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The study focuses on the elaboration of the concept of revolution in the
work of the Latin American philosopher ].C. Mariategui, examining the
specific features of its interpretation. It notes three basic dimensions of the
problem of revolution in Mariategui's treatment: an epistemological
feature embodied in the application of Marxist methodology to the
conditions of Latin American realities, a cultural feature defined through
concern for the emancipation of indigenous peoples, and an
anthropological feature that places the human being at the centre of
attention as both subject and object of social change. The significance of
Mariategui's treatment of the problem of revolution is a source of
inspiration for later social action, and through his understanding it is
possible to capture the events of current social processes in the region.

Keywords: ]. C. Mariategui - social change - revolution - man - socialism
Introduction
The problem of social change represents a significant area of interest in the

cross-section of the history of social and political philosophy in Latin
America. Since the revolutions of independence and their philosophical

! The study was produced as part of the scientific project VEGA MSVVaS$ and SAV,
No. 2/0152/20 "Developmental trends in contemporary capitalism -
contradictions and conflicts".
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reception, particularly in the second half of the 19th century, questions of
social change-its forms, strategies, and goals-have been debated mainly in
the context of the search for intersections between the still sought-after
authentic identity of Latin American society and imported European
influences. The understanding of revolution as a broad socio-economic
change elaborated by José Carlos Mariategui in the first half of the 20th
century still resonates strongly in these debates today. In his conception,
the revolution combines the two levels discussed and links them in a
complementary way, thus encouraging contemporary authors to reflect on
current social movements in the region through the prism of the author's
own premises. The aim of the present study is to delineate, on the basis of
a philosophical-historical analysis, the specific features of the
understanding of revolution in the political philosophy of José Carlos
Mariategui, in order to affect the local and global perspectives of the
interpretation of his work in historical and current contexts.

José Carlos Mariategui La Chira (14 June 1884 - 16 April 1930) is one of
the most prominent figures in Latin American philosophy. He left a
significant mark as a writer, philosopher and active politician. Among his
most important works, the content of which is still reflected in the
controversies about his work and the development of Latin American
philosophy, one can mention Seven Essays on the Interpretation of
Peruvian Reality (Siete ensayos de interpetacion de la realidad peruana), in
which he gives his interpretation of Peruvian history based on dialectical-
materialist methodological premises, and the founding and running of the
journal Amauta (from the Quechua hamawt’a, meaning teacher or sage),
which brought together a broad generation of intellectuals with a new
approach to national affairs. These two impulses are also important
sources for grasping the concept of revolution and defining its specific
content, which combines the application of a particular methodology with
a local philosophical tradition. Elements of Mariategui's perception of
history are reflected in contemporary debates about social change, in
discourses of recognition, and in practical social movements of the 20th
and 21st centuries.

1 Mariategui's concept of revolution - the cultural and epistemological
dimension of the problem



Specific features of the understanding of revolution in the political
philosophy of José Carlos Mariategui

The concept of revolution in Latin American philosophy at the beginning of
the 20th century was primarily associated with the revolutions for
independence that stood at the threshold of the history of modern Latin
American states. The process of struggles for independence was
complicated, taking place in different intensities and at different stages of
time, given the regional differences. However, it is symptomatic of the
entire 19th century, which not only brought revolutions for the
independence of Latin American states, but also dates the first perceptions
of the problems associated with the young republics in this period. In
Mariategui's philosophical writings, we find the concept of revolution
primarily linked to two historical processes: the first is the revolution for
independence, treated primarily in Seven Essays on the Interpretation of
Peruvian Reality, in which Maridtegui interprets social processes as a
starting point for understanding the social situation in Peru at the
beginning of the 20th century; the second historical process he reflects on
in his work is the October Revolution as a socialist revolution. He returns
to this historical event in several of his works, but more than a historical
analysis, he uses the concept of revolution in the sense of social change as
a way of transforming capitalism in a Marxist methodological anchorage in
the context of the development of Latin American societies.

Even in the 19th century, in addition to the celebration of independence,
criticism and questioning of it began. Claims to independence - which
included demands for political sovereignty, cultural distinctiveness, and
the ideals of equality and freedom for a racially and ethnically divergent
population - slowly, already in the philosophical tradition of the late 19th
century, began to transcend the political goal embodied in the liberation
from Spanish rule and the establishment of a bourgeois-democratic
republic. José Marti, as one of the bearers of the ideas of independence and
one of the most important figures of this epoch, in addition to his
unwavering struggle for a republic, also formulates the key problems of the
newly-constituted states that he comes to know on his travels through
Latin America. One of these is the growing influence of the United States
and the new form of dependence of Latin American states whose
independence is only formal (Marti 2005). No less significant is Marti's
formulation of the concept of "Our America". The latter presupposes, in the
first moment, the cultural integration of the indigenous population, a claim
to recognition of the cultural uniqueness of the indigenous population,
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whose cultural content is equivalent to that of the European tradition. In
the second moment, it calls for a claim to recognition of the Latin American
population, recognising its diverse composition, rejecting racism and
defending ethnic and racial equality. He describes the "new" peoples of
Latin America as the result of a fusion of the local, the indigenous with the
European (Lépez Civeira 2019), arguing that "we need to have our own
history, our own solutions. We need our own laws for our lives" (Marti
2005). Already Marti had begun to call for a new economy that would be in
line with the emerging way of life and for "indigenous and specific" laws
that respond to the conflicts generated by life itself. From this idea came
another of his very concrete convictions, "Slave imitation leads astray, in
economics as well as in literature and politics." (Marti 2002, 312)

In the line of the tradition of the ideals of independence in their dimension
of cultural equality and recognition, a massive theoretical and cultural
movement of indigenismo, which prevailed in Latin America (especially in
Peru), emerged in the early 20th century. The movement's goal was to
assimilate Indians into civilization while preserving their culture.
Indigenismo became central to the Peruvian intellectual community of the
time, and its ideas spread throughout Latin America (Liss 1984, 127). The
emphasis on elaborating indigenous cultural sources is related to specific
social conditions, but it is also related to the search for an authentic Latin
American identity.

The above-mentioned elements resonating in the social environment of
Latin America were taken up by the Colénida movement, to which ].C.
Mariategui also subscribed in his youth. His friendship and collaboration
with Abraham Valdelomar, a leading figure in the cultural and literary
movement named after the Colénida magazine of the same name, is
considered to be an influential landmark in his later work. The movement
took shape between 1915 and 1916 and brought together a number of
Peruvian writers (among them Pablo Abril de Vivero, Augusto Aguirre
Morales, Enrique A. Carillo, Alfredo Gonzales Prada, Felix del Valle, Antonio
Garland, Federico More, and Alberto Ulloa Sotomayor) who railed against
the elitist colonial character of literature, advocated an overcoming of
Hispanic academicism, and, inspired by literary developments in France
and Italy, advocated a relaxation in themes and styles. An important line
was the implementation of marginalized areas of interest in literature - the
everyday life of peasants and workers, the cultural realities of the indian
part of the Peruvian population, etc. (Dinusova, 2018) According to Silva
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Santisteban, in its advocacy of cosmopolitanism and its commitment to the
cultural autonomy of the country, the Colénida movement was the
strongest, the most prolific and the most valuable of all the Peruvian
literary generations. (Silva-Santisteban, 2000) Pioneers of the so-called
New Literature, such as Cesar Vallejo and Alberto Hidalgo, also drew from
it.

The concept of revolution in the work of ].C. Mariategui will contain these
features and will be followed in the practical work of the author, who will
be oriented towards expressing the experiences and social demands of a
socially marginalized part of the population (yet the majority of the
population) of Peru - the indigenous ethnicities, mestizos, blacks and other
cultural communities that make up the unique identity of Latin America.?
It is precisely the aspect of considering the Indian population as the
majority, and thus the demands of the Indian population as socially crucial,
that are the source of Maridtegui's critical view of the Revolution of
Independence in the nineteenth century. A detailed interpretation can be
found in his important work Siete ensayos de interpretacién de la realidad
peruana.

The central themes of Mariategui's work are the social aspects of Peruvian
reality. This resonates again with the problem of the establishment of
Indians in the public sphere, which is linked to the need to create an
intellectual climate that includes new approaches presented precisely by
the country's indigenous peoples. In order to give a holistic picture of the
reality of Peru, Mariategui begins his interpretation with the economic
factors that determine the cultural sphere. In these he finds the roots of
racism, social exclusion, the illiteracy of a large segment of the population,
exploitation and alienation of the Peruvian people. In doing so, he employs
the Marxist methodology that he was introduced to in his youth on his
travels in Europe, and which he adopted here. As he later wrote, "Europe
revealed to me that I came from a primitive and Catholic world, and at the
same time showed me and imposed on me the necessity of the American
role." (Maridtegui 1987, 162) Marxism became the methodological
framework of his work, and through dialectical materialism he sought to

2 Mixed races are prominent in Peru, which is also referred to as "the land of all
bloods". Currently, Peru's population is made up of mestizos (47%), whites
(18.5%), indigenous ethnicities (32%), blacks (2%), Asians - mostly Chinese
(0.5%).
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explicate the problems of Peruvian reality - their historical origins and
future perspectives. At the time, Marxism and socialism were almost
abstract concepts in Latin America, which is one of the reasons why
Mariategui is today considered a pioneer of Marxist philosophy in Latin
America. (Aric6 1980)

The notion of revolution reflects first through the prism of understanding
the historical processes of independence revolutions defined as bourgeois-
democratic revolutions. Thus, according to Mariategui, the independence
revolution, which is usually romanticized as an authentic act of masses of
the population struggling for their rights, did not represent the interests of
the indigenous population. The criterion for such a conclusion is the
absence of its agrarian physiognomy. (Mariategui 1987a, 53) According to
Mariategui, two premises were necessary for the democratic-bourgeois
revolution : (1.) the existence of a bourgeoisie conscious of its aims and
interests, and (2.) the existence of a conscious revolutionary condition of
the rural class and their demand for the right to the land in the sense of
incompatibility with the power of the landlord aristocracy. (Mariategui
19874, 53) In Peru, however, more than in other countries of the Americas,
the independence revolution did not conform to these premises. It
triumphed only through the obligation of continental solidarity of peoples
rebelling against the domination of Spain. Last but not least, the fact that
both the political and economic circumstances of the world worked in their
favor played an important role. The program of the Revolution did not
represent the interests of the Indian population, which is also evidenced by
the fact that the peasant population did not actively participate in the
Revolution. (Mariategui 1987a, 54)

The economic realities of the country have marked its cultural face. They
translate into education, literature, art and science. Economic privilege has
meant the exclusion of the non-wealthy class of the population, which is
mainly made up of the country's indigenous people. Society educates its
intellectuals and artists who reproduce the views that support the power
of the ruling class. One of the tendencies of the interpretation of history is
to view colonization and the subsequent republic as an ascending sequence
of historical stages. In the spirit of such a conception, for example, the
community is seen as a remnant of Inca primitive society that does not
correspond to progress. This corresponds to the interests of the big
landlords and to the liberal and individualist ideology of the democratic-
bourgeois republic. Mariategui stands in opposition to such interpretations
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and, by focusing on the economic aspects of indigenous society, seeks to
show the alienation of the imported socio-economic system.

As R. Munck, P. Garcia and K. Ponce show, Mariateugui ,began to focus on
the land question as the main underlying factor in Amerindian subjection.
Above all, he argued—against all forms of paternalism—that the liberation
of the Amerindian peoples was a matter for themselves. His analysis was
based on an early critique of Marxist and mainstream theories based on a
“dualism” between country and city, advanced and backward sectors of the
economy, holding that they were in dialectical unity and that the path of
social transformation needed to be conceived holistically.“ (Munck - Garcia
- Ponce 2022)

According to Mariategui, Inca society is originally communist, which is
why communism is also an inevitable outcome of Peruvian history and the
only solution to numerous social problems. Mariategui distinguishes
between Inca communism and modern communism. The two are to some
extent different because they are the product of different human
experiences and belong to different historical epochs. They work with
different kinds of civilization. While the Inca civilization was agrarian,
Marx's civilization is an industrial civilization. In the latter, man was subject
to nature; in the modern, nature is often subject to man. It is therefore
absurd to contrast the forms and institutions of one and the other
communism. The only thing that can be compared, according to Mariategui,
is their "immaterial essential similarity within the material difference in
time and place." (Mariategui 1987a, 63) Comparisons are also difficult to
make because of historical relativism, since the conquistador chroniclers
viewed the Native Americans through medieval eyes. Their testimonies,
therefore, cannot be fully accepted. Crucial to Maridtegui's argument is the
proven existence of common ownership of the means of production (which,
especially in this Inca form, was land) and the collective organization of
production, distribution, and consumption. Thus, according to him, the
Indian passes through a mixed regime of communism and serfdom (in the
first decades of the conquista) into the regime of the wage-earner.
(Dinusova 2018)

"This change has demoralized him somewhat, but it has also put him on a
stage to organize and emancipate himself as a class, on the road with the
other proletarians of the world." (Mariategui 1987a, 62) Thus, Mariategui
traces in the historical development of his country, precisely because of the
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negative aspects of the imported economies that have signed the shape of
life in Peru, a feature that is essential for shaping the future not only of the
Latin American region but of the whole world. It is the path of emancipation
through socialist revolution. This revolution is not understood in the sense
of the need to copy models from the European continent, but expresses a
demand for the authenticity of the Latin American emancipatory strategy.
Mariategui pointed out, “We certainly do not want socialism in America to
be an imitation. It must be a heroic creation. We must vivify it with our own
reality, our own language, we will create Indo-American socialism. That is
the dignified task for the new generation” (Maridtegui 1969, 248). In this
spirit, Marxism has been seen as a dialectical means of revolutionary
transformation. “It is not a set of principles of strictly identical
consequences for all historical environments and all social conditions. In
every country, in every nation, Marxism operates and acts in relation to the
context, without neglecting any of the modalities” (Mariategui 1969, 111,
112). Marxism is regarded as a “philosophy of a transformational act” or as
a “philosophy of praxis”, which leads to a new social reality, expressed not
only in economic terms but also in new cultural and political forms (Agosti
1945, 77).

2 Man as a subject and object of social change

In addition to the -cultural, epistemological feature, Mariategui's
understanding of revolution contains a distinct anthropological feature.
Mariategui's social-philosophical vision focuses on the human being, on his
action, and above all on the realms of value and practice. Therefore,
whenever he looks at reality, he is primarily interested in it in relation to
man.

The Latin American line of thought is strongly marked by a strong
anthropological humanism. Mariategui follows the region's line of thinking
in this respect, but as Rigoberto Pupo notes, in his case it is not only a
matter of continuity, but also, among other things, of a certain rupture. The
Marxist humanism he advocates conceives of man as a creative subject and
bearer of social practice. Social-historically determined being is not fully
realized in given conditions, but in its limitations. Mariategui is interested
in the plane of the realization of being in these limitations that shape it and
make it better. (Mariategui 1986, 164) Thus, he traces the realm of man's
practical realization in given socio-economic conditions in accord with the
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Marxist emphasis precisely on practice. This attitude is demonstrated in
Mariategui's philosophical writings, but also in the agitational and founding
activities to which he devoted his entire life. Maridtegui understands that
"the capacity to think history and to shape it are identical." (Mariategui
1974, 16) The aims of the authors of Amauta thus pursue a philosophy of
practice, of concrete reality; a philosophy that understands that "the
subject of history is first and foremost man. Economics, politics, religion are
forms of human reality. Their history is first and foremost the history of
man." (Pupo, 2016)

In the context of understanding man as a subject of social change, it is
worth noting the influence of G. Sorel, B. Croce, H. Bergson and M. de
Unamuno, which are reflected in Maridtegui's understanding of man.
(Cuadra 2018, 133) Particularly noteworthy is the influence of Bergsonism,
which was widespread in Peru during the period of Mariategui's work. The
emphasis on flow and intuition was inherent in the indigenous cultural
character of the Latin American population; the return to indigenous forms
of communal life fostered by the French philosophical currents of the early
twentieth century may thus have opened up new horizons of perception of
reality.

