses in art. Progressive, materialistic aesthetics

17 In Déjiny filosofie. 4. (The History of Philosophy Vol. 4), (Prague: Statni naklada-
telstvi politické literatury, 1962), 311.

18 While Marxism as an ideology of the international revolutionary proletariat
existed and developed in West European countries from the mid-1840s, in
many East European countries, where the transition from feudalism to capita-
lism was only beginning to take shape, revolutionary anti-feudal social forces
(peasantry, petty-bourgeois urban strata, intelligentsia) and their represen-
tatives were still refining their revolutionary-democratic ideology. With the
growth of industry and of the working class, Marxism began to develop in East
European countries in the 1880s.

19 In the latter half of the 19th century, the ideology of liberal bourgeoisie was
based on positivism, which accused the emerging socialist movement of survi-
ving Romanticism. Not surprisingly, Comte, the founder of positivism, defined
what he called the metaphysical stage as a transitional period, which was alre-
ady over and which was identical to the revolutionary theories and processes
that tear down the old systems. With the growth of the revolutionary workers
movement, positivism became more and more reactionary. It embarked on
the path of bourgeois apologetics and resistance against Marxism. The bour-
geoisie, which ceased to be a revolutionary class, feared (and continues to fear)
the revolutionary consequences of Marxism. Its fear of revolution was (and
still is) greater than that of a reaction.
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as a platform for critical realism (life of the common people - that is the
content and reality of art!) stood in opposition to the idealist and formal-
ist bourgeois aesthetics, which often defended the thesis of ,art for art’s
sake“. This situation was most salient in Russia.

Engels wrote that the era of Germany's political and social humiliation
in the late 18th and early 19th centuries at the same time marked the gold-
en age of German literature and philosophy.?° Correspondingly, the period
of Tsarist despotism in 19th century Russia was the golden age of Russian
literature. Philosophical, social and moral reform efforts of Russian so-
ciety found an outlet mostly in fiction. This determined its basic feature
for the entire 19th century: high sensitivity to social needs and strong so-
cial impact. Russian literature of the time of severe social oppression was
the main arena of the struggle for social and political progress. Russian
progressive authors wove into their works their people’s most cherished
dreams of universal happiness.?!

Russian Romanticism was one of the checkpoints on the road to
Realism. In literature, its foundations were laid by Pushkin, while Gogol
started the tradition of critical realism, thus determining the main course
of Russian literature until the end of the 19th century. Its creative prin-
ciples found theoretical underpinnings in the revolutionary-democratic
critique and materialistic aesthetics of Belinsky, followed by the efforts of
Chernyshevsky, Dobrolyubov and other Russian revolutionary democrats,
which inspired the works of Stasov, a prominent art critic and theorist of
Russian realistic painters and musicians. The naturalist school of thought,
which originated in the 1840s, gave rise to an artistic system called
Russian Critical Realism able to express the reality of the growing capi-
talism in Russia. The Russian novel became the pinnacle of East European
literature, which, in turn, profoundly influenced the development of world
literature.

The French (1789) and the German (1848) bourgeois revolutions were
preceded by a revolution in philosophy, which provided their conceptual
framework. The same phenomenon could be observed in Russia. In the
time of Tsarist autocracy and gloom, revolutionary-democratic philoso-
phy, materialist aesthetics and the literature of critical realism emerged
and developed from the 1840s onwards, paving the way for the victorious
Marxism-Leninism in 1917. The struggle with outdated social relations
first began in the realm of ideas, to spread into politics and finally into

20 Karl Marx and Friedrich Engels, Spisy. Svazek 2 (Writings. Vol. 2), (Prague: Stat-
ni nakladatelstvi politické literatury, 1961), 556.

Milan Pisut and Pavel Vyrastek, Dejiny svetovej literatury 2. (The history of the
world literature. Vol. 2), (Bratislava: Vydavatelstvo Osveta, 1963), 185 - 186.
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economy. In Russia, this path led from the emergence of revolutionary de-
mocracy, through the dissemination of Marxism and the founding of the
Bolshevik Party, up to the political victory of the proletariat and the intro-
duction of socialist relations of production.