Mariategui and other social theorists or politicians of Latin American
provenance share not only socialist goals and a revolutionary spirit, but
also a certain connection with the irrational, instinctual dimension of
human experience. And it is Bergson who writes: "the problem that arouses
interest is an idea doubled by an emotion, and the emotion that is at once
curiosity, desire, and joy in advance of the solution of a problem is unique
as an idea. It is she who drives intelligence forward in spite of obstacles. It
especially animates, or rather gives life-giving force to, the intellectual
elements with which it forms one; it is it that constantly gathers what can
be added, and finally achieves that the formulation of the problem develops
into a solution." (Bergson, 1970, 215) With this conception of any creative
activity, Bergson finds application in the trajectory of modern materialist
theory and indigenous Latin American cultural impulses. A. Dessau
concludes that through a corresponding social environment, Bergsonism
could be transformed on the basis of a humanism that relied on the creative
capacity of people and was ultimately progressive and potentially
revolutionary. "In order to fully realize its revolutionary possibilities it had
to shed its idealistic mantle and develop the foundations of materialistic
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man. This task was undertaken by Maridtegui, who, pursuing creative
humanity as revolutionary humanity, thus ultimately transformed the
essence inherent in Bergsonism." (Dessau 1971, 88)

For Mariategui, the creation of man is an exclusively social process. It thus
acquires real existence only in society. It is not an act of psychological
introspection, nor does it arise from pure processes of consciousness. It is
not a consciousness that attaches itself to reality and gradually organizes
it, but the conscious practical man who realizes his essential being
transforms reality into its object in accordance with his needs and interests.
(DinuSova 2018) According to Rigobert Pupo, Mariategui takes up Bergson
and draws revolutionary implications from him. (Pupo 1986, 95-132) The
identification with the creative faculty of man, ultimately with revolution,
is achieved by combining the Marxist conception of man and society with
the use of myth. Myth is, as Mariategui writes, "what clearly distinguishes
our bourgeois epoch and the epoch of the proletariat. The bourgeoisie no
longer has any myth. It has become disbelieving, sceptical, nihilistic. The
liberal myth is already too outdated. The proletariat has a myth - the
socialist revolution. Out of this myth springs an absorbing and active faith."
(Mariategui 1987b, 27) For Mariategui, the myth is an ideal that functions
as a means of creative energy. It becomes the ability to embody a fertile
human ideal into a social reality. Society needs myth in order to progress,
to evolve. Mariategui thus invokes the definition of man as a metaphysical
animal. Myth moves man in history. By forfeiting skepticism, bourgeois
civilization has no future and will perish. For him, positivism is the
expression of a barren impotent philosophy that falls into relativism.
Mariategui finds the myth of his present in the idea of socialism. The
bourgeois intelligentsia fixates on science, method, theory or revolutionary
technique, but the strength of the revolutionaries lies not in their science
but in their faith, their passion, their will. The revolutionary feeling is a
religious feeling. Here, however, in tradition with the original conception of
the religion of the Incas, he speaks of a religion which has not fallen from
heaven to earth, nor does it refer to another world, but of a religion whose
motives are human and social, not divine. He uses the term "religious" to
designate a realm of feelings and desires that move human action and
which at the same time are not covered by science.

The theory of myth and the vision of action "restores to Marxism its
revolutionary mission (..) and lays the foundations of a revolutionary
philosophy steeped in psychological and sociological realism" (Mariategui
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2005, 194), that is, a Marxism that makes the human being the centre of its
practice. Mariategui does not deny the existence of myth in the individual
man, but he attributes greater importance to the formation of ideals in the
popular masses. As he writes : "The professional intelligentsia does not find
the path of faith, the masses find it. Philosophers will be touched later to
codify an idea born of the great gesture of the masses." (Mariategui, 1987b,
28) In this sense, the theory of myth and agency, more than expressing
historical idealism, is in Maridtegui's case mainly a concretization of his
historical-materialist conception of man and society. Myth and reality are
in mutual interaction, as are historical law and human action itself. Such a
vision of the world, man and society is based on a dialectical and
materialistic understanding of human activity and actual real general
conditions. The ideal and the material are reciprocally confused through
practice. Mariategui does not deny the primacy of the material, but respects
the ideal. The material and the ideal are identified in practice, at the
moment when human action transforms reality. (DinuSova 2015)

Analogous reflections can be found in his literary-critical works. Practice,
as the essence of the relation between the ideal and the material, where the
two are confused and come out identical, is the methodological basis of his
aesthetic conception. As he writes, "fiction neither precedes nor follows
reality, as Oscar Wilde argued, nor does reality precede or follow fiction as
the realist school would have it. (...) The truth is that fiction and reality
modify each other. Art feeds life and life feeds art. It is absurd to try to
separate them from each other. Art is not an accident, but a manifestation
of the totality of life." (Mariategui 1959, 180) In other words, culture and
history are in constant dialogue. Man realizes his being in practice, the
process and result of which is embodied in culture, and culture as a human
(spiritual and material) product qualifies the measure of exploration and
human progress. (see more Dinusova 2018)

3 Impulses of Mariategui's approach in perspectives of contemporary
social theory and practice

Mariategui's political philosophy, oscillating around the understanding of
the concept of revolution in the Latin American theoretical tradition, has a
firm place in the history of thought in the region. Mariategui's works were
sought after during his lifetime, and after his death they became among the
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most famous works of Latin American political philosophy. In the words of
A. Cueva, "for the Andean people of my generation and the previous one,
Mariategui was never an unknown. (..) In the 1940s and 1950s Siete
ensayos was already a classic". (Cueva 2008, 67) F. Beigel adds that
Mariategui "should be considered the founding father of Latin American
Studies for his pioneering role in the analysis of the structural
heterogeneity of the Latin American social formation and in particular his
contribution to the study of "race." (Beigel 2019, 1-30)

Mariategui's works were classic reading for intellectuals and politicians
of the region who were striving for the same goals - socialist social change.
E. Guevara was an inspirational source in Maridtegui's treatment of the
interpretation of the history of the Latin American region, along with its
perspectives and visions, in the mid-20th century. In his political activities
we trace the emphasis on the anthropological dimension of the
revolutionary changes evident in his ethical ideas: the demand for the
socialization of a "new" socialist man and the claim for ethnic and racial
equality. (Guevara 2000) As with Mariategui, Guevara's perspective on
socialist revolution in Latin America is characterized by an emphasis on
contact with the local people of the country, experiencing and solving their
problems, and emphasizing their tradition and culture.

The area of ideological superstructure is important for Mariategui, but
also for other intellectuals of the region in the twentieth century (Agosti,
Mella, Arismendi and others), who address the issues of revolution through
literary, journalistic works, and who ascribe to the dimension of ethics, the
dimension of social consciousness, and cultural struggles a fundamental
function in class social struggles. This may provide grounds for its being
labelled as 'communitarian Marxism' (Blaha 2021) and may inspire current
thinking on the social recognition of marginalised populations. Such a label
can provoke controversy because it can be seen as an interpretation from
metaphysical perspectives, where one aspect of the author's work is taken
out of the context of others, while omitting the essential context. In this
case, we might observe a focus on the anthropological feature of
Mariategui's understanding at the expense of a lack of consideration of the
economic requirements for social change.

By percolating issues of cultural identity and participation in social
change by indigenous peoples, Mariategui's philosophy has been a source
of inspiration for some of Latin America's political agendas. In this context,
mention can be made of the so-called Socialismo del Buen Vivir (Socialism
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of Good Living) or "Sumak kawsay" project implemented in Ecuador during
the government of R. Correa, which drew on a synthesis of the need to
address cultural recognition coupled with economic and social
transformation. Similar were the ambitions of E. Morales in Bolivia. The
claims for racial and ethnic recognition that Mariategui drew attention to
resonated and continue to resonate today across the spectrum of the
political ambitions of the political agendas of governments in the so-called
first and second pink tides in Latin America. In the words of F. P. Friggerri,
José Carlos Mariategui's "heroic creation” of Indo-American socialism had
both a political and epistemic dimension and marked a rethinking of the
revolutionary subject - the proletariat - in Latin America. This proletariat,
from Mariategui's perspective, was an articulated subject whose centre
was the indigenous. Considering Mariategui's work from a perspective that
inverts the view of Latin America's historical-structural heterogeneity and
seeks a bridge between revolutionary currents in the region's popular
practice can contribute to a deeper study of its potential to enrich political
and epistemological alternatives to the neoliberal project (Friggerri 2022,
45).

Conclusion

Latin American political philosophy offers a number of inspiring impulses
that we find in contemporary philosophical discourse. They are reflected in
reflections on social transformation, debates on the recognition and
tendencies of the development of contemporary capitalism. The
contribution of ].C. Mariategui represents an important legacy for the
formation of philosophical discourse in the region (and beyond) and also
social practice, which is historically firmly linked to the issue of social
change. The questions of revolution as a wide-ranging socio-economic
transformation are perused by ].C. Mariategui using Marxist methodology.
Functionally, he links these methodological starting points to the thought
tradition of the Latin American region. In his understanding of the concept
of revolution, we identify three basic features: (1.) Mariategui, following
the epistemological foundations of dialectical materialism, explicates the
concept of revolution against the background of two historical processes,
taking into account their trajectory. These are the bourgeois-democratic
revolutions characteristic of the nineteenth century and the socialist
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revolution, which he observes from afar in Russia and which he elaborates
in his works. The most striking elaboration of the understanding of the
trajectory of the processes of social change can be considered the work
Seven essays on the interpretation of Peruvian reality. (2.) A specific
dimension is Mariategui's implementation of Marxism on Peruvian realities
related to the earlier claims for equality and the recognition of the cultural
identity of the indigenous peoples. He takes up the ideas of the ideals of the
independence revolutions, enriching them with a methodological
dimension and perspectives captured in cultural, ethical and economic
categories. For Mariategui, it is the indigenous peoples who should be the
agents of social change - the revolution. (3.) The anthropological feature of
Mariategui's treatment is manifested in the emphasis on social
consciousness, on the role of the ideal and of the human being in general as
the centre of revolutionary practice. It is expressed in his works, in the
practice of his life activities as well as in the form of communicating his
philosophy, which, in accordance with regional specificities, is represented,
in addition to philosophical works, by literary and journalistic works.
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The aim of the present article is to examine how the debate is constituted
in the context of a Platonic dialogue, in order to approach a virtue -in this
case, the virtue of temperance- ontologically and epistemologically and to
specialize its general definition in terms of how it is presented to a
particular person. Our reflections are structured in two subchapters, in
which the analytical method meets the method of synthetic judgments. In
terms of content, we would note that, focusing on passage 158e-160d, we
attempt a systematic reading of the virtue of temperance and, at the same
time, we examine the origins of Socrates’ interrogative method with a view
to the speculative construction of its definition. It is worth noting that the
passage we examine is crucial from a methodological point of view, as it
reveals the terms on which the Socratic dialectic works.

Keywords: Plato - Charmides - Socrates - temperance - dialectics

Introduction

Plato’s Charmides is particularly interesting from a philosophical point of
view, since it discusses manners in which moral questions meet
epistemological ones. The main topic is how a virtue -specifically here
temperance- can be both defined as a concept and constitute a basis and
reason for the construction of human life in a qualitative way. This complex
issue is elaborated by the founder of the Academy almost throughout the
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dialogue and in the study which follows we will undertake to examine it
based on the passage 158e-160d, which belongs to the introductory ones
but is also considered as a decisive contribution to a more systematic
elaboration of the topic. In fact, we could contend that the direction of the
passage is a strict epistemological basis for what will follow. In the passage
156d-157c Plato attempts to approach temperance with his interlocutors
in a way that is connected with the content and the aims of the human soul.
However, he did not formulate a theory on temperance in the literal sense
of the term, nor did he provide the full preconditions for constructing its
definitions. In the next passage 157c-158c the approach to temperance is
temporarily interrupted and there is an attempt to examine whether a
young person, namely Charmides, is aware of whether he possesses
temperance and whether he behaves in an analogous way to its content.
That is, if he is aware of whether his inner world and his relations with the
social environment are fed by virtuous factors. Charmides says that he
cannot give an answer at the moment, so in the passage 158e-160d a
systematic reading of temperance begins, while also the appropriate ways
are sought for the formulation of its definition. So, we will follow a
transition towards the solution of the following question: in order to
examine whether a person possesses a virtue (personal moral
determination), it is necessary to know its content in general. This detail,
however, in the context here is not clear so that it would allow us to
describe the objective content -that is, the realistic foundation- of
“universals”. We are still in introductory approaches, so Plato seeks to
“test” various ways to process this synthetic issue.

The goal of our paper is not only to include the content of this passage in
rational forms but also to show the methodological way in which they are
composed. Based on the reasoning of the dialogue, we would like to stress
at the outset that this is a way that reflects the systematic and at the same
time creative adventures of the Platonic dialectics as a coherent method
and as embracing scientific structures. Our paper is divided into two
subchapters. The first one is analytical-textual, while the second one
focuses on synthetic post-textual judgments. In addition, we attempt to
shed light on what is being prepared in the Charmides and is explicitly
discussed in the Meno and Phaedo, which chronologically follow.
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1The first attempt to define temperance. The transition from the body
of virtue to its conceptual clarifications

In the following episode, the young Charmides makes a first attempt to
approach the concept of temperance, while the teacher Socrates puts it
under critical investigation according to a coherent and consistent as to its
foundations and self-justifications syllogism.! These justifications are
actually defined with respect to what has been discussed to this point and
their direct logical extensions. The entire discussion avoids the intuitive
leaps which exclude syllogistic interventions, since an attempt like this as
forced to its procedures could be ineffective. The main question that the
two interlocutors dealt with was whether the young man owns temperance
and the answer to this will constitute the basis of the Athenian
philosopher’s attempt to define this virtue. It should be mentioned that the
process could follow the opposite course as well, but obviously it would not
be easily conceived by Charmides. Some elements of the maieutic method
seem to appear, but for the time being any judgements are limited by a
general conclusion on a question that originally follows a direction that is
based in the degree of self-awareness. That is to say, the main requirement
in order the discussion to develop in a steady way is the person who is
educated to gain awareness not only of his selfhood but also of the
pedagogical and social procedures that he has been formed. This is a quality
which will stimulate Charmides’ reflexes in a creative way, so that to follow
the discussion and to contribute to them as far as possible. So, Socrates,
who is the subject-body, will turn his reasoning, through indirect
extensions, into logical propositions. This extension goes together with the
question of whether these extensions can be considered as objective, since
they result from personal opinions, and can be generally applied and,
therefore, can be described with analogous predicates. That is to say, he
contends that if Charmides owns this virtue -which is called “temperance”-
and knows that he possesses it, he must be able to define it or at least to

1 For a general approach of this passage, cf. Tuozzo 2011, 157-161. Cf. also, Lampert
2010, 170-171. For a general discussion of the definition of temperance in this
dialogue, cf. Vorwerk 2001, 29-47. Cf. also, Tuozzo 2001, 321-350, who stresses
that, even though the virtue under investigation is presented as being in close
related with epistemological questions, in this dialogue the social and political
dimension of it appears as well. The will be shown mostly in the Respublica.
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have an impression about it, either by intuition or by its effects.2 In such an
atmosphere of self-awareness and especially in relation to a specific quality
it is possible to develop argumentative possibilities.

We will generally mention that he believes that Ethics -which is clearly
supported by empirical repetitions if not by actions applied to it- is
extended to or founded on Epistemology. So, it does not remain to a simple
conventional or according to inflexible attitude action, which is not based
on analytical and conscious decisions. If you carry a moral property, you
are able to describe it and you can include it in conceptual schemata,
possibly in a detailed way. The only thing you have to do is to approach in
a right way your own selfhood and to intervene in an abstractive and
synthetic mode to your own experiences. So, the concepts which are
formed will derive from a broad area of how we approach internal
processes and conditions. Thus, the absolutization of the intellect will be
also avoided, which would lead to exclusively idealistic forms without
factual validations. But who will case these readings? This would be
obviously the dialectician, who is also the guarantee for definition. This
definition will then feed the criterion in which one can prove whether the
young man is temperate or not. There will be a reversion to the subject
itself with new data, which will provide broader understandings about
personal assets. Thus, personal being is reinforced by the cognitive
categories that are appropriate to it. However, this syllogism which is
structured through developing thoughts has one weakness: if the young
man is not proved temperate, the previous definition did not obviously
have a consistent basis. Therefore, it should not be the only criterion for
evaluating Charmides’ quality.3 In this case, they would need to either seek

2 Cf. Plato, Chrm., 158e6-a10, where we read: «AfjAov yap OtL €l ool tdpeotv
ow@pooLvN, £xelg TLept avTiig 8o&alev» (158e.7-159a.1). “Now, it is clear that, if
you have temperance with you, you can hold an opinion about it» (the translation
is from ed. LOEB, 1950, 27).

3 Vlastos’ following comment defines in precision the thought process: “We can
best see why if we recall that to speak of an attribute as being ‘in’ something is
current usage for saying that it is instantiated there; this would be ordinary Greek
for saying that the thing has the property associated with the Form. This is how
Socrates speaks and thinks: he says ‘temperance is in you’ for ‘you are temperate’,
‘piety is in those actions’ for ‘those actions are pious’. S. takes it for granted that if
temperance or piety or beauty exist they exist in something in the world of time”
(cf. 1991, 74). So, even if we accepted that in this dialogue the theory of the
archetypal Ideas as “separated” metaphysical realities is introduced, their

21



To the theoretical foundations of temperance in Plato’s Charmides (158e-
160d)

for another person, who would be able to define it, such as the age or to
build a different beginning at the discussion.

But the topic discussed is not so superficial and simple for Plato, a thinker
who raises complex perspectives of construction and reconstruction to any
theoretical question that is analyzed. His thought as a creator of new
detections has begun to conceive the theory on Ideas, in the context of
which the definitions of a number of moral or of any other category of
concepts per se hold the main position in the theoretical investigations. So,
he does not remain only in the perspective of formal Logic or an abstract
immanence. He now faces a new theoretical perspective that attempts to
detect the possible ontological foundations of'it, which he will show cleared
in future dialogues: the eternal and unchangeable Ideas have some
characteristics, through which one can contend that they are the supreme
metaphysical conditions and, by extension, that they possess their identity,
namely, they preserve their transcendent content, the a priori stability,
which regulates the expression of a definition. We could add that all these
are elaborated in the context of a realism that intensively and continuously
raises its demands, if it has not already become “suffocating”. That is to say,
definitions need to include only these characteristics of a concept which
describe the formation of the similar entities which they represent and
express. Or, else, they basically mean the identity with themselves and

immanence is not raised, so we could easily speak of conceptual realism, in the
sense that the whole discussion is about a term which is considered that it has an
ontological basis and can be cognitively approached. The crucial thing is whether
we can identify a process in which the body of temperance gains or regains it. [f we
could be certain about the theory of Ideas in this dialogue, the regaining case would
be obvious, so we could contend that the theory of recollection would appear.
However, the question is the following: why could we exclude the possibility that
a human being is prudent and just instead of him just possessing these properties?
Is immanence not a property of a personal way of existing which arises through
gradual attempts and accomplishments? Could we consider it also as a posteriori
in the sense of a particular activation of the inner capabilities? The questions here
place the issue in an ontological foundation of all human factors. Another thing
here which expands the question is the following: can the inner mental capabilities
externalize and become action and practice? This is quite crucial question for the
Ethics and, to some extent, Epistemology. As will be seen later -as in other
dialogues- the solutions will emerge through the dialectic both through its
maieutic and pedagogical use.
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obviously their otherness to anything that is defined but belongs to another
category. Otherness, however, does not mean that there is no
communication. In this discussion as well, Plato’s attempt to define
temperance is in an early step towards approaching the Idea of
temperance, due to which any temperate condition -or those which are
considered to be temperate- possesses this property, through which they
also get their special functionality. The ontological aspect is now critical for
the syllogism and, thus, by means of similar developmental variables which
also include the epistemological-moral elaboration, will constitute an
epistemological commitment.* Thus, irrespective of the degree of mutual
relevance between Ontology, Gnoseology and Ethics, it becomes obvious
that the virtue issue is also a value issue that needs a holistic view.
Nevertheless, we should not ignore that the reference made at this point
of the discussion does not concern many persons who own a common
property but just one. The fact that Socrates begins his questions, relying
on the hypothesis that, if temperance can be detected in his interlocutor, he
must be able to express some judgments on its content, has a logical basis
and justification; but its general application for its accuracy is constantly
investigated. The existence in him of temperance obviously provides
information for the ways in which it manifests, which will form first and
foremost at least an unclear conception on its original content as a
substance as well as considering its properties («0,TL £€0Tlv Kai OTOTOV TL 1)
ow@pooVVN»)5. Moreover, Charmides, for reasons mainly of age, cannot
have a thorough experience of the existence or not of temperance in his
fellow citizens or in the persons with whom he communicates. This

4 Bres 1973, 35-36, after he has investigated the way in which this topic is
discussed in the Laches, mentions the following about the Charmides: «Le Charmide
va encore plus loin. Ici, bien que la question Ti ¢01(; Soit énoncée a propos de la
ow@pooLvn, il est bien difficile de ne voir dans le dialogue rien d'autre que la
recherche de la définition d'une vertu parmi tant d'autres. D'abord, trés
visiblement, il ne s'agit pas seulement de savoir mais aussi de produire un certain
résultat...Ensuite, ce résultat, la cw@pooVvn, apparait comme encore moins
séparahle du “reste de la vertu” que ne I'était le courage dans le Lachés». So, the
scholar clearly identifies in the Charmides a more mature thought regarding both
the theory and methodology as a coherent dialectical science. So, the openness to
the theory of Ideas has now more foundations, with the appropriate justifications
to be under formation gradually.

5 Cf. Plato, Chrm., 159a3-4. “What temperance is, and what kind of thing itis” (LOEB,
27).
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complex approach can be related with a conceptual and behavioral
functionality. Accepting this general context of investigation, Charmides
enters the process of defining («ti @1 elvar cw@pocvn»)é but not yet,
according to the cognitive range that moderately sets Socrates’ question, in
a pertaining to this state way («kata tnv onv 66§av»)’. He still remains in
his own personal area. That is say he speaks for a first judgement, which
will function as the starting point for the following. Besides, defining
generally cannot result in mechanism or automatism, since it requires
identifying all those things which form the identity of a collection of similar
beings and their difference from other collections, which is a complex
argument which needs to come through all the epistemological levels until
it reaches the highest. We should mention once again that we are not
speaking here for similar things which would be defined on the basis of a
common categorization or their abstract approach. The whole discussion is
about an individualized personal case, without excluding that similar
things are implied. We could suggest that for the time being there is an
implicit peculiar nominalism and, therefore, Charmides has to overcome it
in order to be gradually led to the “universal”. But it would be a highly hasty
move if he does not pass through the specific. Socrates knows how to
maintain the proper balance.

Charmides realizes, as it was normally expected, how difficult is to give an
answer to Socrates’ question. Regardless of this lack or inability of his, he
attempts to accept the challenge and contends that temperance is a sort of
decency and calmness to all the actions and dialectical encounters and he
finally characterizes it in brief as quietness.8 This is a property that mostly
shows the existing way, not however in the sense of inactivity. This answer
is the beginning for Socrates’ question answer method, with the assistance

6 Cf. PLATO, Chrm., 159a10. “What you say of temperance” (LOEB, 27).

7 Cf. PLaTo, Chrm. 159a10. “According to your opinion” (LOEB, 27). On the
subjectivity of the opinion, cf. Van der Ben 1985, 23.

8 Cf. Plato, Chrm., 159b1-6. «...¢émetta pévtol eimev 8TL ol Sokol cw@pooHvn lval TO
Koopiwg mdvta mpaTTEY Kol 11ovXi, €V Te Tals 0801¢ Padilew kat StaAéyeaBat, kal
Ta GAAx Tavta WoaUTws Tolelv. Kal pot Sokel, £pn, cuAABENV 1ouxlOTNG TIg
glvaw. “... but presently he said that, to his mind, temperance was doing everything
orderly and quietly—walking in the streets, talking, and doing everything else of
that kind ; and in a word, he said, I think the thing about which you ask may be
called quietness” (LOEB, pp. 27-28). Cf. Goldschmidt 1971, 45.
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of which the wise Athenian philosopher attempts to investigate the
structure and the sources of his interlocutor’s position.® His questions
usually require specific answers, compatible with a system of thought that
has been already formed or is to be formed and obviously needs to be
verified. The first of his comments, which comes through an indirect
conclusion, is that those who live in quietness are temperate. In this way he
transfers the topic discussed from the concept-condition to its bodies.
Taking into account what will follow, this is not a final conclusion. It only
reveals some extensions, which result from an opinion, actually not
intensively suggested. The question on what is the epistemological
projection or a somehow self-confirmation of an inherent presence of a
virtue indirectly appears here has well. The interesting part of the time
being is however the method. So, he either presents two possibilities to his
interlocutor —-usually opposing («taxéws 1] Bpadéwe»)19, from which only
one should be chosen -which is usually the logical one- or he raises his
questions in a way that his interlocutor can only agree with his teacher
following the common sense («T0 KIBapilev TaxEws kal TO TTadaiey 0EEwG
TOAV KdAALov ToD TNouxi] Te kal Bpadéwe»)ll, where the syllogism is in
order. This structural branching is necessary, taking into account that some
middle solutions may be chosen, which it is highly possible that will be
evaluated as more realistic, mostly regarding the data which form the case.
In addition, it is necessary to pay attention to whether the examples used
belong to the same or a different category, in order their investigation or
inclusion to abstracting procedures of generalization and categorizations
to be theoretically valid.

The question however should be examined in its whole process and it
should necessary come through the information that come from the
sensible experience, which can be validated, at least temporarily, through
logical prepositions and definitions. And at some point of the discussion
what will be confirmed is whether these prepositions can be set at the
beginning as thought principles or can result from an abstraction later.
Socrates’ syllogism begins from including temperance to a hypercollection,
which completely consists of beautiful things, that is to say anything which
can be considered as aesthetically remarkable and causes major interest

9 Cf. Plato, Chrm., 159b7 ff.

10 Cf. Plato, Chrm., 159c¢6. “quickly or quietly” (LOEB, 29).

11 Cf. Plato, Chrm., 159¢8-9. “to play the lyre quickly, or to wrestle nimbly, is far
more honourable than to do it quietly and slowly” (LOEB, 29).
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with their quality. The young man accepts that actually the virtue belongs
to those who are “good” («Tt®v kaA®v»)12, without thinking, however, that
this inclusion will be the cause to change his former position. By this
approval Charmides makes the mistake that the Athenian philosopher
waited for, in order to proceed to his systematic, but not axiomatic or
personally offensive, reconstructions of the expressed syllogisms, which, as
in many dialogues is confirmed, constantly aim at a structural articulation
of the internal procedures of cognition and theory precise correspondence
to reality. So, by using examples from teaching, gymnastics, corporeal and
spiritual activities through simple extensions the leader of the discussion
makes the young man to accept that it is aesthetically better to perform all
these not in a slow and calm way but quickly and intensively.13 Therefore,
since temperance belongs to the category of the beautiful things, it would
be logically absurd to be a sort of quietness, and by extension they all agree
that the quite style of living does not form the conditions for it (sc. the style
of living) to correspond to all those that we need to accept about this
virtue.14 It is actually suggested that the condition related with the priority
of quickness over quietness, which is approached in an axiological way, is
in rare cases or even never excluded from the discussion on virtues. But,
these are cases in which there is no certainty or stability, since the verb
«tuyydvovow and the categorical participle «oOoaw» are used.!5 Socrates
avoids here as well making forced syllogistic leaps, which obviously do not
lead to structurally great arguments.

However, if the former exclusion would be confirmed, the following
would arise: The common attribution of a predicate, as the source of

12 Cf. Plato, Chrm., 159¢10-d5.

13 Cf. Plato, Chrm., 160b7-d3: «...kaA& 82 ovy MTTOV TA Tayéa TGV THovxiwv
mé@avtaw. “...quick things are just as honourable as quiet things” (LOEB, 33).
Goldschmidt 1971, 47.

14 Cf. Santas 1999, 127, who says that “a definition may fail to be true, or at least
may be judged unacceptable, by being inconsistent with certain pre- analytically
known general truths. For example, the definition of temperance as quietness in
the Charmides is rejected on the ground that temperance is something of high
praise whereas quietness is not”. Thus, it is not possible to assign mutual
categorical determinations between the two situations, since a) their analysis does
not place them in the same logical and factual context and, therefore, b) their
meaning does not lead to valid synthetic judgments.

15 Cf. Plato, Chrm., 160c4.
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ambiguity and polysemy, would cause obvious difficulties to the axiological
prioritizations, or at least to how the classification of those which give the
impression that they belong to the same category would be accomplished.
Either way, gradations are unavoidable in any genus of conditions, but the
strict criteria that a priori establish them and a posteriori prove them
should be necessarily introduced. It is not however possible to attribute a
predicate in the exact same way, since it changes depending on the case,
which can be confirmed and compared according to the question who
defines the accuracy of the criteria for its particular attribution. For the
time being, the text does not lead us in these points of view, which later
expressed the representatives of the Academic skepticism (Arcesilaus-
Carneades). What arises from the conclusions is strictly explicit and forms
some somehow conclusive stereotypes. Even if the intense and quick
actions are not superior as to their beauty from those which are performed
in a measure and are quiet, according to Socrates we would not be able to
contend that temperance means rather to act quietly than intensively,
either during a walk or while studying or during any action that is at least
related with them. It should be mentioned here that temperance is still not
investigated per se and is presented as an idiom of several states of the
human being. The Athenian philosopher insists and completes this
syllogism with the following: we should suggest that a quiet and measured
life is more temperate that an intense and quick one. What is more, we
should not be carried away from the fact that in a particular point of the
dialogue it was contended that temperance is one of the beautiful things;
we also need to stay away from superficial evaluations regarding the
supremacy as to the beauty between intense and quick and quiet and slow
things. We should add that the mean mentioned here is not what has been
already discussed, and mostly by Aristotle as a completely rational reading
of the human conditions'é. This is not a rational choice but a somehow
psychological one.

This part of the dialogue is full of verbs that show opinion or uncertain
cognitive validity, which are mostly used by Charmides («£owkev»,
«@aivetaw). The young man is constantly surprised. Socrates’ consecutive
questions take away the necessary time to elaborate and connect to a
syllogistic unity appropriately the information and the questions that he
accepts and in this way he is lead to use verbs of skeptical agreement (such

16 Aristotle has dealt with this concept extensively. Cf. for instance, EN, 1103b.26-
1109b.26.
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as «kwvduvevew). He answers with expressions that show strong certainty
(«m&vu ye», «vai») only to those questions that seem logical according to
the common sense. It is obvious that this distinction reveals a degree of
reasoning maturity and self-knowledge on the part of Charmides, a detail
not insignificant for the evolution of the dialogue. But the expressive
declaretiveness which he sometimes chooses, taking into account the
circumstances, is not for the time being epistemologically the safest, for
reasons that have to do with him and the field of maturity which the
discussion has reached.

2 The first factual question on “temperance” begins Socrates’ question
answer method for theoretical structures

In a more systematic approach, we realize that the Athenian philosopher
begins revealing the method in which he believes that the communication
between the interlocutors should develop according to a scientific dialectic
thought which proceeds both in depth and width. The first question on the
possession of virtue from Charmides’ soul did not lead to precise
conclusions and founded explanations. But, it caused the progress of
communication in the sense that it gradually becomes acceptable that the
Athenian philosopher is an expert who is capable of forming continuously
coherent syllogisms, being affected by various fields. Moreover, the
objective distribution of roles and the explicit acceptance of these roles are
essential conditions for the success of a debate. So, in order Socrates, as the
expert, to extend the meaning and the predicates, he opens the moral
question on the possession of temperance towards its epistemological and
ontological extensions. The first position expressed in the context of the
goals that have been set is the following: if this virtue exists in Charmides,
then it must have been arisen in the past compared to the present point. Or,
we could contend this position: while virtue is formed in selfhood, he also
understands its essence. But, the debate on the a priori must here accept
some additions, which lead to the dialogues Meno and Phaedo, since the
temporal distinctions between the former conditions are barely noticeable
with respect to their succession. It is reasonable that the young man, unless
he knows from a former personal and communicative experience what
temperance is, will not be able to answer whether he possesses this virtue.
However, even if he is not temperate, he has to have an opinion about it, as
the expert teacher contends, since he lives in a society with everyday moral,
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epistemological and generally philosophical questions, one of which is the
question on virtue («paci ye Tot, @ Xapuidn, Todg fjovyiovg cwepovag
glvaw»)!”. So, the usual empiricism is not excluded from the process of
forming judgements, since it appears that it has a particular role with
respect to the explanation of what is discussed. It can contribute to the
epistemological process through its inclusion to abstracting procedures,
provided that more than one case will be recollected for an as much as
possible objective classification, which undoubtedly requires an accurate
function of the terms that have to do with the similarity between the chosen
experiences or to which this similarity leads.

Following a speculation, we believe that Socrates’ syllogism could be also
supported by the prominent Platonic theory on recollection, according to
which all human souls have known the Good and the resulting from it
virtues, but they have forgotten the most part of this knowledge when they
entered human body. This theory will be framed by the necessary
epistemological principles in later dialogues, and mostly the Meno and
Phaedo, with foundations both epistemological and ontological. In Meno
they are mainly epistemological while in Phaedo they are mainly
ontological. This succession is natural -if indeed Phaedo is later than Meno-
since Plato’s gnoseological investigations precede chronologically the
ontological ones. The above detail should guide us in how we should
approach Charmides. But we cannot exclude that some images of the
content of recollection can be found in the Charmides, which presents some
of Plato’s later theories in an early stage.18 In an open approach of the texts,
this sort of preparation is truly justified. In fact, this theory explains in a
broader sense the right of human societies to think first and foremost on
moral and then on ontological questions, using in each case at least their
imperfect knowledge. At the same time, it empowers the dialectical process
to achieve its goal, since it is considered that it feeds the philosophical
syllogisms which help to recollect the hidden -that is to say, which already
exists a priori- knowledge. Actually, this sort of possibility is identified in
every human being. So, societies are able to move towards a field that is
appropriate for “detections-excavations” due to the fact that its substrate is
acceptable for cognitive approaches.