Modernism, which began in Western Europe early in the 20th centu-
ry, was just another form of Romanticism, the result of the desire derived
from it to unchain artistic imagination. Just like Romanticism, it defended
the right to the freedom of artistic creation. Literary modernism turned
away from the prose cultivated by Realism to manifest itself most prom-
inently especially in poetry, just as was the case with Romanticism. Yet,
modernist manifestos no longer called for the praise of nature, of the com-
mon people or of the past, but sang praises for the growing victory of the
machine and the big city. The ambition of modernism was to create art for
the technologically and socially revolutionary 20th century. The trends,
currents and schools of the 20th-century bourgeois art based on formal-
ism expressed the contradictory nature of capitalist society; the artists’
works responded to the advancement of technology and civilization.?? The
real, material world ceased to be their object of expression (loss of imag-
ery, of communicativeness, of cognitive value). They detached the artist’s
work from true reality and their aesthetic conception was mostly subjec-
tivist. They abandoned the means of expression of 19th-century art even
at the cost of losing contact with a large part of their audience.

Literature was stripped of the means of depicting reality truthfully and
objectively. Social motivation of an individual’s actions was not accepted.
Social analysis was replaced by experimentation with form. The overall
tone of the works of art, which only the initiates could understand ful-
ly, was hopeless and pessimistic. Formalism and individual protest were
also typical of the fine arts. Futurism valued modern machines more than
the classic works of ancient art. In an anarchic rebellion against the inhu-
manity of the First World War, Dadaism expressed the social helplessness
of petty-bourgeois intelligentsia.”® The underlying social motive behind
expressionism was the anarchic protest of bourgeois and petty-bour-
geois intelligence against the shortcomings of capitalism, with extreme

22 Many representatives of modernity subscribed to the revolutionary lines of

thought; they formed an avant-garde, in which they combined their artistic
pursuits with social revolution - socialism. They arrived at Marxism and took
active part in socialist movements or transformations in socialist countries
(Aragon, Picasso, Brecht, Nezval, Mayakovsky and others).

By the late 1950s, Anglo-American pop art (the use of trivial phenomena of
everyday life) followed Dadaism in its artistic work, revealing some negative
aspects of civilization, however, it was not of long duration.
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subjectivism as its aesthetic conception. Cubism sought to express the
highly subjectivist ,knowledge“ of objects or of the human body. Under
the influence of Freudism, the Surrealists focused on depicting strange
dreams and nightmares, hallucinations, pathological states; their works
were full of horrors and heartless pessimism while Tachism transformed
art into absurdity, turning into a means of expression of all kinds of sub-
jectivist ideas. By the same token, Abstractionism separated art from life
and real events, from human environment. Its lifelessness, dehumaniza-
tion and aversion to reality fully suited and captured bourgeois ideology
and aesthetics. The above trends and currents in the fine arts, with their
formalist experimentation, were unable to surpass the visual art, which
reflected reality and which did not ignore the life or interests of society.

The artistic achievements of the latter half of the 20th century pale in
comparison with the previous period. Literature, theatre, fine arts, clas-
sical music, all these experienced a marked decline - and this despite the
fact that in the Western ,welfare state, public and private funds invested
in art far exceeded those in the past. The existentialist literature expressed
the states typical of a social subject of bourgeois society, regardless of the
social relations in which he or she lived. Equally indifferent to real social
relations were adherents of the French ,new novel“, the origin of which
was influenced by the philosophy of Neo-Positivism. Its authors aimed to
capture objective reality on the grounds of ,pure knowledge*, without at-
tempting to analyse its nature or the prospects of development. They pre-
ferred a description of things and the environment, mental and psycholog-
ical states of their characters with an emphasis on the formal aspects of
their work. Thus, the new novel essentially meant an escape from reality.
The social critical features of the so-called absurd theatre, i.e., the opposite
of socially engaged theatre, remained ineffective as well. This subjective-
ly expressed dramatic form, which absolutized the sense of alienation of
man in the conditions of capitalism, negated the class-conditioned nature
of the system.*

The visual arts ceased to be what they used to be, even compared
to those between the world wars. The works of post-war painting and
sculpture were usually much inferior to those of the interwar period.
As Hobsbawm points out, just contrast the list of names of painters and