17 Cf. Plato, Chrm., 159b7-8. “They do say, you know, Charmides, that quiet people
are temperate” (LOEB, 29).
18 For a proleptic approach of the Charmides, cf. Kahn 1988, 541-549.
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And returning to the strictly topical facts of the text under consideration,
we would note that Socrates intentionally avoids expressing his own
opinion for the essence of temperance, in order not to prevent the
development of the elenchtic method, since this is what the Socratic irony
requires, which here is more than obvious, as the starting point of self-
critique and, subsequently, reflections and reconstructions. The
intellectual atmosphere is formed regardless of the concerns on what
should be defined which one can see here, in an optimistic way with respect
to the cognitive performances that are to be caused, since dialectics
becomes even more scientific and establishes, through the arising new
conclusions, its self-justifications as a method. Once again we have to note
that Plato’s teacher does not make theoretical leaps with the ease of an
expert, but that he aims to bring out reasoning structures such that it is
possible for a learner, as here Charmides, to actively participate in the
discussion, in the formation of the arguments and the conclusions. In other
words, he functions as an authentic teacher, perhaps even with obstetric
process

Charmides, since he does not have any other choice, at least for the time
being, defines “temperance” as a form of peacefulness and somehow
assigns to himself the role of someone who is regulated by right reason, a
representative of which is the question answer method of the Athenian
dialectician, who is an opponent of the sophists. This method is gradually
formed by Socrates’ accurate questions, which elicit reasonable and clear
answers from his interlocutor, given his apparent intellectual maturity. But
these answers are not completely stable according the general context.
They are appropriate to lead the investigative process to its end. The fact
that the content of the questions is inspired by the direct experience of daily
life contributes in that they do not require a time-consuming mental
elaboration and in order to be more approachable by public opinion and
this particular person who is here checked as one of its representatives. In
any case, this prompt interchange of questions and answers makes difficult
the understanding of the topic discussed from behalf of the young man. The
growing number of these empirical examples, however, leads Charmides to
identify the certainty of his interlocutor -firstly indirectly-, having started
from a position of relativism.,, in the light of the considerations that were
feasible for his reasoning up to that point in time. In fact, the first
abstractive inductive methodologies are inevitably formed in his
consciousness, which will lead to more clear categorizations. The
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conclusion, therefore, of the question answer method which is clearly
drawn is that the first definition of temperance is disproved. In this way the
aporetic process is now revealed, but not in the sense of an extreme
agnosticism that would postpone the interest for the development of the
discussion.

Nevertheless, an important question arises, which does not allow the
abstracting process to be as scientifically accurate as it could be. The
examples are chosen without distinction from a number of fields of human
activity and each one of them, due to its nature, is subject to a particular
way to be accomplished and requires a special approach. It is not feasible
and reasonable to be included in the same category for instance studying
with walking, even though they could be both characterized as struggles.
On the other hand, a single general condition is subject to a peculiar
relativism, in the context of the circumstances in which it develops. For
instance, a soul does not respond mechanistically in the same way. The
stimuli that it accepts are in every case different, they are caused either by
pleasure or sorrow or middle or neutral emotional-experiential conditions.
So, the conclusion that through flexibility temperance is one of the
aesthetically remarkable qualities -and, similarly, its body is also a
temperate person- is strongly weak, in fact inherently. Definitely Socrates
expresses a more moderate definition. But either way discussion has to
follow a different direction, where temperance would not be defined as a
property or accident of various conditions put in a pure sense. The
difference is major, since it will include the factors of participation in its
virtuous content and achievement from behalf of the person who will seek
a rational morally action, while also the question of the existence of
temperacne will gradually, though not systematically at present, begin to
take shape.

Conclusions

The transition from the passage 157c-158e to the passage 158e-160d of the
Charmides is theoretically critical, since the discussion gradually gets
epistemological and ontological research content and comes to reveal the
new theoretical adventures into which Plato has entered. The following
sentences of the passage 158e-160d are in our view the most important to
show in a well-ordered way the first, but quite decisive, theoretical
openness: 1) «Afjlov yap 0Tt €l ool TTAPESTLV cWEPOOLVY, €XELS TL TEPL
aUTig 0&alewv. Avaykn yap mov évoboav a0y, elmep €veotwy, alodnoiv
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Twva Tapéxety, £€ g 86Ea &v Tig oot ept avTig £l GTL é0Tiv KAl OTOTOV TLT
cw@pocuVN».19 I1) «Ti @fi§ elvat cw@pochvny katd THY 0Ty §6Eav».20 111)
«00 T®V KAAGDV PéEvToLT) cw@poovn €0Tly; - [Tavv ye, Epn».21 IV) «H 6¢ ye
ow@pocvvn kaAdv Tt fv; -Nai —... émedn kaddv 1) cwepociivi».22 V)
«ETetd) kaddv avTov Sel lvat cw@pova dvta».23

The content of the first passage obviously prepares the theory on the
archetypal Ideas although there is no explicit statement on the
metaphysical foundations of the virtues and linguistic patterns remain in
the anthropological field. Therefore and since the -not coordinated of
course to the full extent- intention of Plato is this, we could form our
syllogism as follows: if the Idea of temperance exists in man, then he could
express some thoughts about what this virtue is and which its
characteristics are. The content of the passage is formed by the
combination of the ontological with the epistemological approach of the
question. Specifically, if the ontological content of temperance is proved as
inherent in human self, then its body is able to move epistemologically in
relation to it. Its presence will first and foremost lead to a sense about it,
which can develop into a doxa, which can also lead to the formulation of a
definition. So, a epistemological improvement is clear. However, a question
arises: since temperance is objective and exists in man, how does it cause
epistemological products that relate with the sensible world? Why intellect
is not used, which is closely related with the «6tw» and the «6motov», which
are the objects of the integral knowledge? The answer will obviously arise
through the actions which are subject to the experience, whether they are
intact or unclear as to their foundation and purpose.

19 Cf. Plato, Chrm., 158e7-159a4. “Now, it is clear that, if you have temperance with
you, you can hold an opinion about it. For being in you, I presume it must, in that
case, afford some perception from which you can form some opinion of what
temperance is, and what kind of thing it is” (LOEB, 27).
20 Cf. Plato, Chrm., 159a10. “What you say of temperance according to your opinion”
(LOEB, 27).
21 Cf. Plato, Chrm., 159c1-2. “Tell me, is not temperance, however, among the
honourable things ? - To be sure, he said” (LOEB, 29).
22 Cf. Plato, Chrm., 159d8-159d11. “And temperance was an honourable thing ? -
Yes. -... since temperance is honourable” (LOEB, 30-31).
23 Cf. Plato, Chrm., 160b8-9. “Since, being temperate, it must be honourable” (LOEB,
33).
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From a logical point of view, we need to mention that the first passage is
analytical, since it refers —-even hypothetically- to something that exists and
not to its manifestations or applications. In fact, the cognitive process for
its clarification-acquisition is explicitly self-referential. Similarly the
second passage, which moves to the formation of a definition, is also
analytical, where the «66%a» holds a key role. The third and fourth passages
express synthetic-axiological-semantic judgments. The definition under
formation or investigation includes a predicate, which, however, since it is
attributed to a person or a collection of persons, does not refer to the pure
temperance, for it is included in how men interpret it having as a criterion
either its image or its effects, obviously in relation with its particular bodies
and representatives. The fifth passage is an extension of the previous two -
with “good” making the judgment synthetic- and shows, in terms of
necessary extension, that anything related with temperance characterizes
its bodies as well. So, the discussion personalizes behavior and in this way
does not remain in abstract elaborations with only a conceptual
orientation. However, the aporetic and detecting tone is maintained with
the investigation having a dramatic content, so to speak.

Finally, considering the content of dialectics, in passage 158e-160d
Plato’s purpose is to show how one will acquire this objective knowledge,
with clear reference on its logical foundations. In fact, the expressive means
in which the text is organized confirms, in our view, that he does not
consider the capability of possessing temperance as a privilege of a
minority. We believe that he follows a great, for its democratic orientation,
position of Heraclitus: «4vOp®moLoL TTdGL HETESTL YIYVWOKELY EXUTOUGS Kal
ow@poveivy (fr. 116). In fact, from a technical point of view, we can identify
the process of reconstruction, since the definition expressed by Charmides
is put under critical investigation together with broader syllogisms, is
refuted and replaced by another. Nevertheless, Plato does not stress the
fact that Charmides is characterized by ignorance, but that he is led to
understand that a question, such a as that which concerns virtues, needs
constantly re-examinations and completions. Obviously this course cannot
be independent from the goal of catharsis of the mind from superficial or
univocal approaches and foundations. Do note also that Charmides is firstly
presented to be quite hesitating, maybe because he is involved in a
discussion not socially common, which he meets in daily life: «<Kai 6¢ t6 pév
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TPOTOV WKVEL TE Kal o0 Tavy 1jBeAev dmokpivacBaw.24 So, from this
chapter dialectics appears as an art for exceeding syllogistic failures or
even ignorance as well as an unconventional tool against the social current
and intertemporal status quo. Thus, it operates with an intense radical
interventionism and attempts to articulate its presence in terms of
Enlightenment versus pervasive social superficiality or in terms of
stimulating the intellectual capacities of the new generation for its creative
penetration into key anthropological issues.

Having also in mind the content of the dialogues Meno and Phaedo which
will follow, we need to pay attention to the «avapipvrioeoBoaw» and
«pepvijoBa 25 as well as «&v ye taic {ntioeowv Tiig YPuxijc».26 Plato
prepares the ground for what intensively will follow on the «&vapvnoig»
(“recollection”) and on the a priori ontological foundations of the human
soul.
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At the root of modern society lies an imperial, expansive, and empowering
tendency. In a situation where the growth capitalist economy, based on the
imperial paradigm, is unable to address the climate crisis in a fair and
sustainable way and is already directly confronting the biophysical limits
of the planet, the very existence of civilisation is threatened. However, the
pursuit of a new form of non-imperialist politics and economics faces a
double threat: first, the creation of a strong authoritarian state, and second,
the collapse into mutually hostile and isolated enclaves. The loss of the
values of cooperation and solidarity increases the risk of a radically class-
stratified world, but at the same time the development of knowledge,
means of communication, and other technologies create at the institutional
and individual level of the human being a consciousness of co-existence and
co-responsibility not only with other human beings but increasingly also
with other living creatures and the environment. The overcoming of
imperial politics and the emergence of a new, anti-imperial conception of
politics is a prerequisite for a dignified human future.

Keywords: Imperial Logic - Imperialism - Decolonization -
Cosmopolitanism - Capitalism

Peter Sloterdijk ve svém spise Procitne Evropa? zasazuje zrod imperialni
politiky do starého Rima. Ovidia nazyva ,otcem Zapadu“ a poklada jej za
inicidtora imperialniho pojeti evropské ,mytomotoriky“. Sloterdijk
kritizuje dvoutisicileté pokusy o vytvoreni jednotného (evropského)
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prostoru na bazi imperialni politiky a tvrdi, Ze ,kvintesence europo-tvorné
funkce spo¢ivd v mechanismu prenaseni Rie“ (Sloterdijk 1996, 39) a o
néco dale, Ze , ... podstatou Evropy je jeji angaZovanost v imperialistické
commedia dell'arte, jeZ se hraje po tisicileti“ (Sloterdijk 1996, 40). V tom
mizeme souhlasit - vyznacnost Imperium Romanum spociva v rozsireni
ideje univerzality, ktera vSak byla od pocatku kontaminovana predstavou
superiority urcujici podobu svého udajného civiliza¢ni poslani. Tento
odkaz byl urcujici pro stiredovéké, novovéké i moderni evropské politické
déjiny. Narok na univerzalitu se propletl s podfizovanim stale odlehlejsich
uzemi a kultur centralni moci impéria, jeZ si - stejné jako jeho symbolicti
nastupci - narokovalo byt jedinym zdrojem civilizace, Fi$i celého
(znamého) svéta.l

Vyjdeme-li ze Sloterdijkovy genealogie sjednocovani prostoru formou
imperialni politiky, miiZeme za stifednédobymi a dlouhodobymi procesy a
strukturami - jako je napriklad legitimizace vlady prostiednictvim
suverenity lidu nebo vestfalska suverenita - rozeznat kontury procest a
struktury, jez je ve svém déjinném trvani presahuji. V zakladech
architektury moderni spole¢nosti se takto odhaluje imperidlni politicka
logika, ktera ovliviuje zivoty lidi v Evropé jiz dva tisice let - a postupem
Casu stale vétsi Casti svéta aZ do dneSnich cast, kdy ovliviiuje samy
klimatické a geologické procesy planety.

L Impérium je mozno charakterizovat jednak existenci autoritativni centralni moci,
jednak jeji expanzivnosti - v jejimz dsledku nabyva velikosti - a nasledné se drive
¢i pozdéji nevyhnutelné hrouti. Dynamiku smétrovani od partikularnich statd k
jedinému impériu a jeho rozpadu z divodu vnitfnich ambivalenci popsal v
poznamce pod ¢arou ve druhém vydani NaboZenstvi v hranicich rozumu pred vice
nez dvé sté lety Immanuel Kant: ,Kazdy jednotlivy stat, dokud sousedi s jinym
statem, ktery si miZe podrobit, se snazi timto podrobenim zvétsit sim sebe, a tak
dosdhnout vSeobecné monarchie coz je politické zrizeni, v némz nutné zanika
veskera svoboda a (spolu s ni) ctnost, vkus a véda. Ale kdyZ tato priSera (v niZ
zakony postupné ztraceji silu) pohlti vSechny své sousedy, nakonec se sama sebou
rozklada a vlivem vzpoury nebo roztrzky se rozdéluje do mnoha mensich statd. Ty
pak, misto aby se snazily vytvorit svaz narodd (republiku svobodnych
sjednocenych narodi), zac¢inaji znovu hrat tutéz hru kazdy sam pro sebe, a tak
nedopusti, aby valka (tato metla lidského pokoleni) pfestala“ (Kant 2013, 75).
Kralovecky filosof dale zminuje, Ze valka miiZe v , pozitivnim“ smyslu znicit panujici
nadvladu, ovSem ptesto ,valka vic zlych lidi vytvari, neZ jich odnese” (Kant 2013,
76) a vede tak k dalsimu kolobéhu nadvlady a valceni (Kant 1999, 31; srv. Matustik
2006, 130).
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Politicka teorie a praktickd politika aZ na vyjimky setrvavaji v ramci
imperiadlni logiky reglementovaného svéta, a proto nezpochybnuji
imperialni rysy soucasného globalniho politického usporadani. Existenci
stavajicich extrémnich nerovnosti a nespravedlnosti (hladu a chudoby,
devastace zivotniho prostiedi, utlacivych vztahli a nasilnych konfliktd)
proto tematizuji nanejvys reduktivnim zkoumanim tdajné , ptrirozenych”
fenomént vice ¢i méné samozrejmého usporadani.2 Legitimizuji tim
nivelizujici a soucasné totalizujici podlozi imperidlni logiky, ktera v
kapitalismu stvrzuje svou inherentni expanzivnost pfeménou jsouciho na
zboZi bez ohledu na kulturni a politické hranice.

Biofyzikalni limity planety si vynuti radikalni civiliza¢ni transformaci

Dekoloniza¢ni procesy, rozvoj mezinarodnich vztahti a ekonomicka
globalizace  prispély k absorpci zietelné identifikovatelného
imperialistického centra v obtizné popsatelnou sit mocenskych vztahti a
aktéri (srv. Hardt a Negri 2000).3 Neméli bychom vsak proto ztracet ze
zietele imperidlni logiku, kterd se i v proménéném svété vzajemnych
globdlnich interakci a interdependenci nadale objevuje v ovladani a
setrvalé expanzivnosti. Je urcujici imaginaci a tendenci kapitalistickych
spolec¢nosti zaloZenych na imperativu (ekonomického) riistu. Kapitalismus
ji odrazi v tlaku na vyuziti novych zdroji surovin a prace, privatizaci
verejnych sluzeb, zintezivnéni vykoristovani ¢i konzumerismu (srv. Brand
- Wissenf 2022). Ristova kapitalistickd ekonomika nejenze nemirni

2 Podobné ani moderni socialni a politické mysleni obytejné imperialni logiku
politiky neproblematizuje, a ta se tak stava zamléenym predpokladem jeho
zkoumani. Pfiznacna je v tomto smyslu geopolitika, nazirajici svét jako uzavieny
systém. Prostorové rozdéleni lidstva je v geopolitickém prizmatu predpokladem
soupefreni jednotlivych skupin za ucelem postupného ovladnuti ostatnich
(ontologickd marnost takového pocindni na jeho destruktivni praxi ovSem nic
nemeénti).

3 Co se tyCe moci kumulace ekonomické moci, neni situace tak neptrehledna, jak se
na prvni pohled mtiZe zdat. Podle studie Svycarského federalniho technologického
institutu v Curychu z roku 2011, ktera sledovala vlastnictvi 37 miliont firem a
investorli, dominantnich 147 z nich - prevazneé financnich instituci - kontrolovalo
40 % bohatstvi celého vzorku (a pouhych 737 z nich drzi 80 %). Ovladalo je 47 819
individualnich a institucionalnich akcionart z celého svéta (Vitali, Glattfelder,
Battiston 2011).
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nerovnosti a nedokaze spravedlivé a s perspektivou udrzitelnosti resit
klimatickou krizi, kterou zptisobila a nadale prohlubuje, ale narazi jiz pfimo
na biofyzikadlni limity planety (srv. Kallis 2022), ¢imZ ohroZuje samu
existenci civilizace a devastuje mimolidsky Zivot na Zemi.