2+ The alienation of man, reflected in the post-war literature and drama, his exis-
tential questions and problems, are not typical of a man living in a socialist so-
ciety. Nevertheless, in the turbulent 1960s, some authors mechanically applied
the principles of absurd theatre in the artistic depiction of human life outside
of capitalism. During the Cold War, their works sounded like an advertisement
for anti-communism.
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sculptors who created their work before and after the mid-20th century.
Some progress was only made in architecture, and that was only because
of its relation to technology, industry and urbanism. In classical music,
the decline in traditional genres was veiled by the rise of pre-recorded
music. With regard to the former, one can mostly hear the works of dead
classicists. Only few operas composed after 1950 have become a lasting
part of the international or local repertoires, which endlessly replay the
works of composers born in the 19th century or earlier, while the US pre-
fers musicals. Only a handful of composers write symphonies.? One of the
expressions of the demise of classical music is featuring the works of com-
posers of popular music (most often for cinema, musical and television)
as if equivalent to those of the past composers of opera, symphonic or
chamber music.

The world of ,high art”, with its traditional forms, was coming to an
end in the West. Yet this decline in the classical genres was not due to
the lack of talent but rather stemmed from the change in the motives, op-
portunities and support for the specific forms of art creation. Bourgeois
culture brought new forms, which generated profit: music for cinematog-
raphy, fashion design, television series (soap opera, sitcom), video.?® The
other decisive factor in the development trends of Western art of the lat-
ter half of the 20th century was the defeat and death of modernism. The
avant-garde ghettos were few and still declining. Related artistic genres,
while initially successful in Europe, died out gradually to be resurrected in
the United States after World War II. The emerging Postmodernism, with
its eclecticism, irrationalism and mythology, was not an equal substitute.
The cure was worse than the disease.

In the post-1950 period, culture was largely influenced by technology.
Popular art and entertainment assumed new creative forms (cinema, tele-
vision, video and ultimately the Internet as a powerful means of artistic
expression), which also affected the modes of perception - a triumph of
sound and image, which limited the influence of the printed word.?” The
ultimate driving force behind disseminating works of art to a wider public
by means of technology in bourgeois society is profitable business. Art
has merged with the economic interests of consumer society. Mass enter-
tainment industry (film, radio, television, pop music), which has formed
the basis of popular culture, has adapted to the demands of the capitalist

% Eric Hobsbawm, The Age of Extremes (New York: Vintage, 1996), 523-524.

26 These forms include cheap Hollywood-produced films for fooling masses
about wizards, spells, ghosts, demons, satans, zombies, vampires, werewolves,
monsters, serial Killers, psychopaths, cannibals, assassins, aliens and the like.

%7 Hobsbawm, The Age of Extremes, 513-514.
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market.?® The bulk of the profit comes from short-term fashion cycles and
from the mass sale of non-durable products. The only quality standard in
art is its marketability. Commercialization of culture, which has corrupt-
ed many artistic genres, has replaced renowned authors and time-test-
ed works of art with the names of saleable articles printed on T-shirts or
pinned onto clothes. Objects of mass consumption and entertainment,
funded by advertising agencies and their campaigns, have turned into
idols of the brainwashed society. Old-style artists have been gradually
sidelined until being drowned by the flood of non-art. Bourgeois art has
faded into nothingness. Technology, commercialization and consumerism
have had a lion’s share in this slump.

Science

In the feudal economy, there was no way to use science rationally or prac-
tically. This was made possible only with the emergence of capitalist so-
cial relations, born in the bosom of the most advanced form of feudalism
that existed in Western Europe. At the time of its disintegration and the
onset of capitalist relations of production, as a result of the development
of new productive forces, the bourgeoisie gave rise to modern experimen-
tal science based on mathematics. Its emphasis on science followed on
from the medieval version of Aristotelianism taught at universities as a
system of knowledge. For centuries, Aristotle became the central figure
of the Western European intellectual (philosophical, scientific) world.
Indeed, intellectual development in Western Europe took the course of
dealing with the legacy of Aristotle and other authorities of antiquity
with reverberations that lasted into the latter half of the 20th century.?
In the grip of Catholic theology, clergy at art faculties particularly began
to focus on the laws of motion formulated in Aristotle‘s writings. While in
Byzantium, Platonism contributed to the ultimate victory of religious mys-
ticism, in Western Europe, Aristotelianism stimulated interest in mechan-
ics, which later served as the basis for the evolution of modern physics
and the mechanistic-materialist conception of nature, the world, and the
universe. Whereas the evolution of non-European science was brought to
a close during the 17th century, in East Europe, following the advances in
astronomy during the Renaissance, the local culture with literature at its

28 Dominika Dinusovd, Za hlasom revoliicie (Following the Voice of the Revolution),

(Bratislava: Veda, 2018), 123.