Ekologicka ndkladnost soucasné struktury mocenskych a ekonomickych
vztahl - bez ohledu na jejich problematické pravni, historické, etické a
moralni aspekty, je — pokud by se zapocitaly vSechny nezbytné energie a
materialy, neudrzitelna ziejmé uz ve stiednédobém horizontu nékolika
dekad (srv. Hickel, Kallis 2020; Hickel 2019). Radikalni socialni (politicka a
ekonomickd) a kulturni (hodnotova) transformace, jeZ si bez ohledu na
dalsi okolnosti vynuti disledky neudrzitelného extraktivniho vyuZzivani
kone¢nych zdroji a Kklimatickych zmén, bude znamenat nanejvys
pravdépodobné hlubsi proménu lidské spolecnosti, nez jakou zptisobilo
energetické vyuziti fosilnich paliv a dtisledky industrializace.

Dvoji ohrozeni politiky

Diive nezZ budeme moci zahlédnout za horizont imperialni logiky
podrizovani a expanze jsme vystaveni tézké zkouSce: zabranit dvojimu
kardinalnimu ohrozeni demokratické politiky ¢i dokonce zaklada politiky
samé. Na jedné strané mohou naristajici demokratické deficity stath
(predevsim v disledku uchvaceni vefejnych zajmu korporatnimi elitami) a
jejich neschopnost fesit klicové otazky nové globalni politiky v antropocénu
vést ke vzniku silného unipolarismu (napf. s nastupem geopolitické
hegemonie ¢inského statu a rozpadem USA, Ruska a jejich mezinarodnich
bloki v disledku obc¢anskych valek a separatismu). Takové uspoiadani by
nepochybné po celém svété posililo autoritaiské a antidemokratické
tendence a jen dale prohloubilo devastaci a degradaci planety Zemé.* Na
druhé strané hrozi pretrvavajici partikularisticky pluralismus implozi
vznikajici globdalni civilizace do vzajemné neptatelskych, soupericich ¢i
izolovanych enklav. Jakkoli se takovy scénal mize zdat v dneSnim
propojeném svété nepravdépodobny - dominovy efekt, vyvolany napriklad
energetickym kolapsem ¢i prirodni pohromou velkého rozsahu, miize velmi
rychle hrozit dalekosahlymi disledky tohoto druhu.

Tendenci k takovému tragickému vyvoji prizivuje pokracujici socialni a
politicka privatizace, tedy proces postupného zaniku komunitni a

4 Podle W. Robinsona se vyznacuji projevy postpandemické krize kapitalismu
zplsobuji tendencemi ke vzniku globalniho policejniho statu (Robinson 2020).
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komunalni sféry ve prospéch izolovanych a nesolidarnich individualnich
zajmu. Cornelius Castoriadis ve své analyze neoliberalni spolecnosti jiz v
80. letech minulého stoleti predvidaveé poukazoval, Ze ovladnuti spolecnosti
a politiky riznymi dil¢imi zajmovy skupinami blokuje pozitivni vyvoj,
protoZe tyto skupiny jsou ,schopny ti¢inné zmafrit jakoukoli politiku, ktera
odporuje jejich skute¢nym ¢i imaginarnim zajmim: Zadna z nich nema rysy
obecné politiky, a kdyby se ji nékteré vyznacovaly, nemély by schopnost ji
prosadit® (Castoriadis 1997, 259). SpiSe nez obava ze vzniku
nedemokratického globalniho ¢i nadnarodniho statu je namisté ostraZitost
pred konflikty riznych jednorozmérnych partikularismi, jez by vedly ke
ztraté komunikace mezi jednotlivymi tfidami a regiony, rozpadu
spoleCnosti do enklav a radikdlnimu socidlnimu propadu s
nesouméritelnymi rozdily, jak jsme toho jiZ nyni v nékterych mistech svéta
svédky. Ztrata hodnot spoluprace a solidarity zvysuje riziko radikalné
tridné stratifikovaného svéta, v némz nejbohatsi novofeudalni kapitalisté
maji v moci stiedni tridu, kterd se za pomoci sledovacich a cloudovych
technologii stala masou kontrolovanych konzumentt, a chudi se stavaji
supervykoristovanymi, zuboZenymi ¢i primo urc¢enymi k likvidaci (srv.
Parenti 2016, 120; Harvey 2012; Bauman 2008). Na mnoha mistech svéta v
tomto sméru sledujeme silnou tendenci k politické instrumentalizaci zasti
a nenavisti. Mnohym z téchto projevii miZeme rozumét jako opakovani
znamych historickych zkusenosti odénych do dobovych a mistnich specifik,
ale neméli bychom proto piehlédnout, Ze ,politika resentimentu a nenavisti
nabyvad novych rozmérd, které lze spojit s naristajicimi rozpory
neoliberalniho kapitalismu a proménami, jez vyvolal v politice, kulture,
socialité, osobnosti a identité“ (Gledhill 2019).

Nové formy pragmatickych univerzalismii

Pfesto je mozné na pozadi paradoxni koalice depolitizujicich
partikularizaci a snah o imperidlni nadvladu nachazet nadéji, protoze
proces globalizace prolinani kultur, vyménu znalosti, zboZi, symbolg,
osobni vazby a dalsi interakce nejen zmnozil, ale zvyznamnil je v novou
kvalitu vzajemnych interdependenci. Objevuje se tak prostor pro zaloZeni
nové obecné kosmopolitni politiky. Rozvoj védéni, prostiredkid komunikace
a dalsich technologii vytvari na institucionalni i individualni roviné clovéka
védomi spolubyti a spoluzodpovédnosti za vzajemné souziti nejen s

druhymi lidmi, ale stale vice také s ostatnimi Zivymi tvory a Zivotnim
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prostredim (srv. Clark, Szerszynski, 2020). Nechceme-li zemfrit jako obéti
dalSiho - pro déjiny nasi civilizace mozZna posledniho kola poZirani a
rozkladu soupericich mocnosti v jejich ,hie“, jeZ je - jak rika Kant - metlou
lidského pokoleni (Kant 2013, 75), budeme muset vykrocit na cestu mimo
mizérii imperidlni logiky podfizovani a expanze a dospét ke
kosmopolitnéjsimu chapdani svéta jako celku a nasi role v ném.

V tomto smyslu jsou jak dekolonizace, tak rozvoj mezinarodniho prava a
mezinarodnich a nadnarodnich organizaci zasadni udalosti poslednich
dekdd. Na jednu stranu se v nich sice odrazi neoimperialistické a
neokolonialistické praktiky - jejich podoba a program je z vyznamné Casti
v rukou mocnych zajmovych elit a ekonomickych skupin a podili se ¢asto
na legitimizaci a kodifikaci nerovnosti a nespravedlnosti. Na druhou stranu
jsou také projevem sdilenych lidskych hodnot a nabizeji platformu pro
vznik novych forem pragmatickych univerzalismd, jako jsou lidska prava
(srv. Bray 2009). Tuto ambivalentni povahu prava je tfeba mit na paméti:
je zaroven nastrojem univerzalizace i odrazem soupericich partikularit;
prostifedkem nadvlady i zarukou spoluprace a emancipace (srv. Muschik
2022). I pres kriticky postoj k Organizaci spojenych narodli, Svétové
obchodni organizaci nebo Svétové bance jim miiZzeme spolu s Alastairem
Bonnettem rozumeét jako ,institucim s vyvijejicimi se, a tudiz proménlivymi
ideologiemi“ (Bonnett 2004, 165), které maji potencidl dosahnout
radikalnich zmén v ideologii a reformé globalniho politického fadu. Bonnet
to trefné komentuje: ,Je empiricky nepiesné a je podnétem k necinnosti
povazovat je (spolu s demokracii jako takovou) za vylu¢né nebo z podstaty
kapitalistické ¢i zdpadni. Vyzvou je nahliZet na né nikoliv jako na ideologie,
nybrz jako na struktury, které se mohou prizplsobit novym zplsoblim
usporadani globalniho vladnuti“ (Bonnett 2004, 165).

K antiimperialnimu pojeti politiky

Globalni vladnuti zbavené rezidui imperialniho zptisobu snad dosud zni
bizarné. Tim spiS je zapotiebi hledat nova demokraticka kritéria, ktera
budou vhodnéjsi pro pochopeni, hodnoceni a utvareni vzajemnych vztaht
ve skutecné sdileném svété napri¢ statnimi a dal$imi hranicemi, tedy v
empiricky a socidlné proménéném svété globalnich interdependenci
zbaveném imperialniho zmociiovani. V tomto smyslu je treba objevovat
prvky demokracie, uznani a sebeurceni, ,a to jak proto, Ze jsou opakované
vyjadiovany po celém svété, tak i proto, Ze jsou to témata, kterd spojuji
zapadni a nezapadni aspirace na zlepSeni Zivota“ (Bonnett 2004, 16, srv.
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Paley 2002). Bez ohledu na misto, kde se nachazime, odkud pochazime, bez
ohledu na nas ptlivod ¢i aspirace, bez rozdilu - byt v rozdilné mite - si
naléhavost planetarnich ambici a rizik, jejichZ dopady jiZ nyni pocitujeme
doslova na vlastni kizi, vyZaduje piekonani imperialni podoby civilizace a
politiky.

Peter Sloterdijk v tomto smyslu inspirativné vyjadtil potfebu probuzeni a
tvorby novych hodnot Evropy, ktera piredpoklada ,pirekonani imperialni
politiky a vSech rezidui tradi¢ni ,mytomotoriky“ a vznik nového,
antiimperidlniho pojeti politiky, jehoZ zakladem bude tcta k ¢lovéku a
vyjadienim ,federace federaci“s Pokladame-li spolu se Sloterdijkem
Ovidia, onoho priivodce Dantovym Peklem, za , otce zapadu®, stojime pied
hnutf a ob¢anské spolecnosti napri¢ jazykovymi, tfidnimi ¢i narodnostnimi
hranicemi za ucCelem prekonani expanzivné imperialistického vztahu ke
svétu.
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65.

The survey article text provides an overview of the key literature on the
topic of moral imagination and its role in applied ethics. The paper
concentrates on literature - academic papers and books - mostly published
between 2010 to this date. Moral imagination is thematized across various
areas of applied ethics, but its widest use is shown by business ethics,
bioethics and lately cyberethics. The presented overview of recent
publications shows that individual subdisciplines of applied ethics
emphasize different aspects of moral imagination, depending on the focus
of individual branches. Despite several empirical studies conducted, moral
imagination remains more of a theoretical concept. However, especially in
the area of the development of modern technologies, voices demanding its
application in solving ethical dilemmas with potentially far-reaching
consequences for humanity, are increasingly being heard.

Keywords: applied ethics - ethical decision making - ethical dilemma -
moral imagination

Uvod
Pojem moralni imaginace, ¢i moralni predstavivost, neni vyhrazen pouze

oboru aplikované etiky, nybrz je jeho pouziti rozsiteno i v jinych oblastech
lidské ¢innosti. S odkazy na ni se lze setkat, mluvi-li se o kazdodennim
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rozhodovani jednotlivcli, o politice a narazime na ni i v diskuzich o
optimalnim nastaveni systému zdravotni péce.l

Podobnou riiznorodost v pouzivani tohoto pojmu lze sledovat i v ramci
samotného oboru aplikované etiky. Nejsystematictéji je koncept moralni
imaginace propracovany v podnikatelské etice, a to zejména diky pracim
Patricie Werhane.2 Krom podnikatelské etiky s pojmem moralni imaginace
pracuje rovnéz bioetika, etika socialni prace i velice aktualni kyberetika ci
etika umélé inteligence. Okrajové je tematizovdna také v oboru
environmentalni etiky, etiky pravnickych profesi a medialni etiky.

Cilem tohoto textu je poskytnout piehled klicové recentni odborné
literatury zabyvajici se moralni imaginaci v kontextu aplikované etiky.
Ptredklddanad studie Kkategorizuje vybranou literaturu do ti#i hlavnich
oblasti. Za prvé se vénuje otazce, jakymi individudlnimi predpoklady
disponuje jednotlivec uplatiiujici moralni imaginaci pri uvazovani o
etickych dilematech. Za druhé budou zkoumany specifika zaméstnani a
organizatni kultury, které umozZiuji rozvijet mordalni imaginaci u
zaméstnanct pii vykonu prace. Treti, nejrozsahlejsi ¢ast, zkouma moznosti
zapojeni moralni imaginace do etické rozvahy dle jednotlivych obort
aplikované etiky.

I Metodologie

Pro ucely sestaveni prehledu literatury byla formulovana nasledujici
otazka: ,Jakou roli hraje mordini imaginace v procesu rozhodovdni v radmci
soucasné aplikované etiky? Vyhledavani v centralnim vyhledavaci
Univerzity Karlovy UKAZ v bfeznu 2023 s pouzitim kli¢ového slova ,moral
imagination“ vygenerovalo 365 115 vysledkl. Po omezeni se na predmét
Ethics se pocet vysledkt zredukoval na 16 059. Nasledné byl aplikovan filtr
Datum v rozmezi "2010-2023" a filtr Druh dokumentu "¢lanky, kapitoly
knih, knihy, ¢lanky ve zpravodaji, sborniky z konference". Pocet vysledki
po zadani vSech zminénych filtri byl 10 537.  V  bfeznu 2023 byla
reSerSe provedena i ve vyhledavaci Google Scholar. Pro vyhledavani byla
pouzita presna fraze ,moral imagination®, pficemz obdobi vyhledavani bylo
omezeno na roky 2010 az 2023. Priblizny pocet vygenerovanych vysledki

1Viz Schwartz a Hoffman (2017)
2 Jeji dilo bylo zakladem pro dalsi vyzkumy v oblasti etiky, predstavivosti a
fungovani organizaci. Viz Rozuel (2012)
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byl 18 000.  Predkladany prehled zahrnuje odborné texty jak
teoretického, tak empirického zaméreni. Velké mnoZstvi vyhledanych
zdroji se tykalo témat, které diskutovaly vyuziti moralni predstavivosti ve
vyuce aplikované etiky, pripadné se zabyvaly zpisoby, jak moralni
predstavivost kultivovat. Ackoli by poznatky z téchto zdrojt byly uzitecné
pro celkovy obraz o tom, jak se s moralni imaginaci v rdmci aplikované
etiky pracuje, tak vzhledem ktomu, Ze se tyto Clanky svym tématem
odchylovaly od ptivodné stanovené otazky, nebyly tyto zdroje do piehledu
zahrnuty.

II Co je moralni imaginace?

Jak bylo zminéno v tvodu, moralni imaginace ziskala dtlezitost na poli
aplikované etiky diky pracim Patricie Werhane. Ta chdpe moralni
imaginaci, jako ,schopnost porozumét konkrétnimu kontextu nebo
souboru ¢innosti z riznych perspektiv, nalézani novych moznosti jednani
nezavislych na plivodnim kontextu a vyhodnocovani téchto moZnosti
z moralniho hlediska“ (Werhane, 1999). Navazuje pfitom na dila Adama
Smithe, Immanuela Kanta, Nussbaum (1990), Kekese (1991), zejména vSak
Johnsona (1993). Jak uvadi ve své knize (1999), jejim cilem bylo zjistit, pro¢
se jinak slusni manaZzefi ucastni moralné pochybného jednani, a proc
uspésné firmy Casto ignoruji moralni diisledky svého jednani. Po rozboru
nékolika prikladi moralnich pochybeni firem dochazi k zavéru, ze
neznalost etiky ze strany manaZert neni adekvatnim vysvétlenim téchto
imaginace3  Ackoli v souCasném odborném diskurzu neexistuje shoda
na jednoznacné definici moralni predstavivosti, Ize za klicové oznacit tyto
tii aspekty: (1) pochopeni a preformulovani problematické situace z jiného
nez stavajiciho kontextu, (2) predstaveni si vSech moZnych alternativ
(jednani ¢i nejednani), vcetné jejich dasledk, (3) aplikovani moralniho
hodnoceni na tyto rtizné alternativy za ucelem identifikovani nejvic
ptijatelného (eticky spravného) jednani (Schwartz, 2013).

SpiSe neZ charakterova vlastnost ¢i zvlastni schopnost jedince se tak
moralni imaginace chape jako jedine¢ny kognitivni proces uplatiiovany pfri

3 Komplexni pohled na dilo P. Werhane poskytuje publikace Bevan, Wolfe a
Werhane (eds.) (2018). Ta se krom jejtho pojeti moralni imaginace zabyva i
kritikou linearniho pojeti podnikatelské etiky a rozebira pojem mentalnich modela
¢i systémového mysleni.
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rozhodovani. Nejedna se pfitom o proces automaticky, nybrz o védomy a
dobrovolny kognitivni proces, jenZ je v diskreci jednotlivce. Lze ji tedy
selektivné uplatiovat pri jednotlivych rozhodnutich (Whitaker and
Godwin 2013). Tento fakt pritom Schwartz (2017) povaZuje za pricinu
toho, Ze moralni imaginace neni ¢astym piredmétem empirickych vyzkumu
o etickém rozhodovani. Dalsi diivody toho, Ze moralni imaginace per se neni
Castym predmétem empirickych zkoumani (Yang, 2013; Schwartz, 2017)
je, Ze koncepce mordalni imaginace pochazi z filozofie, zatimco vétSina
empirickych  vyzkum  vyuzivd  poznatky  spoleCenskych  véd
jako psychologie ¢i sociologie (Yang, 2013). Vyraznym problémem je i jiz
vySe zminény nedostatek jednoznacného vymezeni moralni imaginace
v odborné literatute (Caldwell a Moberg, 2007).