29 Notable milestones on this journey were the Renaissance renewal of the helio-
centric system (Copernicus) and the presentation of a new treatise on human
anatomy, which was more than a mere transcript of ancient originals (Vesali-
us).
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core became a source of later patriotic (revivalist) science and philosophy
in the region. However, the evolution of thought and of social and natural
philosophy (science) in the East languished compared to the pace of de-
velopment in Western Europe. The stagnation was caused by the surviv-
ing feudal relations of production, while in 17th century Western Europe,
their gradual replacement by capitalist relations served as an impetus for
the advancement of modern bourgeois philosophy and the associated ex-
perimental science.

Hence, the development of science was limited to Western Europe. Its
theorists were the founders of modern bourgeois philosophy: the English
materialist Bacon and the French idealist Descartes. They rejected medie-
val scholasticism as a cognitive method (uncritical submission to authori-
ty, dogmatism, speculation, lack of experimentation, prevalence of deduc-
tion) in order to develop a new method based on the materialist concept
of nature. Science was no longer seen as a means of reconciling man with
the world but as an opportunity to dominate nature by mastering its eter-
nal laws. This new attitude largely resulted from the new bourgeoisie’s
interest in material wealth.

Owing to Bacon and Descartes, the philosophy of the bourgeois era was
primarily a philosophy of science. Science gained the same reputation as
that enjoyed by the philosophy during Antiquity. Science and philosophy
merged into one. Philosophers sought to provide the means, tools, meth-
ods, and systems for scientific understanding and knowledge of the world.
They presented their philosophy as science, while scientists, in their turn,
formulated their conclusions within the framework of natural philosophy,
renamed science only during the first half of the 19th century. At universi-
ties, science was part of the curriculum of artistic (philosophical) faculties
up until the 20th century. Only during the Renaissance period, it was brief-
ly associated with fine art, not philosophy.

Modern experimental science originated in the country with the most
advanced capitalist relations - England. Against Aristotle‘s Organon (a
collection of works on logic), Bacon put his New Organon of Science as a
novel and more effective epistemological tool. His philosophy gave rise
to the development of English materialism. Bacon criticized speculative
science while remaining a geocentrist. This did not prevent him from be-
coming the founder of modern science based on observation and exper-
iment. Descartes’ French idealistic rationalism, inspired by mathematics,
appealed to reason and self-reflection; it did not favour observation or
experience. Rather than mechanics (physics), Descartes gave preference
to mathematics as an exemplary science, the basic premises of which
followed from themselves. Thus, instead of (experimental) induction, he
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preferred (mathematical) deduction, which connected his philosophy with
the late Middle Ages. Descartes’ philosophy, considered a kind of Catholic
heresy by influential Jesuit patrons, expressed a spirit of compromise with
feudalism. Its dualism (material and spiritual substance, the existence of
which was determined by God), defined the dual path of development of
Cartesianism. Gassendi, Spinoza, Bayle, Fontenelle and others followed
the course of materialism. However, the idealistic aspects of Cartesianism,
refined by occasionalism and influenced by Descartes‘ teaching on the in-
nate idea of God as well as by Jansenism, which, in turn, was affected by
Descartes' logical deduction and his teaching on the method, prevailed.
Idealistic rationalism was rather pronounced only in continen-
tal European countries (apart from France, especially in Germany). In
England, materialistic empiricism and natural religion (deism) spread
in the 17th-century intellectual circles, while France was dominated
by a positive religion - Jansenism. The greatest French scientist of the
17th century, Pascal, whose views combined major discoveries with re-
ligious fanaticism and scepticism aimed against science and rationalist
knowledge, lived and worked in the Jansenist monastery of Port-Royal.
Up until the 18th century, this monastery was the stronghold of French
Cartesian Enlightenment. With the defeat of Jansenism, Cartesianism
gradually disappeared from its homeland, giving way to English material-
ism, empiricism, sensualism and deism. It was these trends and theories
that mostly shaped the 18th-century French Enlightenment. Descartes’
rationalist idealism mostly found its way into art. Under its influence, the
artistic style of Classicism was formed with its criteria of reason, regulari-
ty, order and duty (the role of reason in art). In the realm of Enlightenment
philosophy, Descartes‘ influence was most reflected in the formal sover-
eignty of the French encyclopaedists, who made it clear to the world that
certitude of their knowledge stemmed from the unquestionable thesis of
cogito, ergo sum (1 think, therefore, I am). Yet, they put main emphasis on
induction and experience, rather than on deduction. However, their con-
ceptual source - English empiricism and sensualism - eventually reached
a dead end in the British Isles, resulting in noetic skepticism (Hume).
The underlying reason for such a development was the inconsistency of
Locke‘s philosophy, which influenced both Bishop Berkeley's subjective
idealism and English and French materialism. The theoretical basis was
provided by German Kantian rationalism and French empirical positivism.
In the 17th century, which marked the beginning of the battle between
Antiquity and modern times, the entire edifice of assumptions inherited
from the Greeks and canonized by both Islamic and Christian theologians
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collapsed, giving rise to a wholly new system.3* Ancient problems were
resolved by new experimental and mathematical methods. Aristotelian
physics was refuted by mechanics while the hierarchical universe of the
Middle Ages gave way to the idea of the mechanical world as a machine
(dynamic universe as opposed to static universe). Newton's gravitational
theory brought about the logical unity of the laws of celestial mechanics
(developed by Kepler) and terrestrial mechanics (developed by Galileo).
[t ultimately dispelled the old notions of the Earth, the solar system (in a
way, of the perpetual motion) and the universe, resulting from Aristotle’s
theories.®

New experimental science provided a novel basis for British bour-
geois philosophy. The validity of a simple natural law, as formulated by
Newton, also seemed to justify a turn to deism in religion, to laissez faire
in economics, to liberalism in politics and to utilitarianism in ethics. The
materialistic laws of mechanics ruled in religion, economy, politics and
ethics. God and the King were both constitutional monarchs, who mere-
ly supervised the movement of celestial bodies and political parties gov-
erned by the laws of mechanics. In economy, the movement of goods on
the market was governed by the same laws. In ethics, morality presented a
mechanistic balance between satisfaction and suffering. This proved that
science was a social and economic phenomenon rather than an expression
of absolutely pure thinking. At the London Conference on the History of
Science in 1931, Soviet physicist Gessen stated that, far from the fruit of
his scientific genius or the result of the internal logic of science, Newton's
work rather stemmed from the social and economic forces of 17th-centu-
ry Britain, thus serving the needs of the British bourgeoisie.??

Science became an integral part of the new capitalist civilization, ac-
quiring continuity and status it never lost again.?® In the 17th century, it
succeeded in mechanics - physics, mathematics and astronomy, but not in
chemistry, biology, medicine, not to speak of the science of society. After
1700, it experienced a temporary decline. The most significant result was

30 John Desmond Bernal, Science in History (London: Watts & Co., 1954), 258.

31 While Newton's system of the universe meant a serious concession from reli-
gious orthodoxy, it also greatly restored the credibility of the divine purpose.
Newton represents a compromise between religion and science, similar to that
between the bourgeoisie and the nobility of 1688 (the ,glorious revolution®).
The stability of the system is maintained by God through his intervention.
Thus, he himself becomes a constitutional monarch.