Reseni etickych dilemat v ramci aplikované etiky s sebou nutné ptinasi i
otazku vztahu moralni predstavivosti a etickych teorii. Na jedné strané se
lze setkat s nazory, které predstavivost a etické teorie vnimaji jako
vzajemné nekompatibilni pFistupy k reseni etickych problém (srov. napft.
Johnsonova ,Moral Law Folk Theory“ zahrnujici Zidovsko-kiestanskou
tradici, kantovskou etiku, utilitarismus a dalsi ,absolutistické” teorie), na
strané druhé panuje presvédceni, Ze zadné etické rozhodnuti (vCetné
pouziti nékteré z etickych teorii) neni bez mordlni imaginace mozné
(Freeman, 2018).

Jednani jednotlivci (a firem) je vZdy zasazeno do urcité socialni reality a
zasahuje do riiznych, ¢asto velice odliSnych spolecenskych kontextd. Tyto
piresahy miiZou otevirat slozité etické problémy, jeZ nelze bez dalSiho
vytesit pouhou aplikaci existujicich pravidel ¢i jakychsi "obecnych pravd"
(Hargrave, 2016). V pripadé komplexnich etickych probléma obecné
normy jednani nejenze nenabizi aktérim Zadné voditko, nybrz tim, Ze
navrhuji pouze CasteCnd ¢i rozporuplnd fteSeni, jsou casto samotnou
pricinou etickych dilemat. Naproti tomu moralné imaginativni pristup
vnima etické rozhodovani jako situovanou aktivitu, ktera je s to zohlednit
praktické naroky dané situace (Moberg and Seabright 2000) a neredukuje
se na neflexibilni aplikaci univerzalnich norem. Mordalni predstavivost
pouzivani norem a pravidel neodmit3, ale hledi na né jako na vylepSitelny
nastroj tvorby individualizovanych vyznami situace (Fesmire, 2003;
citované in Hargrave, 2016).

Jak argumentuje Johnson (2014), zivot stavi ¢lovéka neustale pied nové
vyzvy, jejichZz adekvatni reSeni vyZzaduje vic nez jen pouziti navyklych
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zplsobd jednani ¢i mySleni. Tim, Ze jedinec premysli o etickych
problémech, pretvaii svou zkuSenost se svétem. Etickad rozvaha tak vede
jednak k transformaci svéta a — proméni-li se v jejim disledku i navyky a

socialni vztahy jedince -, i k rekonstituci lidské identity.

III Moralni imaginace jako nastroj aplikované etiky
A. Individudlni predpoklady

Otazkou, jaké vlastnosti ¢i predpoklady charakterizuji jedince zdatného
v pouZzivani moralni imaginace, se zabyva nékolik studii. Mahmood a Ali
(2011) zkoumali vztah osobnostnich rysii a moralni imaginace. Dle jejich
zavérd je moralni imaginace pozitivné asociovana se schopnosti empatie,
jelikoz empaticti lidé maji vétsi tendenci vnimat utrpeni lidi
v problematické situaci, a dokazou tak lépe rozlisit jeji rizné moralni
aspekty. Naproti tomu egocentricti jedinci nedovedou kvili priliSnému
zaméfeni na vlastni prospéch adekvatné rozeznat problémy ¢i potreby
jinych lidi, coZ ma za nasledek sniZeni schopnosti identifikovat rizna
moralni hlediska. Studie rovnéZz prokazala vztah moralni imaginace a
dogmatismu, kdyz potvrdila hypotézu, Ze jedinci presvédceni o nutnosti
podridit se autorité (napf. ndboZenské, statni) nedisponuji divergentnim
myslenim a schopnost jejich predstavivosti je tudiz omezena. Studie rovnéz
potvrdila, Ze schopnost dosahnout shody pfi reseni néjakého problému tak,
aby toto feSeni bylo oboustranné vyhodné, primo koreluje se schopnosti
moralni imaginace. Skutec¢nost, Ze u jedincG disponujicich moralni
predstavivosti existuje vétsi pravdépodobnost dosazeni vzajemné
vyhodnych reSeni, potvrdila i studie Godwin (2015).

Jedinci, ktefi jsou citlivéj$i k moralnim otazkdm, vnimaji a premysleji o
moralnich aspektech ve svych kazdodennich zkusenostech, dokazou lépe
rozeznat ruzné moznosti jednani v konkrétni situaci (Whitaker and
Godwin, 2013). Neni to v8ak pouze moralni citlivost, ¢i pozornost (moral
attentiveness), u které byla prokazana pozitivni asociace s moralni
imaginaci. Autori studie potvrdili, Ze i kreativita ma nejenZze pozitivni vliv
na moralni imaginaci, nybrz také posiluje spojeni mezi moralni pozornosti
a moralnf imaginaci.

RovnéZ Hargrave dovozuje (2016), Ze moralni citlivost neni jedinou
podminkou nezbytnou pro moralni imaginaci. Stejné potrebnou se jevi i
zplsobilost rozeznat kontextu, ve kterém jedinec jedna, a dale jeho
politické a socialni dovednosti. Hargrave rozliSuje Sest riznych pristupt k
moralni imaginaci, pri¢emz kazdy z nich otevira jiné pole moZnosti jednani{
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v dané situaci. Zakladem této typologie je tvrzeni, Ze moralné imaginativni
jedinec rozumi pravidlim situace (socialni konstrukce neuspokojeného
etického naroku) a své pozici v dané situaci (moc, kterou jedinec
disponuje). Kazdy z identifikovanych typti moralné-imaginativniho jednani
(kreativita, natlak, kompromis, koalice, souhlas, spoluprace) je efektivni za
jinych okolnosti. Na rozdil od vétSiny literatury zabyvajici se charakterem
moralni imaginace Hargrave naznacuje, Ze za jistych podminek bude
moralné imaginativni jedinec uplatiiovat v feSeni etickych problémi
direktivni, aZ diktatorsky pristup. Hargraveova typologie je prvnim
systematickym pokusem charakterizovat jednani tvorici moralni imaginaci
spolu s podminkami, za kterych se toto jednani uplatni.

Rozuel (2012) nahlizi na moralni imaginaci jako na dulezity prvek
ovliviiujici naSe rozhodovani, jehoZ kvalita vyznamné zavisi na stavu
psychické rovnovahy. Dle jejiho tvrzeni je rozvinuta moralni predstavivost
zaloZena na zdravé psychice, kterou lze udrZovat pomoci technik aktivni
predstavivosti (resp. jinych podobnych ¢innosti). Jak autorka dovozuje, je
prace s vlastni psychikou zvlasté nezbytna pro pracovniky na vedoucich
pozicich, aby si ujasnili své moralni hodnoty a schopnosti a rozvijeli etickou
integritu. Manazeti a lidii by méli aktivné pracovat se svym nevédomim,
aby pochopili hlub$i mechanismy ovliviiujici jejich rozhodovani a chovani.
Zodpovédné jednajici osoby nedisponuji pouze racionalnim premyslenim,
ale charakterizuje je i napaditost a premyslivost, schopnost pouzivat intuici
a pracovat s pocity a vjemy nad ramec racionalniho mysleni. Stejné tak je
dtlezitd i vile zpochybnovat zavedené normy, nezdaji-li se adekvatnimi
(Rozuel, 2016).

Otazkou, zda existuji rozdily v pouzivani moralni imaginace u genderu, se
zabyva Yurtsever (2010). Vychazi pritom z feministickych teorii, které
zdlraznuji rozdily Zenské a muzské moralky a vyzdvihuji aspekty, které
Zeny v ramci procesu etického rozhodovani vnimaji jako zvlast relevantni.
Dle vysledkd studie Zeny pouzivaji moralni imaginaci ¢astéji nez muzi - a
to ve vSech jejich formach (reproduktivni, produktivni i kreativni). Studie
dale potvrdila, Ze Zeny vykazuji vétsi tendenci rozumét kontextu z riiznych
perspektiv a preformulovat problém zrGznych hledisek. Jejich ptistup
spocivajici ve vyvazovani rdznych zajma klade diiraz na spravedlnost
v socilnich vztazich. Zeny maji rovnéZ tendenci rozvijet nové moZnosti
feseni situace, které jsou moralné opravnéné ve vztahu k osobam mimo
organizaci.
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Naopak, studie Yang (2013) rozdily v pouzivani moralni piedstavivosti u
Zen a muzu nepotvrdila. Yang (2013) formulovala hypotézu, Ze vzhledem
k tomu, Ze je moralni imaginace zaloZena na inovaci a prekonavani toho, co
je dano, méla by proaktivni osobnost disponovat vyssi mirou moralni
imaginace. To vSak bylo prokazano pouze u jedincl se silnou moralni
identitou.

B. Moralni imaginace v organiza¢ni kultui‘e a zaméstnani

Moralni imaginace neni pouze zaleZitosti individudlnich rozhodnuti, ale
uplatiiuje se i na drovni organizace jako celku (Werhane, 1999). To, jakym
zplisobem se organizace stavi Kk prosazovani etickych hodnot, ma
vyznamny vliv na chovani jejich zaméstnancti (Moberg a Caldwell, 2007).
Jedinci vystaveni etické kulture v zaméstnani vykazuji vyss$i schopnost
moralni imaginace neZ jedinci, ktefi takové kulture vystaveni nejsou.
Nicméné, zaméstnanci se silnou moralni identitou jsou etickou kulturou
v organizaci ovlivnéni méné ve srovnani se témi zaméstnanci, jejichz
identita neni zaloZena na definovani sebe sama skrze moralni hodnoty
(Moberg a Caldwell, 2007).

Organizace miiZe vytvaret prostiedi podporujici moralni predstavivost
zaméstnancl riznymi zplsoby. Odkazujic zejména na zminénou studii
Moberga a Caldwelle (2007) a Moberga and Seabrighta (2000), identifikuje
Roca (2010) dva Kklicové elementy upfednostiiované organizac¢nimi
kulturami podporujicimi moralni imaginaci svych zaméstnanci - etiku a
komunitu. Roca navrhuje, aby firmy vyuZzivaly narativy pro navozeni
inkluzivniho a empatického chovani svych zaméstnanci, jelikoZ narativy
prohlubuji védomi o vlastnich moralnich konfliktech i konfliktech jinych
lidi, posiluji vnimavost vii¢i pocitiim a ndzortim druhych a oteviraji prostor
pro dialog zahrnujici riizné perspektivy. Roca (2010) dale upozoriiuje na
dtlezitost obsahového nastaveni samotné prace a souvisejicich
kompetenci. Fragmentarnost a autonomie rozhodovani primo souviseji
s moznosti uplatnovat moralni imaginaci v zaméstnani. Prilis fragmentarni
prace je monotonni, potlacuje mysleni a predstavivost a soucasné skrze
socialni distanci vede k izolaci a vylouceni ze socialnich skupin. Tento typ
prace znemoziuje zaméstnancim vnimat vlastni prispéni komunité a
osobni zodpovédnost. Samostatnd prace, pii nizZ je zaméstnanec
konfrontovan s moralnimi dilematy a ma moznost rozhodovat, je
zakladnim ptredpokladem pro rozvoj moralni predstavivosti na pracovisti.
Pracovni néplil je proto tfeba koncipovat tak, aby za jeji vysledky nesli
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zameéstnanci odpovédnost, a aby byli schopni identifikovat a ohodnotit své
vlastni prispéni komunité.

Schopnost aplikovat riizné moralni koncepty na situaci etického dilematu
se zvySuje spolu s rostouci ucasti na riznych socialnich praktikach. Nelze
vSak bez dalsiho tvrdit, Ze ¢lovék schopny fesit etické problémy v osobnim
Zivoté, bude s to vyporadat se s moralnimi dilematy i v podnikani (Ciulla,
2020). Pro posileni této schopnosti je dle Ciully potiebné zahrnout do
podnikatelského vzdélavani humanitni védy. Ty totiZ rozvijeji kriticky
pohled a kreativni jednani, které maji na rozdil od etickych teorif ¢i hodnot
potencial zménit nefungujici podnikani. Problémy nelze resit jinak nez
otevienosti a kreativitou. Proto spolecnosti, které sice chtéji eticky jednajici
zameéstnance, ale soucasné s tim i "business as usual”, se budou potykat s
nedspéchem.

Propojenti etiky a kreativity na organizac¢ni urovni se vénuji také Mnistri a
Wasieleski (2020). Ve své studii se zabyvaji otazkou, jaké organizacni a
individualni faktory prispivaji k organiza¢ni kreativité, ktera je soucasné i
moralné (eticky) orientovand. Dle jejich zavérti existuje v pracovnim
prostredi firem, jez kladou dlraz na péci a nezavislost svych zaméstnanct,
vétSi pravdépodobnost zapojeni moralni predstavivosti ve srovnani
s pracovnim prostiedim, které je primarné ftizeno pravidly, kodexy
chovani, prip. ve firmach, které kladou diraz predevSim na prosazeni
vlastnich (zejména financ¢nich) zajmul. Moralni imaginaci jednotlivca tak
piimo ovliviiuje typ pracovniho prostiedi. Autori studie dovozuji, Ze
pracovni prostiedi ma byt strukturovdno a organizovano tak, aby se
jednotlivci mohli svobodné vyjadiovat a uplatiiovat svou kreativitu bez
jakéhokoli strachu z postihu. Pro podporu moralni organizacni kreativity je
nezbytné ucinit z kreativity a moralnich zasad hodnoty sdilené celou
organizaci.

Karakas et al. (2017) vyuzili koncept moralni imaginace v souvislosti se
zkoumanim cnosti uplatiiovanych pri tizeni organizace. Na zakladé
identifikovanych cnosti (integrita, ndklonnost, pile, inspirace, moudrost,
diveéra, vdécnost, spravedlnost a harmonie) rozlisili celkem devét forem
moralni imaginace. Soucasné s nimi identifikovali devét metafor, které se
pouzivaji pro popis idealné fungujici organizace - dobie fungujici (well-
oiled) systém, intimni rodina, prohlidka talentd, umélecka dilna, lidsky
mozek, Uzce propojena komunita, herni prostor, soudni sii a kulaty sttl.
VysledKky jejich studie rovnéz naznacuji, Ze urcité soubory ctnosti (resp.
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urc¢ité formy mordalni imaginace) jsou vhodnéjsi pro urcitd odvétvi a
organizacni kontexty. Sir$i prinos moralni predstavivosti nez jen
podporeni etického rozhodovani firmy naznacuje rovnéz Preti (2014),
kdyz tvrdi, Ze skrze uplatiiovani moralni imaginace dochazi ke kultivovani
samotného charakteru jednotlivych lidri a to tim, Ze své hodnoty
preorientuji z osobniho prospéchu smérem k cilim a ucelim vedoucim
klidskému rozvoji. Tato osobnostni transformace nasledné pozitivné
ovliviiuje i dalsi podnikatelské aktivity spolecnosti.

Vyznamny zptsob premysleni o moralni imaginaci predstavuje Rendtorff
(2020), ktery poukazuje na analogii koncepce mordalni imaginaci v
podnikové etice u Werhane s reflexemi Hannah Arendtové. Dle Rendtorffa
Werhane prenesla politicky koncept moralniho mysleni Arendtové do
vztahu etiky a ekonomie. Odkazuje zde zejména na stanovisko Arendtové,
podle kterého pouze osobni odpovédnost jednotlivcl, jejich moralni
citlivost a schopnost vlastniho kritického dsudku miiZe ochranit lidskost a
lidskou dustojnost v organizacich, byrokraciich a dalSich podobnych
strukturach. Jak dovozuje Rendtorff, obdobné i Werhane ve svych pracich
opakované apeluje na zapojeni moralni imaginace s cilem prekonat moralni
zaslepenost a bezmyslenkovitost v ramci organiza¢niho rozhodovani.

Werhane et al. (2011) se rovnéz zabyvali problémem posluSnosti vici
autoritam. Analyzou Milgramova experimentu dospéli k zavéru, Ze zplsob,
jakym byl tento experiment koncipovan (pritomnost autority, odvolavani
se na védecky ucel experimentu a celkova situace, ve které se ucastnici
nachazeli), vytvoril prostiedi omezeného védomi, tzv. slepa mista, ktera
podporovala poslusnost vici autorité a vyluCovala moznost polozeni si
otazky, zda svym jednanim ucastnik neskodi jinému clovéku. Jinymi slovy,
bylo vytvoreno prostfedi znemozinujici pouziti moralni imaginace. S
podobnym jednanim, dovozuji autori, se lze setkat i v podnikatelském
prostiedi, napt. neni-li jedinec schopen vzit v potaz moralni diisledky svych
rozhodnuti v disledku pouzivani uzkych nebo zaslepenych mentalnich
modeld, ¢i neni-li ochoten zpochybnit rozhodnuti nadfrizenych z moralniho
hlediska. Jak dovozuji autori ¢lanku, jsou tyto chyby sice napravitelné, ale
pouze s obtiZzemi. Za mozné feSeni povazuji propojeni modifikovanych
mentalnich modell a rozvolnéného vnimani (unbinding of awareness).