32 Ziauddin Sardar, Thomas Kuhn and the Science Wars (Icon Books Ltd., 2000),
16.

33 Bernal, Science in history, 344.
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the victory of Newtonian classical physics - materialist mechanics.?* It
was not until the industrial revolution when science was firmly embed-
ded into the mechanism of production. Once the industrial revolution was
under way, science was introduced into practice, carrying the signature of
materialism. The other major impetus for its new development was the
Great French Bourgeois Revolution. The growth of modern science, from
the very beginning linked with capitalism, became pervasive and its mo-
mentum was irreversible.?® Physics remained the queen of science - its
greatest achievement in the 19th century was the electromagnetic theory,
which proved the interrelatedness of some natural phenomena (electric-
ity, magnetism, optics). Together with the laws of thermodynamics (mu-
tual transformations of different types of energy), it appeared to signify
some finality in the development of physics. Evolutionary theory became
the pinnacle of slowly and moderately progressing biology. As an inno-
vator rather fittingly compared to Copernicus, Darwin reversed the com-
promise between science and religion, which had existed from Newton’s
time, permanently in favour of science. The fundamental significance of
Darwin'‘s theory of evolution was that it brought to the natural sciences a
historical element, ultimately breaking with the traditional Greek school,
the eternal truths and the perennial categories of Plato and Aristotle,
and reverting to the earlier heresies of ancient Ionian philosophers and
Democritos, who emphasized rational development and change.*® The
idea of natural selection, based on the then common conception of the
natural justice of free competition, was used by the bourgeoisie to justify
reckless capitalist exploitation.

Scholarly science of the 19th century depended on the success of sci-
ence in industry. It enjoyed considerable freedom as long as it respected
conventional boundaries in politics and religion. For political and reli-
gious reasons, it continued to pretend respect for idealism. One notable
exception, the Russian naturalists, combined expertise with materialism
and with progressive, often truly revolutionary, social ideas. While in the
West, in as early as the latter half of the 19th century, the worldview of
natural sciences was largely agnostic and phenomenological, in Tsarist
Russia, natural scientists drove scientific knowledge to its materialistic
consequences, i.e., from theory towards revolutionary practice. Darwin,
who found enthusiastic supporters in Russia, was rejected wherever he
gave in to Malthusianism and fatalism.

3% Euler's Mechanics (1736) represents a summary and extension of knowledge

about mechanics.
Bernal, Science in history, 370.
36 Ibid, 472-473.

35
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Towards the end of the 19th century, the general long-term scientific
outlook was largely pessimistic. The development of science seemed to be
coming to an end. The new positivism created by Mach and Avenarius ar-
gued that matter and physical hypotheses are no longer necessary and that
all science can be derived from direct observation. Early in the 20th cen-
tury, the first positivists raged against materialistic ideas such as the idea
of atoms, an attitude that was not very reasonable as exactly at the time,
physical research filled these concepts with real meanings, which, in the
following years, became increasingly obvious.?” Atomic physics came into
being; towards the end of World War I], its power severely affected masses
of people when the atomic bombs were used against the Japanese civilian
population by the US financial oligarchy (not by Hitler's Nazi rule).

Science evolved unevenly across time and space. Periods of rapid prog-
ress were followed by long intervals of infertility or decline until a new
boom took place, often in a different country. In terms of the geographical
distribution of science, towards the end of the 19th century, virtually all
scientific world was concentrated in Germany, Great Britain and France;
elsewhere in Europe or America as well as in Asia and Africa, science was
not given proper attention. After 1945, although it made rapid progress
in the old centres, this growth was completely overshadowed by the tre-
mendous pace of development of science in the United States and, to a
large extent, in the Soviet Union. The prospects of the earlier centres of
the capitalist world were rather reduced, with scientists having fewer op-
portunities as they could not compete with the United States in terms of
scientific equipment or funding.3®

After 1945, when the USA gained dominance in the capitalist world,
with the growing concentration of science in the country, the rather vast
financial and human resources as well as scientific efforts proportional-
ly reduced the development of the former centres of science in the ,free

37 The tendency towards positivist, idealistic and formal philosophies has beco-
me one of the obstacles to the development of science, which divert scientists
from an effective experimental approach to problems and lead them to passive
meditative approaches, where they enter a stream of meaningless and unre-
alistic experiences, or ponder over eternal and abstract truths. These path-
ways only lead to sterility. The great progress achieved in the first half of the
20th century is the result of attempts explicitly or implicitly materialistic and
closely connected with materialistic technology. Positivism and other similar
philosophies (e.g, Bergson, pragmatism) sought to rid science of the revolutio-
nary edge, only to ridicule any idea that could be used to significantly improve
man's destiny and to make science acceptable to the organized religion and the
bourgeois state (See: Bernal, Science in History, 324, 401).