C. Role moralni imaginace v etickém uvaZovani a rozhodovani

Ackoli neni pochybnosti o tom, Ze moralni imaginace ovliviiuje etické
uvazovani a rozhodovani, otazkou zlstava, do jaké miry. Rozhoduje-li se
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jedinec mezi feSenim moralné spravnym a zjevné nemoralnim (napft.
kradeZ z rozmaru), neni moralni imaginace tim rozhodujicim elementem
(Kidder, 1995 citovano in Schwartz, 2013). Moralni imaginace nabyva
relevantnosti v situacich skutec¢nych etickych dilemat, pro které neexistuje
jednoznacné etické reSeni. JelikoZ je v souvislosti se zkoumdanim
etickych dilemat aplikované etiky vhodnéjs$i mluvit o jejich jednotlivych
subdisciplinach4, je nasledujici souhrn publikované literatury rozclenén dle
samostatnych obord.

Bioetika a etika socialni prace

S ohledem na zavaznost disledkd rozhodnutni je zejména v bioetice
dtlezité premyslet o tom, jaké faktory ¢i implicitni navyky omezuji nasi
schopnost eticky uvaZovat. Gabriel (2017) se ve svém clanku vénuje
potrebé rozsirit moralni predstavivost genetickych poradcii pri provadéni
prenatdlnich testli. SniZeni-li se skrze moralni imaginaci zaujatost vici
lidem se zdravotnim postizenim, umozni to dle Gabriel poskytovani
nedirektivniho stylu poradentstvi tehotnym Zenam. To ve vysledku povede
k posileni principu autonomie Zeny ve vztahu k rozhodovani o ptipadné
interupci geneticky postizeného plodu.

V podobném smyslu poukazuje Jennings a Dawson (2015) na ptinos
solidarity v moralni imaginaci. Solidaritu pritom definuji jako moralni
praxi, ktera je zasadni pro socialni a kulturni strukturu fungujiciho vztahu.
Je nezbytna pro udrzeni kontroly nad touhou po moci a zabraiuje iluzi, Ze
lidé jsou striijci vlastniho byti. Autofi pripominaji strukturalni kontext
individualni svobody jednani a funkéni integrace, ktera je pro tuto svobodu
nezbytna. Lékarsky pristup zahrnujici solidaritu umoznuje promitnout se
do perspektivy pacienta a vnimat dosud nevidéné souvislosti. Zdravi tak
neni chapano jako vysledek osobniho vitézstvi ¢i Stastné nahody, ale jako
néco vzajemného, cosi, co je tvoreno odpovédnou péci a spolecnym
zajmem.

Moralni predstavivost je klicovym komponentem moralniho jednani a
péce orientované na clovéka (Jantzen et al., 2023). Zvladnuti dlouhodobého
soustiredéni se na potieby pacienta a jeho rodiny v obdobi vazné nemoci
uzce souvisi se schopnostmi predstavit si situaci druhého a uvédomit si,

4 Nida-Riimelin (2005)
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jakym chce Clovék byt. Jantzen et al. ale upozornuji, Ze vztah moralniho
jednani, moralni imaginace a osobnosti mlZe vazné narusit technicka
racionalita sou¢asného zdravotnictvi. Zahrnuti moralni predstavivosti do
rozhodovani o etickych dilematech miiZe pomoct v pfedchazeni moralnimu
distresu (Perry, 2011; Traudt a Liaschenko a Peden-McAlpine, 2006).

Z pohledu pacienta je moralni imaginace dilezita pii volbé zptlisobu, jak
postupovat v pripadé zdravotnich komplikacich. Miize se stat, Ze pacient
prehodnoti (pravé diky vyuZiti moralni imaginace) své ptvodni moralni
stanovisko a rozhodne se pro jiny, vzhledem k okolnostem eticky
prijatelnéjsi zplisob reseni problému (Rommetveit et al., 2013).

Moralni predstavivost a empatii, které jsou nezbytné pro preklenuti
rozdilnych hledisek ve vztahu lékar - pacient, 1ze posilovat i diky narativné
zaméfené mediciné. Prilezitost pro jeji vyuZiti predstavuji etické
konzultace jako sluzby poskytované lékaitim, pacientiim a jejich rodinam
za ucelem podpory pti rozhodovani etickych dilemat (Audu et al. 2023).
Stejné tak Bourgault a Vosman (2020) apeluji na dilezZitost narativi pri
feSeni etickych otdzek. Jak tvrdi, uvazuje-li jedinec o moralce, pouziva
soucasné i imaginativni mysleni. Bez zahrnuti pfedstavivosti do procesu
etického uvazovani, by nebylo mozné zarucit, Ze nase moralni zkuSenost
povede k dobrému a spravedlivému FeSeni.

Winther-Lindqvist (2021) pfipomina, Ze mordalni imaginace hraje
ustiedni roli i pri vytvareni a udrzovani standardd profesionalni péce. Ve
vztahu k profesionalni péci o déti rozliSuje dva typy moralni predstavivosti
- prvni podporuje rozvoj empatie a uplatnuji ji vychovatelé v konkrétni
situaci tim, Ze svym jednanim odpovidaji na momentalni potieby déti.
Druhy typ predstavivosti je naopak proaktivni a orientovany do budoucna.
Vychovatelé skrze néj berou v potaz motivaci a cile déti a spolupracuji s
ditétem na rozsifovani moznosti jeho vztahi a aktivit.

Podnikatelska etika

Problémy soucasného svéta (jako jsou klimaticka zmény, ekologické Skody,
nestabilita finan¢nich trhd ¢i rozevirdni niZek mezi bohatymi a
chudobnymi) jsou dokladem toho, Ze svétu chybi moudii lidii (Waddock,
2014). Waddock chape moudrost jako schopnost premyslet nad kratko - a
dlouhodobymi nasledky rozhodnuti a argumentuje, Ze o moudrosti lze
mluvit, jsou-li pritomné tfi komponenty: moralni imaginace (rozeznani
dobrého), systémové porozumeéni (pochopeni pravdy) a esteticka citlivost
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(vnimani krasna). Poskytuje vycet konkrétnich dovednosti, které
konstituuji komponentu moralni imaginace: 1) identifikace a zohlednéni
vétsiho nebo spole¢ného dobra, 2) zpisobilost zvazovat moralni disledky
a dopady rozhodnuti nebo jednani na rtizné ztucastnéné strany, 3) védomi
sebe sama a schopnost reflexe, 4) schopnost adekvatniho jednani v
situacich a 5) schopnost zaujmout perspektivu druhého. Ve svém textu se
zabyva dopady, které ma toto pojeti na vyucovani budoucich lidr, aby
jejich rozhodnuti a ¢iny byli moudré a etické.

Tezi, Ze odpovédné vedeni je moZné pouze za predpokladu vyuZivani
moralni predstavivosti, zastavaji rovnéz Pless et al. (2022). V centru jejich
zkoumani stoji otazka, jak lidfi resi eticka dilemata v rozvojovych zemich.
Navazujic na Werhane pouZivaji moralni imaginaci jako analyticky nastroj
pro pochopeni nazorovych konfliktli dotéenych stran. Vysledkem jejich
analyzy je tvrzeni, Ze instrumentalni pfistup zaméreny na organizacni cile
(jako napt. maximalizace ziskd, realizace ristu a obchodni vykon, pricemz
zalezitostem netykajicim se pfimo podnikani vénuje jen malou nebo
Zadnou pozornost) je na moralné nizsi Urovni ve srovnani s pristupem
integrativnim, jenZ v sobé propojuje obchodni a spolecenské cile. Moralni
imaginace, argumentuji autoti, pomaha rozvijet integrativni piistup. 5

V poslednich letech sili o¢ekavani verejnosti, Ze firmy budou dodrzovat
etické zavazky vici lidem, na které ma jejich jednani dopad. Problém
nastane v situaci, kdy se nékteré z ocekavani verejnosti zmeéni a firma neni
s to s touto zménou udrzet krok. Hargrave et al. (2020) rozlisuji dva typy
jedndni manaZert. Manazefi pouZzivajici konvencni, navykly zptsob
chapani situaci, vnimaji zmény v oc¢ekavanich etického jednani firmy ze
strany verejnosti jako hrozbu a reaguji defensivné. NevSimnou si ménici se
spolecenska ocekavani v dobé jejich déni, ale az v situaci, kdy jejich firma
selhava v jejich plnéni, a tudiz je klasifikuji jako problémy. Jednaji reaktivné
a potrreby zainteresovanych stran zac¢nou brat v potaz az v momentu, kdy
tyto strany ziskaji dostatecnou silu potiebnou k ovlivnéni firmy. Naopak,
manazefi disponujici moralni imaginaci vnimaji ty samé zmény jako

5 Na nepostradatelnost moralni imaginace a odvahy v zahrani¢nim obchodu,
zejména pii podnikani zemich, které vykazuji nedostatky ve fungovani statnich
instituci, ¢i maji obtiZe svymahanim prava, poukazuje i De George (1993).
Werhane (2015) vyzdvihuje jeho zdlraznovani etického pristupu k podnikatelské
soutézi, jenz, jak se De George domniva, bude v dlouhodobém horizontu prospésny
nejen pro firmu a jeji manazery, nybrz i pro dalsi zdacastnéné strany.
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prilezitosti a resi je proaktivnim pristupem a zapojenim dotcenych stran.
Autori tak rozsiruji chapani moralni predstavivosti z plivodniho nastroje
na reSeni izolovanych etickych dilemat a zasazuji ji do kontextu udélovani
smyslu situacim na drovni organizaci.

Na moralni imaginaci jako na organickou souc¢ast rozhodovani, zejména v
kritickych situacich, nahliZeji McVea a Dew (2022). Imaginace je v jejich
chapani normalni reakci na neustaly tok neocekavanych vyzev a naruSeni
inherentné pritomnych ve svété. Vymezuji se tim proti starSim piistuptim,
které predstavivost povazovaly za zvlastni kategorii mysSleni, jez je
exogenni a predchazi podnikatelskému ¢i ekonomickému jednani, ptip. je
vyhrazena pouze kreativnim oblastem jako napf. uméni. McVea a Dew
predstavuji mordlni imaginaci jako béZznou a zakladni soucast
podnikatelského charakteru a rozhodovaciho procesu.

Etika informacnich technologii

JiZ nékolik let zaznivaji ve vefejném prostoru hlasy, vychazejici predevsim
z feministicky orientované filosofie, kritizujici nedostatecné zastoupeni Zzen
voboruIT. Adams a Morgan (2021) v tomto kontextu pojednavaji o moralni
imaginaci jako o nastroji transformace socidlni nerovnosti a
nespravedlnosti. Ve své studii tematizuji zplsoby, jak se Zeny vztahuji k
predmétu svého studia v oblasti pocitacovych véd a informacnich
technologii. Autorky studie dovozuji, Ze i kdyZ jsou nékteré Zeny zbéhlé v
praci s informacnimi technologiemi, je pro nékteré z nich obtiZné
predstavit si svou budoucnost v tomto oboru kviili omezené dostupnym
informacim a jejich osobnim aspiracim na to, jakymi moZnosti uplatnéni
disponuji po dokonceni svého studia. Jednou z pri¢in takového sebeobrazu
je historické a soucasné chapani postaveni zen ve spolecnosti. V zapojeni
moralni imaginace vidi autorky studie ptilezitost ke zméné nevyhovujiciho
spolecenského radu. Jako reSeni navrhuji prijmout takové kulturni zmény
a zmény ve vyuce, které budou klast diiraz na respektujici vztahy.
Otazkou, jak lze zapojit moralni predstavivost do vytvareni novych
technologii, se zabyva Umbrello (2020). Zkouma metodologii value-
sensitive designu (VSD), jeZ je postavena na hypotéze existence
univerzalnich hodnot spole¢nych riiznym kulturam a spole¢nostem. VSD
umoziuje do technologie jiZz v pocateCnich stadiich jejiho vyvoje
zakomponovat moralni hodnoty. Jak autor poukazuje, jsou se soucasnym
pojetim VSD spojeny moralni obtize, které spocivaji zejména
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v nedostate¢ném pochopeni toho, na ¢em jsou zaloZeny hodnoty a moralni
uvazovani viibec. VSD metodologie stavi vyluné na aplikaci etickych
teoriich jako deontologie ¢i utilitarizmus a vrozporu se soucasnymi
poznatky kognitivnich véd neponechava prostor pro zapojeni narativi,
metafory, metonymie a imaginace. Odvolavajic se na Johnsona popisuje
Umbrello proces moralniho uvazovani predevsim jako proces imaginativni.
Ve své studii rovnéz navrhuje zptisob, jak zaclenit imaginativni racionalitu
do VSD ramce.

0 dulezitosti zapojeni lidskych hodnot do navrhovani techniky mluvi i
Friedman a Hendry (2019). Vychazeji ptritom z predpokladu existence
uzkého propojeni mezi zkuSenosti jednotlivce jako lidské bytosti a nastroje
¢i technologie, kterou jedinec pouZiva. Jako zasadni se jim pak jevi otazka,
vytvareni takovych technologii, které umoZzni lidskym bytostem rist,
rozvijet se, projevovat své hodnoty a jednat smysluplné a eticky. Autofri
kladou otazku, zda budou nové technologie zlepSovat nebo znehodnocovat
lidskou zkuSenost? Rozmnozi nebo naopak zredukuji lidské blaho a
veétsi socidlni nerovnosti? Friedman a Hendry (2019) pripominaji, Ze v této
oblasti neni podstatné vyzadovat technickou dokonalost, nybrz klicova je
oddanost lidské praxi, skrze kterou se docili i kyZeného pokroku.

Cotton (2021) se ve své knize zabyva zplisobem, jak miiZe virtualni realita
prispét k prosocialni zméné chovani. Navrhuje pouzivat virtualni realitu
jako eticky nastroj, priCemz poukazuje na Deweyho pojeti moralni
imaginace jako dramatické hry. Moralni imaginaci a empatii tudiz chape
jako zakladni kamen etického uvazovani. Soucasné diskutuje i praktické
moznosti uplatnéni tohoto pristupu i v oblasti lékarské etiky a
informovaného souhlasu pacienta.

Aktualné nanejvy$ diskutovanou oblasti schopnou zménit sméfovani
celého lidstva je prudky rozvoj umélé intelligence. UZ v roce 2019
argumentoval Schwartz pro nutnost rozvijet nasi moralni predstavivost,
aby v technologiemi fizené budoucnosti nedoSlo k atrofizaci lidské
schopnosti nést moralni odpovédnost. Dle Schwarze (2019) se diky
dovednostem umeélé inteligence rozeviela strma propast mezi naSimi
produkty a nasi moralni predstavivosti. Skrze rozvoj umélé intelligence se
realizuje Andersova teze, Ze 1) nejsme schopni vyrovnat se v dokonalosti
nasSim produktiim, 2) rozsah vyroby véci prevySuje naSi schopnost
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predstavit si jejich dopady a nést za né odpovédnost, 3) predpokladame, ze
je pripustné délat vSe, ceho jsme technicky schopni. Vyzyva k rozsireni
moralni predstavivosti s cilem predstavit si svét, ve kterém bychom chtéli
s umélou inteligenci Zit, namisto toho, abychom se sami stali predmétem
logiky umeélé inteligence. PriliSna diivéra v uzitecnost umélé inteligence jde
ruku v ruce s nezijem dikladné rozumét kulturnim, socidlnim nebo
ekonomickym pri¢cinam problémi. Navic, prohlubovani moralni
predstavivosti ve vztahu k umélé inteligenci znamend prekonat
prevladajici moralni kratkozrakost, s niZ se soustredujeme pirevazné na
velmi specifickd eticko-technickd dilemata (naptiklad ma-li autonomni
vozidlo zabit v Kritické situaci pasaZéra nebo chodce; zda maji mit déti
hracky vybavené umélou inteligenci; zda by méli zaméstnavatelé pouzivat
umélou inteligenci k predbéznému vybéru kandidatd; nebo zda by méli mit
roboti prava atd.). Misto toho, apeluje Schwarz, bychom se méli pokusit
nahlédnout problém z odstupu, ktery by ndm umoznil vidét Sirsi dopad
technologie umeélé inteligence (jako je napft. Skodlivy globalni dopad,
marginalizace celych populaci nezaclenénych a znevyhodnénych
technologickymi sitémi, vykoristovani mnohych ve prospéch nékolika
malo lidi.