3 Bernal, Science in History, 16, 29.
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world.“ Major research in almost all industries, especially physics, was now
only possible in well-equipped laboratories, mostly in the USA, while in
other countries, the latter dropped in numbers and the new ones were not
built so generously. Of the capitalist countries, only the United Kingdom
and, to some extent, Sweden could claim to be completely independent
in basic research, but even there, their independence was quite dubious
in some sectors. The governments of most other countries suffered from
such serious financial issues, mostly caused by military spending and
trade restrictions, that science was practically vanishing there. With all
the merits of the work of individual scientists in these countries, orga-
nized scientific work could no longer be kept at a state-of-the-art level,
and these countries were increasingly drawn into the sphere of influence
of the United States.*

Bernal recognizes three stages in the evolution of science in terms of
its position in society. The first stage, the 1890s, marked the era of private
science, with experiments performed in a professor’s small laboratory or
in an inventor's workshop. The next stage, the 1920s and 1930s, was the
era of industrial science, the age of research laboratories. The third stage,
first observed in the USSR and in the rest of the world during World War
I, was the era of public science, when research and development spending
amounted to hundreds of millions and when really huge institutes were
needed, often as large as cities, with the appropriate number of staff and
equipment. The machinery became so expensive and the groups of oper-
ators became so large that their respective governments could not afford
them, so only the most powerful countries could play a significant role in
the physical sciences. A capitalist country can call on the help of monop-
oly companies, which are states in their own right, to spend resources on
development agreements in their own interest. The first stage involved
small improvements and small-scale equipment. The second stage gave
rise to whole new scientific industries. In the third stage, the largest en-
terprises appeared, mostly resulting in war production as the main focus
of state-capitalist entrepreneurs.*” The growing need for scientific appli-
cations and the urgency of the tasks imposed on science by war and war
preparations themselves have linked science with bourgeois governments
even more tightly.

The project of developing and manufacturing the atomic bomb during
World War II gave fresh impetus to the development of state science in
the USA. What followed was an enormous increase in the concentration

3 Ibid, 387.
0 Tbid, 20.
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of science, people and resources, promising greater efficiency. The expe-
rience of war research served as a proof that with huge accumulation of
resources, it was possible to solve even the most challenging technological
problems within a relatively short period of time. While in the past, sci-
ence was lagging behind industry, in the USA, it made every effort to catch
up with the latter in the new conditions, and even to stand at its head.
Thus, technology has been increasingly led by science. Since the mid-20th
century, the USA has been dominated by technology based on advanced
scientific theory and research. So what then are the main characteristics of
research and development in their American headquarters? Orientation
towards war goals, direct connection of scientific progress with industrial
and armament progress, large-scale concentration of mainly physical sci-
ences, science-driven technology. This clearly demonstrates the focus on
applied research to the detriment of basic research.

The rapid evolution of science, which, in Western Europe, began in the
17th century, came to an end in the 1950s. Towards the early 1960s, the
development of natural sciences was gradually limited to random discov-
eries of little import (most often related to biology, elementary particle
physics and new chemical elements) and the revision of the already for-
mulated theories. At that time, technological means began to appear that
allowed to confirm or rebut previous conclusions, ideas and hypotheses.
One exception - the discovery of the quantum Hall effect (K. Klitzing, 1980)
- only confirmed the rule. The stalled development in natural sciences and
their limited advances since the 1960s coincided with the shift of the focus
of scientific research to the United States. In addition to the USA, other ma-
jor countries such as the United Kingdom, the Soviet Union, Sweden and
Germany joined in the development of post-war science; however, over
time, the bulk of the research began to be conducted in the USA. Since the
late 1980s, prominent individuals, who came up with major discoveries,
became a thing of the past to be replaced by countless scientific teams.
Today, achievements in science largely depend on the amount of capital
invested in research, now morphed into industry.

The predominance of technology over science has become appar-
ent. It was first demonstrated by the development of space research and
spaceflight. Between 1957 and the mid-1970s alone, 8,530 satellites and
other man-made space objects were launched, of which 929 new types
of equipment, including 151 spacecraft and satellites, in 1975.*! Space
flights have not only affected space research (the discovery of quasars

# Jaroslav Folta and Lubo$ Novy, Dejiny prirodnych vied v ddtach (Important da-

tes in the history of natural sciences), (Bratislava: Smena, 1981), 236.
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and pulsars), the emergence of various hypotheses associated with the
Big Bang theory (including the existence of cosmic strings), but have also
sparked philosophical debate about the expanding or shrinking universe.
The development of astronautics/cosmonautics engendered cosmic phys-
ics and stellar physics, planetary geophysics and extra-terrestrial biolo-
gy (exobiology). Perhaps the most significant achievement in the field of
physics was the construction of immensely powerful particle accelerators.
Similar projects have given rise to new advances in technology. Since the
early 1980s, the prevalence of technology has been demonstrated by the
development of electronics (large-scale powerful mainframe computers,
personal computers and mobile technology) and computer science. Along
with biology and cybernetics, the latter has become the ,,queen of science®,
replacing physics.*?