Snad nejvétsi problém nasSeho zachazeni s umélou inteligenci tkvi v tom,
Ze jeji rozvoj neni linearni, ale exponencialni. Rozviji se nejen rychleji nez
pravni regulace, ale dokonce rychleji, neZ si sami dokaZeme predstavit
(Undheim a Erikson a Timmermans, 2022). Autofi ¢lanku poukazuji na to,
Ze oblast Al je podobné jako oblast podnikani charakterizovana nejistotou.
V pripadé Al se navic mluvi o nejisté nejistoté nebo o skutetné nejistote.
Volby se ¢asto déji mezi pravdépodobnostmi, které nejsou bud’ zndmé nebo
dokonce neexistujici. V této situaci, argumentuji autori, nestaci apelovat na
to, co je skutecné pravda, co je skutecné dobré, nebo odstranovat
nedostatky v nasem védéni, nybrz je potieba posilovat moralni imaginaci.
Zptsobem, jak toho docilit, je vyuziti regulatorniho sandboxu (podle vzoru
norského uradu pro zodpovédnou Al).

Etika pravnickych profesi
Bandes (2011) ve svém c¢lanku vyvraci domnénky o neomylnosti soudniho
rozhodovani, které - jak predpoklada vétsina lidi - by mélo byt vystavéno

na aplikovani objektivnich principd. Moralni uvaZovani a moralni
predstavivost, tvrdi Bandes (2011), vznikaji vzdy v socialnim svété skrze
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rozhovory s druhymi ve snaze porozumeét jejich perspektivim a nachazet
divody, které obstoji v diskuzi a pri blizsim zkoumani. Bandes (2011) se
vymezuje proti ndmitkdm zapojeni empatie a moralni predstavivosti do
soudniho rozhodovani a jmenuje zaruky, které jsou s to poskytnout
primérenou ochranu pred jejich pripadnym zneuZzitim. To se tyka zejména
trestnitho soudnictvi, protoZe osoby ¢inné v oboru trestntho prava -
policisté, pravnici, soudci, socialni pracovnici, pracovnici s mladezi,
vézensti dozorci -jsou kazdodenné vystaveni situacim, ve kterych figuruji
jednotlivce ¢i skupiny, s nimiZ maji tito pracovnici jen malo spole¢ného (co
do kultury, historie, jazyka, véku, rasy). Vyuziti moralni imaginace miize v
takovych situacich pomoci predejit subjektivnim pocitim antagonismu a
tim i nalezeni spravedlivého feseni (Hayes, 2015).

Etika védeckého vyzkumu

Brown (2020) zkoumal souvislost moralni imaginace a védeckého
vyzkumu, priemZ moralni imaginaci pojima jako idedl s otevienym
koncem, o ktery je potfeba usilovat, ackoli je obtizné ho dosahnout.
Zapojeni imaginace vnima jako voditko v procesu zodpovédného vedeni
vyzkumu a nasledného prezentovani a aplikovani védeckych vysledka.

Etika v dalSich oblastech lidské cinnosti

Moralni piredstavivosti jako nastroji reSeni globalnich problémi, konkrétné
v potravinaiskému primyslu, se vénuje Cortese a Murdock (2020). Autofri
¢lanku zastavaji tezi, Ze moralni imaginace miiZe poslouzit jako prostredek
pro vytvoreni udrZitelnych scénaii zalozenych na sdileni znalosti mezi
zucastnénymi stranami a na fizeni znalosti. Navrhuji pohliZet na moralni
imaginaci jako na pristup a nastroj pro zvladani kritickych problémi, vyzev
a dilemat souvisejicich s udrzitelnosti v potravinarském sektoru. Naopak,
dle Asmy (2017) lze s reciprocitou, spolupraci, péci a laskou jednat snaze v
malych spolec¢nostech, nikoli na globalni Grovni statd. Je proto potieba, aby
se filozofové a politici preorientovali od ambiciéznich vizi utopického
idealismu smérem k ,minimalizaci $kod“. To pritom jeS$té neznamena
rezignovat na moralni imaginaci, avSak misto vytvareni teoretickych
koncepci idedlniho statu (napf. platénského ¢i marxistického razu), bude
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imaginace reagovat na konkrétni problémy socidlni nespravedlnosti, se
kterymi se jiz lidé potykaji.

Zavér

VySe uvedeny souhrn literatury demonstruje, Ze moralni imaginace je
koncept diskutovany napri¢ rdznymi podobory aplikované etiky.
Z podrobnéjsiho studia zpisobt, jak je v nich téma moralni imaginace
tematizovano, se vSak zda, Ze jednotlivé podobory akcentuji jina hlediska
mordalni imaginace. Napriklad - zatimco lékarska etika, resp. bioetika
soustieduje pozornost zejména na vciténi se do role druhého, a tedy
prioritizuje prvek empatie, je naopak pro podnikatelskou etiku a etiku
modernich technologii vyznamnéjsi element kreativity a schopnost
nachazet nova reSeni. Tento rozdilny pristup ziejmé souvisi s odliSnym
zamérenim jednotlivych odvétvi. V centru pozornosti bioetiky stoji clovek,
resp. pacient se svymi individualnimi potfebami, kdeZto podnikatelska
etika usiluje o hledani takovych modelti podnikani, které uspokoji naroky
samotné firmy i Sir$i vefejnost Navzdory nékolika empirickym studiim
zlstava moralni imaginace i nadale spiSe jen teoretickym konceptem.
Nicméné, predevsim v oblasti vyvoje modernich technologii stale

vvvvv

dilemat, jeZ miiZou mit pro lidstvo dalekosahlé disledky.
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PHILOSOPHICA CRITICA 9,2023,1

Travis Timmerman, Michael Cholbi: Exploring the Philosophy of Death
and Dying: Classical and Contemporary Perspectives. New York: Routledge,
2021, 288 s., ISBN 978-1-138-39358-5

Smrt je nevyhnutnym, prirodzenym momentom a suicast'ou Zivota. Stava sa
témou investigativneho badania vo filozofickom spektre naprie¢ dejinami
a systémami sucasného myslenia. Filozofia ponuka pestru skalu pohl'adov
na smrt, ktoré ju (de)tabuizuji, mystifikuji, odsudzuju ¢i vitaja.
V sticasnom (nie len filozofickom diskurze) mézeme konsStatovat, Ze je
zaujem o tému smrti a umierania pritomny, nakol'ko udalosti poslednych
dvoch rokov sposobenych pandémiou ochorenia COVID-19, opitovne
otvaraju otazky metafyzickej a etickej dimenzie smrti. Jednym z dovodov
preco vznikla najnovSia kniha prezentujica tento fenomén je pomoct
vytvorit' priestor, v ktorom majd l'udia prilezitost zoznamit sa s tymito
otazkami. Recenzovana antolégia modernej a starovekej filozofickej
argumentdcie bola zloZena z kurzov filozofie smrti, ktoré samotni redaktori
vyucovali na svojich univerzitdich v Spojenom kralovstve a Spojenych
Statoch. Vyber strucne excerpovanych ,klasickych* textov, po¢nic Eposom
o Gilgamesovi, listom Lucilliovi az po Schopenhauera ¢i Spravu
prezidentskej komisie USA tykajucu sa presnej definicie smrti, je kniha
popretkdvand suborom ucelne pisanych filozofickych c¢lankov.
Tridsatosem Kkapitol je odprezentovanych v nasledujucich deviatich
otazkach: 1. Kedy zomrieme? 2. DokdZeme preZit' svoju smrt? 3. MéZe byt
smrt’ dobrd alebo zId? 4. MéZeme vyriesit’ Lukréciin problém asymetrie? 5.
Bola by nesmrtel'nost dobrd? 6. Aky je najlepsi postoj k smrtelnosti? 7. Ako by
sme mali reagovat’ na smrt’ inych? 8. Je samovrazda raciondlna a mordlne
obhdjitel'nd? 9. Ako ovplyviiuje smrt’ zmysel ndsho Zivota?!

V hlavnom tuvode knihy (xvi) editori knihy Cholbi a Timmerman
vysvetl'uju obsah knihy ako reakciu ¢i ako odpoved’ na vysSie spomenuté
otazky. V reakcii na tieto otazky pontkaju navod, vd'aka ktorému je pre

! Znenie v ramci originalneho obsahu: I. When Do We Die? II. Can We Survive Our
Death? III. Can Death Be Good or Bad for Us? If So When Is It Good or Bad for Us?
IV. Can Lucretius’ Symmetry Problem Be Solved? V. Would Immortality Be Good
for Us? VI. What Is the Best Attitude to Take Toward Our Mortality? VII. How
Should We React to the Deaths of Others? VIII. Is Suicide Rationally or Morally
Defensible? IX. How Does Death Affect the Meaningfulness of Our Lives?
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nas podstatné pracovat so ,smrtou” a filozofovat' nad fiou v dlhodobom
horizonte, bez emoc¢ného natlaku, pretoZe kvalita myslenia ohrozena
smutkom a emociondlnym natlakom brzdi nasu pozornost. Zaujimavym je
fakt, ze editori textu Cholbi a Timmerman Ccitatelovi ponukaji okrem
otvorenej diskusie vtejto knihe i redlnu diskusiu na miestach, tzv.
Kaviarnach smrti (Death Cafés), ktoré vznikaji napriec svetom2. Opatovne
nas v uvode upozornuju na to, Ze ani tieto verejné skupiny diskutujtcich
nie su skupinami terapeutickej pomoci ¢i podpory smutku, ale ide o
skupiny, ktorych snahou (ako i knihy samotnej) je zhromazdit' I'udi, ktori
netragicky hovoria o 'udskej smrti.

KaZzda z tridsiatich 6smych kapitol jednotlivo prezentuje vztah autorov
k problematike v nadhernom prepojeni stucasnych a minulych reflexii.
Nezalezi, ktorou ¢astou knihy zaCnete, pretoze jednotlivé casti su tvorené
kratkym dvodom a v niektorych pripadoch aj poetickym epigrafom
suvisiacim s témou (napr. Coleridge, Dickinson a pod.). Z metodického
hl'adiska tieto ,mikro“ Uvody kapitol obsahuji okrem uvedenia do
problematiky i Styri odpordcané c¢itania, ktoré maji dopomoct Citatel'ovi
pochopit vybrany problém v konkrétnom texte. Ak sa pozrieme na
samotné texty kapitol, Struktdrou sa podobaji kratkym stidiam, odbornym
¢lankom pisanym na maximalne Siestich stranach. Tieto kapitoly svojou
kratkostou vsebe ukryvaji  vysoky potencidl analytického
a argumentacného myslenia, ktoré negeneralizuju tému, ale opieraju sa
o Struktiru sebe vlastnej otazke. V kaZzdej casti je implicitny alebo
explicitny dialég medzi autorom a filozofickym (klasickym) textom.
Napriklad 14. kapitola sa zacina iryvkom z Lucretiovej knihy (De Rerum
Natura), ktory predstavuje argument, Ze smrt by nas nemala
vyruSovat/strasit o ni¢ viac, ako neexistencia pred nasSim narodenim.
Travis Timmerman sa pyta na tento argument z vlastnej pozicie otazkou:
»AK chceS zomriet neskor, tak prec€o sa nechces narodit’ skor?“

Jednym z najvacsich pozitiv knihy je Siroké spektrum tém, ktoré okrem
klasickych perspektiv zahrnaju tie sucasné. Vtomto pripade je velmi
podnetny C¢lanok od Patricka Stokesa ,Smrt a prezitie online” (kap. 29),
ktory sa zaobera ontologickymi a etickymi désledkami hypotetickych
scenarov. Jednym zo scenarov je nasledovna situacia: skoér nez zomriem,
zaregistrujem sa do sluzby, ktora bude analyzovat' méj existujuci profil na

2 Po precitani ivodu knihy, sme sa pozreli na oficidlnu stranku, ktorti uvadzaja
editori knihy (xv) https://deathcafe.com/map/ Na Slovensku Ziadna takato
kaviaren s diskusiou o smrti nie je.
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socialnej sieti. Tato sluzba pouZzije moje data a Udaje na vytvorenie
chatovacieho robota riadeného Al, s ktorym mézu ini I'udia komunikovat’
po mojej smrti (s. 203). V tomto ¢lanku autorovym ciel'om je predostriet
Citatel'ovi sériu vzruSujicich myslienok, argumentov a myslienkovych
experimentov, ktoré maju vyvolat diskusiu k otazke: Ako sa vysporiadat
s digitalnymi pozostatkami? Je moralne pripustné oZivit' ¢loveka digitalne?
apod. Nielen vtejto Casti sa kniha neobmedzuje len na jednoznac¢né
stanoviskd, ale skor sa snaZi prezentovat rozne ndzory a argumenty, ¢o
umoziuje Citatelom vidiet viaceré perspektivy na zavaznost témy smrti
a umierania, ¢o prispieva k obohacujicemu citaniu a otvara priestor pre
hlbsie a kritické uvazovanie.

Autori textu demonstruju svoj zamer vytvorit didaktickd knihu o filozofii
smrti pre svoje jednotlivé univerzity, ale aj pre Sirokd akademicku
verejnost i ¢itatelov so zaujmom o problém smrti. M6Zeme povedat, Ze
velmi podobnym dielom srovnakym cielom je v slovenskej sfére
monografia dvojice autorov Juraj Cap a Marian Palen¢ar, ktorych praca je
tematicky prvou komplexnejSou tanalogickou pracou v kontexte domacej
filozofickej tvorby z roku 2012 s ndzvom Smrt’a vedomie smrtelnosti. Nami
recenzovand kniha Exploring the Philosophy of Death and Dying je vitanym
»,0bjavom“ avitanou antolégiou o filozofii smrti na pbéde slovenskej
filozofickej scény, ktora je novinkou vo svojom Sirokom, ale stidrznom
i hlbokom, a zaroveil jasnom obsahu. Vzhl'adom na vynimo¢nti povahu
filozofickej podstaty knihy by mala slovenska filozofickd obec zvazit
preklad tejto knihy, resp. vziat na vedomie jej kvality v originalnom jazyku
a postulovat' jej obsah verejnosti.

Na zaver by sme uviedli fakt, Ze kniha Skiimanie filozofie smrti a umierania
je nie len vynikajicim ivodom do tém filozofie smrti, ale posluzi aj ako
vynikajuci tvod do samotného Studia filozofie. Editorom knihy sa podarilo
vytvorit kompaktna publikaciu, ktora reSpektuje svoj ciel, informuje
o iom a analyzuje ho vo svojom ohrani¢eni jednotlivych ¢asti. Uprimne
musime vyjadrit nazor, Ze tato kniha bola pre pokracovanie rieSenia
problematiky smrti, filozofie smrti asamotnej filozofie potrebnou.
S dodatkom, Ze je potrebnou aj pre naSe domace prostredie, ktoré by sa
malo so zdujmom zaoberat otazkami hlbSieho badania 'udskej mysle.
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Svihura, L. A. (ed.): Filozofické cesty zneistoty - Podoby
zodpovednosti. Bratislava, SFZ 2022, 239 s.

Slovenské filozofické zdruzenie pri Slovenskej akadémie vied pod
editorskym vedenim Luka$a Arthura Svihuru vydalo v roku 2022 svoju
d’alsiu vedecku publikaciu z vyro¢nej medzinarodnej vedeckej konferencie
Filozofické cesty z neistoty - podoby zodpovednosti, konanej v diloch 20. -
22.10. 2021, na ktorej sa zucastnili kolegyne a kolegovia z Vel'kej Britanie
- John Hyman z University College London a University of Oxford; Angie
Hobbs z University of Sheffield, a mnohi vyznamni filozofi a filozofky z
Pol'ska, Ciech aSlovenska. Recenzentkami publikicie st slovenské
filozofky Zlatica PlaSienkovd aAndrea Javorskd. Publikacia je
strukturovana do dvoch casti, prva Cast je zostavena z prispevkov, ktoré
reflektuji témy neistoty azodpovednosti na pozadi systematicko-
filozofického pristupu, druha cast aplikuje na uvedenu problematiku
dejinno-filozoficki optiku, ktora predstavuje pestrd paletu spdsobov
prekonavania réznych druhov rizik, kriz a neistoty s ich d6sledkami.

Stahel, R. - Dédeckova, E. (eds.): Current Challenges of Environmental
Philosophy. Brill 2023.

V holandskom vydavatel'stve Brill, v ramci vydavatel'skej série New
Research in the History of Western Philosophy, vysla kolektivna
monografia Current Challenges of Environmental Philosophy. Okrem
editorov Richarda Stahela a Evy Dédeckovej, sa na nej autorsky podiel'ali
Leslie Sklair, Petra Glimplov4, Bretislav Horyna, Jodo Ribeiro Mendes a
Anna Mravcova.

Autori monografie pontkaju pohlady na rézne historicko-filozofické,
vedecké, politické, socidlne, ale aj vychovné problémy, ato zrbéznych
hl'adisk, ktoré spaja realita nového klimatického rezimu. Filozoficky
koncept antropocénu, ¢i uZz ako vychodisko, alebo ako prileZitost ku
konstruktivnej kritike, pontika priestor pre tvoriva diskusiu, ku ktorej
autori pozyvaju aj svojich citatel'ov.
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