The heyday of science coincides with economic activity and technologi-
cal progress. The path of science - from Egypt and Mesopotamia to Greece,
from Islamic Spain to Renaissance Italy, from there to the Netherlands,
France, England, Germany and finally to the USSR and especially to the
USA, is identical to the course taken by trade and industry. Among the
individual outbursts of activity, there were periods of stagnation, some-
times even of degeneration, such as in the early 18th century. These peri-
ods coincided with those when a society languished or declined, and the
production continued along the beaten track.** The question then arises,
whether the current break in the development of the natural sciences is
only a temporary phenomenon of the capitalist world, merely a stage of
short-term decline, which will later be followed by new development, or
whether this is one of the manifestations of the twilight of bourgeois so-
ciety. If the latter is the case, then the new development of science must
be accompanied by the outbreak of a social revolution that will bring to
life new creative forces, similar to those awakened by the Great Bourgeois
Revolution in France and later by the Great October Socialist Revolution
in Russia. The revolution will provoke an unprecedented activity that will

42 Since 1900-1927, there has been no new revolution in physics, only a huge
evolutionary development within the same conceptual framework, which has
only brought complications. The theoretical foundations of science have beco-
me more problematic than ever before. No ,big“ or ,final“ theory that would
unify the phenomena of nature studied by physics (gravity, electromagnetism,
relativity, quantum mechanics, elementary particles) has so far been formu-
lated, despite the great efforts of Einstein, Heisenberg and other prominent
figures of 20th-century physics to emulate Maxwell‘s success in framing his
electromagnetic theory in the 19th century.

4 Bernal, Science in History, 41-42.
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create new great works of human thought, a new science that cannot de-
velop under the old economic or political systems.

Conclusion

The transfer of the capital of the world imperialism to the United States
has deprived Western Europe of its previous significance and position in
the world. The art and science of the bourgeois world have been gradually
waning. From the imitation of antiquity through romantic individualism,
realism and the application of the principle of ,art for art’s sake®, bour-
geois art ended its development by turning away from true reality and
moving towards formalism, subjectivism, isolation, helplessness, anarchic
protest and pessimism. The loss of social significance, dehumanization in
artistic expressions, the inability and impossibility to establish better life
prospects have become symptoms of the twilight of bourgeois art. Science
is limited by the class-antagonistic capitalist society, more precisely, by
its very nature: the exploitation of man by man. In order to preserve this
exploitation, the greatest material and intellectual effort of imperialism is
devoted to keeping the world in poverty, ignorance and fear. Only a small
portion of new knowledge, skill or ingenuity is used to improve human
condition; most of it is utilised for enslavement and destruction.

In the bosom of capitalist relations of production, technology continues
to develop and reinforce the technocratic nature of Western civilization.
However, in contrast to experimental science, which came into being in
the 17th century, the visible onset of Western technology is of a later date.
The technology, by which Western Europe overtook the rest of the world,
was of recent origin, its major inventions and patents being delayed. The
associated Industrial Revolution did not begin in Great Britain until after
1780. The steam engine (first introduced in the factory in 1774) became
the universal prime mover of its peak phase. However, its designer Watt
launched his brainchild only in 1784. The late advent of technology may
signal the potential for its further development and future prospects.

Since the mid-20th century, monopolistic capitalism has become
one-dimensional, with its hegemon - the armed American empire provid-
ing bread and games. It controls science-based technology, propaganda
and show business, which has substituted art. These, among other factors,
still present powerful means of securing class domination of the bour-
geoisie without contributing to the transition of the imperialist stage of
development of capitalism to a new, higher stage. On the contrary, they
accentuate its parasitic, rotting nature, thus paving the way for the transi-
tion to socialism.
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